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CRATYLUS

PERSONS OF THE DIALOGUE: Socrates, Hermogenes ytisat
HERMOGENES: Suppose that we make Socrates a ettty targument?
CRATYLUS: If you please.

HERMOGENES: | should explain to you, Socrates, that friend Cratylus has
been arguing about names; he says that they areahahd not conventional; not
a portion of the human voice which men agree tg baethat there is a truth or
correctness in them, which is the same for Hellesefor barbarians. Whereupon
| ask him, whether his own name of Cratylus isug mame or not, and he answers
‘Yes.” And Socrates? ‘Yes.” Then every man’s naaee| tell him, is that which
he is called. To this he replies—If all the wonlere to call you Hermogenes,
that would not be your name.” And when | am anxidashave a further
explanation he is ironical and mysterious, and seenimply that he has a notion
of his own about the matter, if he would only taihd could entirely convince me,
if he chose to be intelligible. Tell me, Socratebat this oracle means; or rather
tell me, if you will be so good, what is your owrew of the truth or correctness
of names, which | would far sooner hear.

SOCRATES: Son of Hipponicus, there is an ancieginga that ‘hard is the
knowledge of the good.” And the knowledge of namgsa great part of
knowledge. If | had not been poor, | might havertighe fifty-drachma course of
the great Prodicus, which is a complete education grammar and
language—these are his own words—and then | shtald been at once able to
answer your question about the correctness of naBuds indeed, | have only
heard the single-drachma course, and thereforenbtiknow the truth about such
matters; | will, however, gladly assist you and t§ltes in the investigation of
them. When he declares that your name is not redtynogenes, | suspect that he
is only making fun of you;—he means to say that goeino true son of Hermes,
because you are always looking after a fortune remr in luck. But, as | was
saying, there is a good deal of difficulty in tlsisrt of knowledge, and therefore



we had better leave the question open until we haaed both sides.

HERMOGENES: | have often talked over this mattesthbwith Cratylus and
others, and cannot convince myself that there ys@mciple of correctness in
names other than convention and agreement; any mdnuh you give, in my
opinion, is the right one, and if you change that give another, the new name is
as correct as the old—we frequently change the msamfeour slaves, and the
newly-imposed name is as good as the old: for tleen® name given to anything
by nature; all is convention and habit of the usesich is my view. But if | am
mistaken | shall be happy to hear and learn ofylirat or of any one else.

SOCRATES: | dare say that you may be right, Hermegelet us see;—Your

meaning is, that the name of each thing is only wiach anybody agrees to call
it?

HERMOGENES: That is my notion.
SOCRATES: Whether the giver of the name be an iddal or a city?
HERMOGENES: Yes.

SOCRATES: Well, now, let me take an instance;—ssppibat | call a man a
horse or a horse a man, you mean to say that aaitidme rightly called a horse

by me individually, and rightly called a man by ttest of the world; and a horse
again would be rightly called a man by me and a&dry the world:—that is your
meaning?

HERMOGENES: He would, according to my view.

SOCRATES: But how about truth, then? you would aekedge that there is in
words a true and a false?

HERMOGENES: Certainly.
SOCRATES: And there are true and false propositions
HERMOGENES: To be sure.

SOCRATES: And a true proposition says that whighaigd a false proposition
says that which is not?

HERMOGENES: Yes; what other answer is possible?
SOCRATES: Then in a proposition there is a truefatsk?

HERMOGENES: Certainly.



SOCRATES: But is a proposition true as a whole oahd are the parts untrue?
HERMOGENES: No; the parts are true as well as thelev

SOCRATES: Would you say the large parts and notsthaller ones, or every
part?

HERMOGENES: | should say that every part is true.

SOCRATES: Is a proposition resolvable into any paraller than a name?
HERMOGENES: No; that is the smallest.

SOCRATES: Then the name is a part of the true [mitipa?
HERMOGENES: Yes.

SOCRATES: Yes, and a true part, as you say.

HERMOGENES: Yes.

SOCRATES: And is not the part of a falsehood alalssehood?
HERMOGENES: Yes.

SOCRATES: Then, if propositions may be true anddahames may be true and
false?

HERMOGENES: So we must infer.

SOCRATES: And the name of anything is that whicly ane affirms to be the
name?

HERMOGENES: Yes.

SOCRATES: And will there be so many names of eadatgtas everybody says
that there are? and will they be true names diities of uttering them?

HERMOGENES: Yes, Socrates, | can conceive no coress of names other
than this; you give one name, and | another; andifferent cities and countries
there are different names for the same things;edel differ from barbarians in
their use of names, and the several Hellenic tifikes one another.

SOCRATES: But would you say, Hermogenes, thathiegs differ as the names
differ? and are they relative to individuals, astRgoras tells us? For he says that
man is the measure of all things, and that thingst@ me as they appear to me,
and that they are to you as they appear to youyddoagree with him, or would



you say that things have a permanent essenceipbtine?

HERMOGENES: There have been times, Socrates, wheve been driven in
my perplexity to take refuge with Protagoras; matt agree with him at all.

SOCRATES: What! have you ever been driven to adhat there was no such
thing as a bad man?

HERMOGENES: No, indeed; but | have often had reasothink that there are
very bad men, and a good many of them.

SOCRATES: Well, and have you ever found any veiyogones?
HERMOGENES: Not many.

SOCRATES: Still you have found them?

HERMOGENES: Yes.

SOCRATES: And would you hold that the very good evidre very wise, and the
very evil very foolish? Would that be your view?

HERMOGENES: It would.

SOCRATES: But if Protagoras is right, and the trighthat things are as they
appear to any one, how can some of us be wiseand of us foolish?

HERMOGENES: Impossible.

SOCRATES: And if, on the other hand, wisdom andlyfoare really
distinguishable, you will allow, | think, that tlessertion of Protagoras can hardly
be correct. For if what appears to each man is tioueim, one man cannot in
reality be wiser than another.

HERMOGENES: He cannot.

SOCRATES: Nor will you be disposed to say with Baigmus, that all things
equally belong to all men at the same moment andya; for neither on his view
can there be some good and others bad, if virtdeveme are always equally to be
attributed to all.

HERMOGENES: There cannot.

SOCRATES: But if neither is right, and things ao# relative to individuals, and
all things do not equally belong to all at the sammament and always, they must
be supposed to have their own proper and permagss@nce: they are not in



relation to us, or influenced by us, fluctuating@aling to our fancy, but they are
independent, and maintain to their own essencesth@on prescribed by nature.

HERMOGENES: I think, Socrates, that you have sagdttuth.

SOCRATES: Does what | am saying apply only to thmgs themselves, or
equally to the actions which proceed from them? @aée actions also a class of
being?

HERMOGENES: Yes, the actions are real as well aghimgs.

SOCRATES: Then the actions also are done accotditigeir proper nature, and

not according to our opinion of them? In cuttingy, €&xample, we do not cut as we
please, and with any chance instrument; but wewatht the proper instrument

only, and according to the natural process of mgitand the natural process is
right and will succeed, but any other will fail abd of no use at all.

HERMOGENES: | should say that the natural way esright way.

SOCRATES: Again, in burning, not every way is tight way; but the right way
is the natural way, and the right instrument theeirad instrument.

HERMOGENES: True.

SOCRATES: And this holds good of all actions?
HERMOGENES: Yes.

SOCRATES: And speech is a kind of action?
HERMOGENES: True.

SOCRATES: And will a man speak correctly who speaksie pleases? Will not
the successful speaker rather be he who speake matural way of speaking, and
as things ought to be spoken, and with the natnstiument? Any other mode of
speaking will result in error and failure.

HERMOGENES: | quite agree with you.

SOCRATES: And is not naming a part of speaking?ifiogiving names men
speak.

HERMOGENES: That is true.

SOCRATES: And if speaking is a sort of action amad h relation to acts, is not
naming also a sort of action?



HERMOGENES: True.

SOCRATES: And we saw that actions were not relatfbveurselves, but had a
special nature of their own?

HERMOGENES: Precisely.

SOCRATES: Then the argument would lead us to itifat names ought to be
given according to a natural process, and withopgrinstrument, and not at our
pleasure: in this and no other way shall we nantle stccess.

HERMOGENES: | agree.
SOCRATES: But again, that which has to be cut bdsetcut with something?
HERMOGENES: Yes.

SOCRATES: And that which has to be woven or pierbaed to be woven or
pierced with something?

HERMOGENES: Certainly.

SOCRATES: And that which has to be named has twab®ed with something?
HERMOGENES: True.

SOCRATES: What is that with which we pierce?
HERMOGENES: An awl.

SOCRATES: And with which we weave?
HERMOGENES: A shuttle.

SOCRATES: And with which we name?
HERMOGENES: A name.

SOCRATES: Very good: then a name is an instrument?
HERMOGENES: Certainly.

SOCRATES: Suppose that | ask, ‘What sort of insenirs a shuttle?’” And you
answer, ‘A weaving instrument.’

HERMOGENES: Well.

SOCRATES: And | ask again, ‘What do we do when veave?—The answer



is, that we separate or disengage the warp fromvtte.
HERMOGENES: Very true.

SOCRATES: And may not a similar description be giv& an awl, and of
instruments in general?

HERMOGENES: To be sure.

SOCRATES: And now suppose that | ask a similar goesabout names: will
you answer me? Regarding the name as an instrumbat,do we do when we
name?

HERMOGENES: | cannot say.

SOCRATES: Do we not give information to one anotfard distinguish things
according to their natures?

HERMOGENES: Certainly we do.

SOCRATES: Then a name is an instrument of teachimg) of distinguishing
natures, as the shuttle is of distinguishing tmeatis of the web.

HERMOGENES: Yes.
SOCRATES: And the shuttle is the instrument ofileaver?
HERMOGENES: Assuredly.

SOCRATES: Then the weaver will use the shuttle wealhd well means like a
weaver? and the teacher will use the name well—-saidmeans like a teacher?

HERMOGENES: Yes.

SOCRATES: And when the weaver uses the shuttlese/lrk will he be using
well?

HERMOGENES: That of the carpenter.
SOCRATES: And is every man a carpenter, or theéeskibnly?
HERMOGENES: Only the skilled.

SOCRATES: And when the piercer uses the awl, whesk will he be using
well?

HERMOGENES: That of the smith.



SOCRATES: And is every man a smith, or only thdlest?

HERMOGENES: The skilled only.

SOCRATES: And when the teacher uses the name, whadewill he be using?
HERMOGENES: There again | am puzzled.

SOCRATES: Cannot you at least say who gives ugsdnges which we use?
HERMOGENES: Indeed | cannot.

SOCRATES: Does not the law seem to you to givédhem®

HERMOGENES: Yes, | suppose so.

SOCRATES: Then the teacher, when he gives us a,nases the work of the
legislator?

HERMOGENES: | agree.
SOCRATES: And is every man a legislator, or thélestionly?
HERMOGENES: The skilled only.

SOCRATES: Then, Hermogenes, not every man is aldé/e a name, but only a
maker of names; and this is the legislator, whalbskilled artisans in the world
is the rarest.

HERMOGENES: True.

SOCRATES: And how does the legislator make names?ta what does he
look? Consider this in the light of the previoustances: to what does the
carpenter look in making the shuttle? Does he owk ko that which is naturally
fitted to act as a shuttle?

HERMOGENES: Certainly.

SOCRATES: And suppose the shuttle to be broken akimg, will he make
another, looking to the broken one? or will he ltbokhe form according to which
he made the other?

HERMOGENES: To the latter, | should imagine.
SOCRATES: Might not that be justly called the taredeal shuttle?

HERMOGENES: | think so.



SOCRATES: And whatever shuttles are wanted, fomleaufacture of garments,
thin or thick, of flaxen, woollen, or other matdriaught all of them to have the
true form of the shuttle; and whatever is the sbdiest adapted to each kind of
work, that ought to be the form which the makerdpices in each case.

HERMOGENES: Yes.

SOCRATES: And the same holds of other instrumemteen a man has
discovered the instrument which is naturally adapie each work, he must
express this natural form, and not others whichfdiecies, in the material,
whatever it may be, which he employs; for examipé&epught to know how to put
into iron the forms of awls adapted by nature &irteeveral uses?

HERMOGENES: Certainly.

SOCRATES: And how to put into wood forms of shudtedapted by nature to
their uses?

HERMOGENES: True.

SOCRATES: For the several forms of shuttles naturahswer to the several
kinds of webs; and this is true of instrumentseneral.

HERMOGENES: Yes.

SOCRATES: Then, as to names: ought not our legiskto to know how to put
the true natural name of each thing into soundsstidbles, and to make and
give all names with a view to the ideal name, ifihéo be a namer in any true
sense? And we must remember that different legigawill not use the same
syllables. For neither does every smith, althoughntay be making the same
instrument for the same purpose, make them alhefsame iron. The form must
be the same, but the material may vary, and &@lihstrument may be equally
good of whatever iron made, whether in Hellas oa iforeign country,—there is
no difference.

HERMOGENES: Very true.

SOCRATES: And the legislator, whether he be Hellemebarbarian, is not
therefore to be deemed by you a worse legislatoyiged he gives the true and
proper form of the name in whatever syllables; thisthat country makes no
matter.

HERMOGENES: Quite true.

SOCRATES: But who then is to determine whethergtaper form is given to



the shuttle, whatever sort of wood may be usedzdngenter who makes, or the
weaver who is to use them?

HERMOGENES: | should say, he who is to use thensr&es.

SOCRATES: And who uses the work of the lyre-makafi? not he be the man
who knows how to direct what is being done, and wiibknow also whether the
work is being well done or not?

HERMOGENES: Certainly.

SOCRATES: And who is he?

HERMOGENES: The player of the lyre.
SOCRATES: And who will direct the shipwright?
HERMOGENES: The pilot.

SOCRATES: And who will be best able to direct thgi$lator in his work, and
will know whether the work is well done, in this any other country? Will not
the user be the man?

HERMOGENES: Yes.

SOCRATES: And this is he who knows how to ask qaas?
HERMOGENES: Yes.

SOCRATES: And how to answer them?

HERMOGENES: Yes.

SOCRATES: And him who knows how to ask and answar would call a
dialectician?

HERMOGENES: Yes; that would be his name.

SOCRATES: Then the work of the carpenter is to neakedder, and the pilot has
to direct him, if the rudder is to be well made.

HERMOGENES: True.

SOCRATES: And the work of the legislator is to givmes, and the dialectician
must be his director if the names are to be righithen?

HERMOGENES: That is true.



SOCRATES: Then, Hermogenes, | should say thatgikiag of names can be no
such light matter as you fancy, or the work of tight chance persons; and
Cratylus is right in saying that things have narbgsature, and that not every
man is an artificer of names, but he only who lottkthe name which each thing
by nature has, and is able to express the truesfaymthings in letters and
syllables.

HERMOGENES: | cannot answer you, Socrates; butnt fa difficulty in
changing my opinion all in a moment, and | thinktth should be more readily
persuaded, if you would show me what this is whiob term the natural fithess
of names.

SOCRATES: My good Hermogenes, | have none to shgas | not telling you
just now (but you have forgotten), that | knew mogh and proposing to share the
enquiry with you? But now that you and | have tdlkever the matter, a step has
been gained; for we have discovered that names Ihavaature a truth, and that
not every man knows how to give a thing a name.

HERMOGENES: Very good.

SOCRATES: And what is the nature of this truth omrectness of names? That, if
you care to know, is the next question.

HERMOGENES: Certainly, | care to know.
SOCRATES: Then reflect.
HERMOGENES: How shall | reflect?

SOCRATES: The true way is to have the assistan¢kase who know, and you
must pay them well both in money and in thanksséhare the Sophists, of whom
your brother, Callias, has—rather dearly—boughtrdmgutation of wisdom. But

you have not yet come into your inheritance, aretefore you had better go to
him, and beg and entreat him to tell you what helbearnt from Protagoras about
the fitness of names.

HERMOGENES: But how inconsistent should | be, ifhist repudiating
Protagoras and his truth (‘Truth’ was the titlettoé book of Protagoras; compare
Theaet.), | were to attach any value to what hehasmtbook affirm!

SOCRATES: Then if you despise him, you must ledidamer and the poets.

HERMOGENES: And where does Homer say anything albamies, and what
does he say?



SOCRATES: He often speaks of them; notably andyniwbthe places where he
distinguishes the different names which Gods and giee to the same things.
Does he not in these passages make a remarkat@metda about the correctness
of names? For the Gods must clearly be supposedlltthings by their right and
natural names; do you not think so?

HERMOGENES: Why, of course they call them rightfythey call them at all.
But to what are you referring?

SOCRATES: Do you not know what he says about therin Troy who had a
single combat with Hephaestus?

‘Whom,’ as he says, ‘the Gods call Xanthus, and no@hScamander.’
HERMOGENES: | remember.

SOCRATES: Well, and about this river—to know tha bught to be called
Xanthus and not Scamander—is not that a solemmri@s©r about the bird
which, as he says,

‘The Gods call Chalcis, and men Cymindis:’

to be taught how much more correct the name Chafcishan the name
Cymindis—do you deem that a light matter? Or abBatieia and Myrina?

(Compare Il. ‘“The hill which men call Batieia artietimmortals the tomb of the
sportive Myrina.’) And there are many other obstores of the same kind in
Homer and other poets. Now, | think that this igdma the understanding of you
and me; but the names of Scamandrius and Astyavlaich he affirms to have

been the names of Hector’s son, are more withimahge of human faculties, as |
am disposed to think; and what the poet means Ioyecoess may be more
readily apprehended in that instance: you will retber | dare say the lines to
which | refer? (ll.)

HERMOGENES: | do.

SOCRATES: Let me ask you, then, which did Homenkhihe more correct of
the names given to Hector’'s son—Astyanax or Scamasit

HERMOGENES: | do not know.

SOCRATES: How would you answer, if you were askdzbther the wise or the
unwise are more likely to give correct names?

HERMOGENES: | should say the wise, of course.



SOCRATES: And are the men or the women of a cilyemn as a class, the wiser?
HERMOGENES: | should say, the men.

SOCRATES: And Homer, as you know, says that thgafranen called him
Astyanax (king of the city); but if the men calleoin Astyanax, the other name of
Scamandrius could only have been given to him byatbmen.

HERMOGENES: That may be inferred.

SOCRATES: And must not Homer have imagined thean®jto be wiser than
their wives?

HERMOGENES: To be sure.

SOCRATES: Then he must have thought Astyanax ta t®re correct name for
the boy than Scamandrius?

HERMOGENES: Clearly.

SOCRATES: And what is the reason of this? Let ussmter-—does he not
himself suggest a very good reason, when he says,

‘For he alone defended their city and long walls’?

This appears to be a good reason for calling theo$§ohe saviour king of the city
which his father was saving, as Homer observes.

HERMOGENES: | see.
SOCRATES: Why, Hermogenes, | do not as yet seelimgsel do you?
HERMOGENES: No, indeed; not I.

SOCRATES: But tell me, friend, did not Homer hinisalso give Hector his
name?

HERMOGENES: What of that?

SOCRATES: The name appears to me to be very ngwalgame as the name of
Astyanax—both are Hellenic; and a king (anax) arublaer (ektor) have nearly
the same meaning, and are both descriptive of g; Kor a man is clearly the

holder of that of which he is king; he rules, anehe, and holds it. But, perhaps,
you may think that | am talking nonsense; and iddebelieve that | myself did

not know what | meant when | imagined that | hadnid some indication of the

opinion of Homer about the correctness of names.



HERMOGENES: | assure you that | think otherwiseq aelieve you to be on
the right track.

SOCRATES: There is reason, | think, in calling tiee’'s whelp a lion, and the
foal of a horse a horse; | am speaking only ofditgnary course of nature, when
an animal produces after his kind, and not of eéxtlmary births;—if contrary to
nature a horse have a calf, then | should nottleatla foal but a calf; nor do I call
any inhuman birth a man, but only a natural biAhd the same may be said of
trees and other things. Do you agree with me?

HERMOGENES: Yes, | agree.

SOCRATES: Very good. But you had better watch me see that | do not play
tricks with you. For on the same principle the sbm king is to be called a king.
And whether the syllables of the name are the samm®ot the same, makes no
difference, provided the meaning is retained; nmesdthe addition or subtraction
of a letter make any difference so long as theressef the thing remains in
possession of the name and appears in it.

HERMOGENES: What do you mean?

SOCRATES: A very simple matter. | may illustrate mganing by the names of
letters, which you know are not the same as theergetthemselves with the

exception of the four epsilon, upsilon, omicron, ema; the names of the rest,
whether vowels or consonants, are made up of ¢etters which we add to them;

but so long as we introduce the meaning, and tteamébe no mistake, the name of
the letter is quite correct. Take, for example, ldteer beta—the addition of eta,

tau, alpha, gives no offence, and does not prdahenivhole name from having the
value which the legislator intended—so well didkm®w how to give the letters

names.

HERMOGENES: | believe you are right.

SOCRATES: And may not the same be said of a kinghg will often be the

son of a king, the good son or the noble son adalgr noble sire; and similarly
the offspring of every kind, in the regular coutdenature, is like the parent, and
therefore has the same name. Yet the syllablesbmalysguised until they appear
different to the ignorant person, and he may noogaize them, although they are
the same, just as any one of us would not recoghezeame drugs under different
disguises of colour and smell, although to the s, who regards the power of
them, they are the same, and he is not put outdoaddition; and in like manner
the etymologist is not put out by the addition @nsposition or subtraction of a
letter or two, or indeed by the change of all tbieeks, for this need not interfere
with the meaning. As was just now said, the nanfddeator and Astyanax have



only one letter alike, which is tau, and yet theyd the same meaning. And how
little in common with the letters of their namessharchepolis (ruler of the
city)—and yet the meaning is the same. And theeenaany other names which
just mean ‘king.” Again, there are several namesaf@eneral, as, for example,
Agis (leader) and Polemarchus (chief in war) angdiemus (good warrior); and
others which denote a physician, as latrocles (tertzealer) and Acesimbrotus
(curer of mortals); and there are many others wihmthht be cited, differing in
their syllables and letters, but having the samammg. Would you not say so?

HERMOGENES: Yes.

SOCRATES: The same names, then, ought to be assigrthose who follow in
the course of nature?

HERMOGENES: Yes.

SOCRATES: And what of those who follow out of theucse of nature, and are
prodigies? for example, when a good and religioas tmas an irreligious son, he
ought to bear the name not of his father, but efdlass to which he belongs, just
as in the case which was before supposed of a faabeg a calf.

HERMOGENES: Quite true.

SOCRATES: Then the irreligious son of a religiowhér should be called
irreligious?

HERMOGENES: Certainly.

SOCRATES: He should not be called Theophilus (betioef God) or Mnesitheus
(mindful of God), or any of these names: if namesarrectly given, his should
have an opposite meaning.

HERMOGENES: Certainly, Socrates.

SOCRATES: Again, Hermogenes, there is Orestes rftae of the mountains)
who appears to be rightly called; whether chance glae name, or perhaps some
poet who meant to express the brutality and fiegssrand mountain wildness of
his hero’s nature.

HERMOGENES: That is very likely, Socrates.
SOCRATES: And his father’'s name is also accordingdature.
HERMOGENES: Clearly.

SOCRATES: Yes, for as his name, so also is hisreapagamemnon (admirable



for remaining) is one who is patient and perseygenmnthe accomplishment of his
resolves, and by his virtue crowns them; and higicoance at Troy with all the
vast army is a proof of that admirable endurancleinm which is signified by the
name Agamemnon. | also think that Atreus is rigludfled; for his murder of
Chrysippus and his exceeding cruelty to Thyesteslamaging and destructive to
his reputation—the name is a little altered andguised so as not to be
intelligible to every one, but to the etymologisete is no difficulty in seeing the
meaning, for whether you think of him as ateires skubborn, or as atrestos the
fearless, or as ateros the destructive one, thee narperfectly correct in every
point of view. And | think that Pelops is also namappropriately; for, as the
name implies, he is rightly called Pelops who sebat is near only (o ta pelas
oron).

HERMOGENES: How so?

SOCRATES: Because, according to the tradition, hd ho forethought or
foresight of all the evil which the murder of Myus would entail upon his whole
race in remote ages; he saw only what was at haddnamediate, —or in other
words, pelas (near), in his eagerness to win Hippod by all means for his
bride. Every one would agree that the name of Tasite rightly given and in
accordance with nature, if the traditions about hmatrue.

HERMOGENES: And what are the traditions?

SOCRATES: Many terrible misfortunes are said toehhappened to him in his
life—last of all, came the utter ruin of his coyntand after his death he had the
stone suspended (talanteia) over his head in thidvibelow—all this agrees
wonderfully well with his name. You might imaginbat some person who
wanted to call him Talantatos (the most weightedrby misfortune), disguised
the name by altering it into Tantalus; and intcstform, by some accident of
tradition, it has actually been transmuted. The emahZeus, who is his alleged
father, has also an excellent meaning, althoughd t@aie understood, because
really like a sentence, which is divided into twarts, for some call him Zena, and
use the one half, and others who use the otherchllhim Dia; the two together
signify the nature of the God, and the business mdme, as we were saying, is to
express the nature. For there is none who is nheradthor of life to us and to all,
than the lord and king of all. Wherefore we ardatigy calling him Zena and Dia,
which are one name, although divided, meaning tloel &rough whom all
creatures always have life (di on zen aei pasi zosn uparchei). There is an
irreverence, at first sight, in calling him son ©fonos (who is a proverb for
stupidity), and we might rather expect Zeus toHee ¢hild of a mighty intellect.
Which is the fact; for this is the meaning of laghier's name: Kronos quasi Koros
(Choreo, to sweep), not in the sense of a youthsigmifying to chatharon chai



acheraton tou nou, the pure and garnished mindafgrtou chorein). He, as we
are informed by tradition, was begotten of Uramightly so called (apo tou oran
ta ano) from looking upwards; which, as philosoglhtetfl us, is the way to have a
pure mind, and the name Uranus is therefore corteé¢tcould remember the
genealogy of Hesiod, | would have gone on and tnemte conclusions of the
same sort on the remoter ancestors of the Godsp-Hmeght have seen whether
this wisdom, which has come to me all in an instakhow not whence, will or
will not hold good to the end.

HERMOGENES: You seem to me, Socrates, to be qikeed prophet newly
inspired, and to be uttering oracles.

SOCRATES: Yes, Hermogenes, and | believe that gleathe inspiration from
the great Euthyphro of the Prospaltian deme, wha gae a long lecture which
commenced at dawn: he talked and | listened, asdvsdom and enchanting
ravishment has not only filled my ears but takessgssion of my soul,and to-day
| shall let his superhuman power work and finish ithvestigation of names—that
will be the way; but to-morrow, if you are so dispd, we will conjure him away,
and make a purgation of him, if we can only finangopriest or sophist who is
skilled in purifications of this sort.

HERMOGENES: With all my heart; for am very curioigs hear the rest of the
enquiry about names.

SOCRATES: Then let us proceed; and where wouldhaue us begin, now that

we have got a sort of outline of the enquiry? Areré any names which witness
of themselves that they are not given arbitrablyt have a natural fithess? The
names of heroes and of men in general are apt ttebeptive because they are
often called after ancestors with whose names,eawere saying, they may have
no business; or they are the expression of a wkehBHutychides (the son of good
fortune), or Sosias (the Saviour), or Theophilbe (peloved of God), and others.
But | think that we had better leave these, foragheill be more chance of finding

correctness in the names of immutable essenceste-tlight to have been more
care taken about them when they were named, amdpethere may have been
some more than human power at work occasionaliyvimg them names.

HERMOGENES: | think so, Socrates.

SOCRATES: Ought we not to begin with the considenadf the Gods, and show
that they are rightly named Gods?

HERMOGENES: Yes, that will be well.

SOCRATES: My notion would be something of this seiitsuspect that the sun,



moon, earth, stars, and heaven, which are stilGbés of many barbarians, were
the only Gods known to the aboriginal Hellenes.ii@p¢hat they were always

moving and running, from their running nature thesre called Gods or runners
(Theous, Theontas); and when men became acquaiuitedhe other Gods, they

proceeded to apply the same name to them all. Ddhjak that likely?

HERMOGENES: I think it very likely indeed.
SOCRATES: What shall follow the Gods?
HERMOGENES: Must not demons and heroes and men cexte

SOCRATES: Demons! And what do you consider to leenieaning of this word?
Tell me if my view is right.

HERMOGENES: Let me hear.
SOCRATES: You know how Hesiod uses the word?
HERMOGENES: | do not.

SOCRATES: Do you not remember that he speaks ai@deg race of men who
came first?

HERMOGENES: Yes, | do.
SOCRATES: He says of them—

‘But now that fate has closed over this race Theytmly demons upon the earth,
Beneficent, averters of ills, guardians of mortamm (Hesiod, Works and Days.)

HERMOGENES: What is the inference?

SOCRATES: What is the inference! Why, | suppose tieameans by the golden
men, not men literally made of gold, but good andle; and | am convinced of
this, because he further says that we are theaon

HERMOGENES: That is true.

SOCRATES: And do you not suppose that good menuofown day would by
him be said to be of golden race?

HERMOGENES: Very likely.
SOCRATES: And are not the good wise?

HERMOGENES: Yes, they are wise.



SOCRATES: And therefore | have the most entire adion that he called them
demons, because they were daemones (knowing oJ, wise in our older Attic
dialect the word itself occurs. Now he and othegtpsay truly, that when a good
man dies he has honour and a mighty portion ambagdéead, and becomes a
demon; which is a name given to him signifying vaisd And | say too, that every
wise man who happens to be a good man is morehilnaan (daimonion) both in
life and death, and is rightly called a demon.

HERMOGENES: Then | rather think that | am of onenchwith you; but what is
the meaning of the word ‘hero’? (Eros with an @tahe old writing eros with an
epsilon.)

SOCRATES: | think that there is no difficulty in @aining, for the name is not
much altered, and signifies that they were boriowé.

HERMOGENES: What do you mean?
SOCRATES: Do you not know that the heroes are deds@
HERMOGENES: What then?

SOCRATES: All of them sprang either from the loviea God for a mortal
woman, or of a mortal man for a Goddess; thinkhefword in the old Attic, and
you will see better that the name heros is onljightsalteration of Eros, from
whom the heroes sprang: either this is the meawingf not this, then they must
have been skilful as rhetoricians and dialecticiaamsl able to put the question
(erotan), for eirein is equivalent to legein. Aieriefore, as | was saying, in the
Attic dialect the heroes turn out to be rhetorisiamd questioners. All this is easy
enough; the noble breed of heroes are a tribepifists and rhetors. But can you
tell me why men are called anthropoi?—that is nubifecult.

HERMOGENES: No, | cannot; and | would not try evehcould, because | think
that you are the more likely to succeed.

SOCRATES: That is to say, you trust to the insprabf Euthyphro.
HERMOGENES: Of course.

SOCRATES: Your faith is not vain; for at this veanoment a new and ingenious
thought strikes me, and, if | am not careful, befay-morrow’s dawn | shall be

wiser than | ought to be. Now, attend to me; arst,fremember that we often put
in and pull out letters in words, and give namesvasplease and change the
accents. Take, for example, the word Dii Philospider to convert this from a

sentence into a noun, we omit one of the iotassanithd the middle syllable grave
instead of acute; as, on the other hand, lette¥ssametimes inserted in words



instead of being omitted, and the acute takes lHeef the grave.
HERMOGENES: That is true.

SOCRATES: The name anthropos, which was once amsest and is now a
noun, appears to be a case just of this sort,Herletter, which is the alpha, has
been omitted, and the acute on the last syllaldebkan changed to a grave.

HERMOGENES: What do you mean?

SOCRATES: | mean to say that the word ‘man’ impliest other animals never
examine, or consider, or look up at what they $eg,that man not only sees
(opope) but considers and looks up at that whickdas, and hence he alone of all
animals is rightly anthropos, meaning anathron@pep.

HERMOGENES: May | ask you to examine another wobtua which | am
curious?

SOCRATES: Certainly.

HERMOGENES: | will take that which appears to mefabow next in order.
You know the distinction of soul and body?

SOCRATES: Of course.
HERMOGENES: Let us endeavour to analyze them hieeptrevious words.

SOCRATES: You want me first of all to examine tratural fithess of the word
psuche (soul), and then of the word soma (body)?

HERMOGENES: Yes.

SOCRATES: If | am to say what occurs to me at tremant, | should imagine
that those who first used the name psuche meageess that the soul when in
the body is the source of life, and gives the poweérbreath and revival
(anapsuchon), and when this reviving power faigntthe body perishes and dies,
and this, if I am not mistaken, they called psydBet please stay a moment; |
fancy that | can discover something which will bermacceptable to the disciples
of Euthyphro, for | am afraid that they will scatims explanation. What do you
say to another?

HERMOGENES: Let me hear.

SOCRATES: What is that which holds and carries gwés life and motion to
the entire nature of the body? What else but th?so



HERMOGENES: Just that.

SOCRATES: And do you not believe with Anaxagorést tmind or soul is the
ordering and containing principle of all things?

HERMOGENES: Yes; | do.

SOCRATES: Then you may well call that power phuseatich carries and
holds nature (e phusin okei, kai ekei), and thig berefined away into psuche.

HERMOGENES: Certainly; and this derivation is, intky more scientific than the
other.

SOCRATES: It is so; but | cannot help laughing, @m to suppose that this was
the true meaning of the name.

HERMOGENES: But what shall we say of the next word?
SOCRATES: You mean soma (the body).
HERMOGENES: Yes.

SOCRATES: That may be variously interpreted; ardnyere variously if a little
permutation is allowed. For some say that the hedlge grave (sema) of the soul
which may be thought to be buried in our presdet bbr again the index of the
soul, because the soul gives indications to (sesijathe body; probably the
Orphic poets were the inventors of the name, aad Were under the impression
that the soul is suffering the punishment of sirg &hat the body is an enclosure
or prison in which the soul is incarcerated, kegfe{soma, sozetai), as the name
soma implies, until the penalty is paid; accordimghis view, not even a letter of
the word need be changed.

HERMOGENES: | think, Socrates, that we have saidugh of this class of
words. But have we any more explanations of theesaof the Gods, like that
which you were giving of Zeus? | should like to knavhether any similar
principle of correctness is to be applied to them.

SOCRATES: Yes, indeed, Hermogenes; and there is excellent principle
which, as men of sense, we must acknowledge,—thdaheo Gods we know
nothing, either of their natures or of the namesctvithey give themselves; but
we are sure that the names by which they call te&rmas, whatever they may be,
are true. And this is the best of all principlesdahe next best is to say, as in
prayers, that we will call them by any sort or kimichames or patronymics which
they like, because we do not know of any other.tHi&o, | think, is a very good
custom, and one which | should much wish to obsdrgtus, then, if you please,



in the first place announce to them that we areemopuiring about them; we do
not presume that we are able to do so; but werayaieng about the meaning of
men in giving them these names,—in this there easnall blame.

HERMOGENES: I think, Socrates, that you are qugétr and | would like to do
as you say.

SOCRATES: Shall we begin, then, with Hestia, accaydo custom?
HERMOGENES: Yes, that will be very proper.

SOCRATES: What may we suppose him to have meant gawve the name
Hestia?

HERMOGENES: That is another and certainly a maicdit question.

SOCRATES: My dear Hermogenes, the first imposensaoies must surely have
been considerable persons; they were philosopaedshad a good deal to say.

HERMOGENES: Well, and what of them?

SOCRATES: They are the men to whom | should attebihe imposition of
names. Even in foreign names, if you analyze tteemeaning is still discernible.
For example, that which we term ousia is by sontlec¢&sia, and by others again
osia. Now that the essence of things should bedasttia, which is akin to the
first of these (esia = estia), is rational enouémd there is reason in the
Athenians calling that estia which participatesousia. For in ancient times we
too seem to have said esia for ousia, and thisnyay note to have been the idea
of those who appointed that sacrifices should ks @ffered to estia, which was
natural enough if they meant that estia was thenessof things. Those again who
read osia seem to have inclined to the opinion efakleitus, that all things flow
and nothing stands; with them the pushing princ{jotoun) is the cause and
ruling power of all things, and is therefore rightlalled osia. Enough of this,
which is all that we who know nothing can affirmex in order after Hestia we
ought to consider Rhea and Cronos, although theenaimCronos has been
already discussed. But | dare say that | am talgnegit nonsense.

HERMOGENES: Why, Socrates?
SOCRATES: My good friend, | have discovered a luf/evisdom.
HERMOGENES: Of what nature?

SOCRATES: Well, rather ridiculous, and yet plausibl



HERMOGENES: How plausible?

SOCRATES: | fancy to myself Heracleitus repeatingeatraditions of antiquity
as old as the days of Cronos and Rhea, and of vitocher also spoke.

HERMOGENES: How do you mean?

SOCRATES: Heracleitus is supposed to say thathatigs are in motion and
nothing at rest; he compares them to the streama w¥er, and says that you
cannot go into the same water twice.

HERMOGENES: That is true.

SOCRATES: Well, then, how can we avoid inferringtthe who gave the names
of Cronos and Rhea to the ancestors of the Godsedgpretty much in the
doctrine of Heracleitus? Is the giving of the naméstreams to both of them
purely accidental? Compare the line in which Honaerd, as | believe, Hesiod
also, tells of

‘Ocean, the origin of Gods, and mother Tethys (the-line is not found in the
extant works of Hesiod.).’

And again, Orpheus says, that

‘The fair river of Ocean was the first to marryddme espoused his sister Tethys,
who was his mother’'s daughter.’

You see that this is a remarkable coincidence, alhdin the direction of
Heracleitus.

HERMOGENES: | think that there is something in wiiati say, Socrates; but |
do not understand the meaning of the name Tethys.

SOCRATES: Well, that is almost self-explained, lgeamly the name of a spring,
a little disguised; for that which is strained ariftered (diattomenon,
ethoumenon) may be likened to a spring, and theenBethys is made up of these
two words.

HERMOGENES: The idea is ingenious, Socrates.
SOCRATES: To be sure. But what comes next?—of Xebave spoken.
HERMOGENES: Yes.

SOCRATES: Then let us next take his two brotheoseRRlon and Pluto, whether
the latter is called by that or by his other name.



HERMOGENES: By all means.

SOCRATES: Poseidon is Posidesmos, the chain ofeite the original inventor
of the name had been stopped by the watery eleiméing walks, and not allowed
to go on, and therefore he called the ruler of #iegment Poseidon; the epsilon
was probably inserted as an ornament. Yet, perhagisso; but the name may
have been originally written with a double lamdal ot with a sigma, meaning
that the God knew many things (Polla eidos). Andh@aps also he being the
shaker of the earth, has been named from shakéwgir{y and then pi and delta
have been added. Pluto gives wealth (Ploutos),hsmdame means the giver of
wealth, which comes out of the earth beneath. Reopjeneral appear to imagine
that the term Hades is connected with the invisjakides) and so they are led by
their fears to call the God Pluto instead.

HERMOGENES: And what is the true derivation?

SOCRATES: In spite of the mistakes which are madeutithe power of this
deity, and the foolish fears which people haveiof,lsuch as the fear of always
being with him after death, and of the soul denudédhe body going to him
(compare Rep.), my belief is that all is quite ¢stent, and that the office and
name of the God really correspond.

HERMOGENES: Why, how is that?

SOCRATES: | will tell you my own opinion; but first should like to ask you
which chain does any animal feel to be the strdhgard which confines him
more to the same spot,—desire or necessity?

HERMOGENES: Desire, Socrates, is stronger far.

SOCRATES: And do you not think that many a one wWadcape from Hades, if
he did not bind those who depart to him by thergfest of chains?

HERMOGENES: Assuredly they would.

SOCRATES: And if by the greatest of chains, thensbgne desire, as | should
certainly infer, and not by necessity?

HERMOGENES: That is clear.
SOCRATES: And there are many desires?
HERMOGENES: Yes.

SOCRATES: And therefore by the greatest desirehdé chain is to be the



greatest?
HERMOGENES: Yes.

SOCRATES: And is any desire stronger than the thotlgat you will be made
better by associating with another?

HERMOGENES: Certainly not.

SOCRATES: And is not that the reason, Hermogenag,w one, who has been
to him, is willing to come back to us? Even thee8s, like all the rest of the
world, have been laid under his spells. Such anchas | imagine, is the God able
to infuse into his words. And, according to thiewj he is the perfect and
accomplished Sophist, and the great benefactohefirthabitants of the other
world; and even to us who are upon earth he serafa below exceeding
blessings. For he has much more than he wants towe; wherefore he is called
Pluto (or the rich). Note also, that he will hawhing to do with men while they
are in the body, but only when the soul is libedd®m the desires and evils of
the body. Now there is a great deal of philosopiy r@flection in that; for in their
liberated state he can bind them with the desireviifie, but while they are
flustered and maddened by the body, not even faftrenos himself would
suffice to keep them with him in his own far-famadins.

HERMOGENES: There is a deal of truth in what yoy. sa

SOCRATES: Yes, Hermogenes, and the legislatord&ilen Hades, not from the
unseen (aeides)—far otherwise, but from his knogde(eidenai) of all noble
things.

HERMOGENES: Very good; and what do we say of Demedad Here, and
Apollo, and Athene, and Hephaestus, and Ares, ledther deities?

SOCRATES: Demeter is e didousa meter, who gived fike@ a mother; Here is
the lovely one (erate)—for Zeus, according to tradj loved and married her;
possibly also the name may have been given whetegidator was thinking of
the heavens, and may be only a disguise of théaan), putting the end in the
place of the beginning. You will recognize the lrof this if you repeat the letters
of Here several times over. People dread the ndnherephatta as they dread
the name of Apollo,—and with as little reason; tiar, if | am not mistaken, only
arises from their ignorance of the nature of narBesthey go changing the name
into Phersephone, and they are terrified at thiger@as the new name means only
that the Goddess is wise (sophe); for seeing tlhdhiags in the world are in
motion (pheromenon), that principle which embraaed touches and is able to
follow them, is wisdom. And therefore the Goddessynbe truly called



Pherepaphe (Pherepapha), or some name like itubeche touches that which is
in motion (tou pheromenon ephaptomene), herein slgower wisdom. And
Hades, who is wise, consorts with her, becausassivese. They alter her name
into Pherephatta now-a-days, because the preseweraj®n care for euphony
more than truth. There is the other name, Apollbjcty, as | was saying, is
generally supposed to have some terrible signiinatHave you remarked this
fact?

HERMOGENES: To be sure | have, and what you sayes

SOCRATES: But the name, in my opinion, is reallystnexpressive of the power
of the God.

HERMOGENES: How so?

SOCRATES: | will endeavour to explain, for | do roalieve that any single name
could have been better adapted to express thewaési of the God, embracing and
in a manner signifying all four of them,—music, gmdphecy, and medicine, and
archery.

HERMOGENES: That must be a strange name, and |lldHie to hear the
explanation.

SOCRATES: Say rather an harmonious name, as begbentod of Harmony.
In the first place, the purgations and purificatiawhich doctors and diviners use,
and their fumigations with drugs magical or medatjras well as their washings
and lustral sprinklings, have all one and the sabject, which is to make a man
pure both in body and soul.

HERMOGENES: Very true.

SOCRATES: And is not Apollo the purifier, and theshker, and the absolver
from all impurities?

HERMOGENES: Very true.

SOCRATES: Then in reference to his ablutions ansbhitions, as being the
physician who orders them, he may be rightly caligmblouon (purifier); or in

respect of his powers of divination, and his tratid sincerity, which is the same
as truth, he may be most fitly called Aplos, froploas (sincere), as in the
Thessalian dialect, for all the Thessalians calh Aiplos; also he is aei Ballon
(always shooting), because he is a master archermeter misses; or again, the
name may refer to his musical attributes, and thenn akolouthos, and akaoitis,
and in many other words the alpha is supposed amrtegether,” so the meaning
of the name Apollo will be ‘moving together,” whethin the poles of heaven as



they are called, or in the harmony of song, whi&lermed concord, because he
moves all together by an harmonious power, as rastners and musicians
ingeniously declare. And he is the God who presales harmony, and makes all
things move together, both among Gods and among Awh as in the words
akolouthos and akoitis the alpha is substituted &or omicron, so the name
Apollon is equivalent to omopolon; only the secdachbda is added in order to
avoid the ill-omened sound of destruction (apold¥dw the suspicion of this
destructive power still haunts the minds of some wlle not consider the true
value of the name, which, as | was saying just s, reference to all the powers
of the God, who is the single one, the everdarting,purifier, the mover together
(aplous, aei Ballon, apolouon, omopolon). The nainthe Muses and of music
would seem to be derived from their making phildgogl enquiries (mosthai);
and Leto is called by this name, because she is augentle Goddess, and so
willing (ethelemon) to grant our requests; or hame may be Letho, as she is
often called by strangers—they seem to imply theit amiability, and her smooth
and easy-going way of behaving. Artemis is namedifher healthy (artemes),
well-ordered nature, and because of her love ginity, perhaps because she is a
proficient in virtue (arete), and perhaps also @iy intercourse of the sexes (ton
aroton misesasa). He who gave the Goddess her mayn&ave had any or all of
these reasons.

HERMOGENES: What is the meaning of Dionysus andraghe?

SOCRATES: Son of Hipponicus, you ask a solemn dquesthere is a serious
and also a facetious explanation of both these sathe serious explanation is
not to be had from me, but there is no objectioypaiar hearing the facetious one;
for the Gods too love a joke. Dionusos is simplgodis oinon (giver of wine),

Didoinusos, as he might be called in fun,—and oisgwoperly oionous, because
wine makes those who drink, think (oiesthai) theythave a mind (houn) when
they have none. The derivation of Aphrodite, bofthe foam (aphros), may be
fairly accepted on the authority of Hesiod.

HERMOGENES: Still there remains Athene, whom yowcrdtes, as an
Athenian, will surely not forget; there are alsgpHaestus and Ares.

SOCRATES: | am not likely to forget them.

HERMOGENES: No, indeed.

SOCRATES: There is no difficulty in explaining thther appellation of Athene.
HERMOGENES: What other appellation?

SOCRATES: We call her Pallas.



HERMOGENES: To be sure.

SOCRATES: And we cannot be wrong in supposing thet is derived from
armed dances. For the elevation of oneself or amyttise above the earth, or by
the use of the hands, we call shaking (palleinylaorcing.

HERMOGENES: That is quite true.

SOCRATES: Then that is the explanation of the n&al&as?
HERMOGENES: Yes; but what do you say of the otleana?
SOCRATES: Athene?

HERMOGENES: Yes.

SOCRATES: That is a graver matter, and there, megnd; the modern
interpreters of Homer may, | think, assist in exgleg the view of the ancients.
For most of these in their explanations of the passert that he meant by Athene
‘mind’ (nous) and ‘intelligence’ (dianoia), and tmeaker of names appears to
have had a singular notion about her; and inde8d kear by a still higher title,
‘divine intelligence’ (Thou noesis), as though heuhd say: This is she who has
the mind of God (Theonoa);—using alpha as a di@l@cwvariety for eta, and
taking away iota and sigma (There seems to be semwe in the MSS. The
meaning is that the word theonoa = theounoa isrtait@d form of theou noesis,
but the omitted letters do not agree.). Perhapageher, the name Theonoe may
mean ‘she who knows divine things’ (Theia noousatjdr than others. Nor shall
we be far wrong in supposing that the author efighed to identify this Goddess
with moral intelligence (en ethei noesin), and éfere gave her the name
ethonoe; which, however, either he or his successave altered into what they
thought a nicer form, and called her Athene.

HERMOGENES: But what do you say of Hephaestus?
SOCRATES: Speak you of the princely lord of ligRh&eos istora)?
HERMOGENES: Surely.

SOCRATES: Ephaistos is Phaistos, and has addedtéhby attraction; that is
obvious to anybody.

HERMOGENES: That is very probable, untii some mprebable notion gets
into your head.

SOCRATES: To prevent that, you had better ask veghidte derivation of Ares.



HERMOGENES: What is Ares?

SOCRATES: Ares may be called, if you will, from hisanhood (arren) and
manliness, or if you please, from his hard and angkable nature, which is the
meaning of arratos: the latter is a derivationverg way appropriate to the God
of war.

HERMOGENES: Very true.

SOCRATES: And now, by the Gods, let us have no nobrthe Gods, for | am
afraid of them; ask about anything but them, amd tbhalt see how the steeds of
Euthyphro can prance.

HERMOGENES: Only one more God! | should like to wnabout Hermes, of
whom | am said not to be a true son. Let us makedut, and then | shall know
whether there is any meaning in what Cratylus says.

SOCRATES: | should imagine that the name Hermesdha® with speech, and
signifies that he is the interpreter (ermeneus)messenger, or thief, or liar, or
bargainer; all that sort of thing has a great deaflo with language; as | was
telling you, the word eirein is expressive of thge wf speech, and there is an
often-recurring Homeric word emesato, which medwescontrived'—out of these
two words, eirein and mesasthai, the legislatoméd the name of the God who
invented language and speech; and we may imagmnelictating to us the use of
this name: ‘O my friends,” says he to us, ‘seelmg he is the contriver of tales or
speeches, you may rightly call him Eirhemes.’” Ahid has been improved by us,
as we think, into Hermes. lIris also appears to tmeen called from the verb ‘to
tell’ (eirein), because she was a messenger.

HERMOGENES: Then | am very sure that Cratylus waisegright in saying that
| was no true son of Hermes (Ermogenes), for | atrargood hand at speeches.

SOCRATES: There is also reason, my friend, in Rangthe double-formed son
of Hermes.

HERMOGENES: How do you make that out?

SOCRATES: You are aware that speech signifieshaligs (pan), and is always
turning them round and round, and has two fornug, &ind false?

HERMOGENES: Certainly.

SOCRATES: Is not the truth that is in him the snhoot sacred form which
dwells above among the Gods, whereas falsehoodsdamlong men below, and
is rough like the goat of tragedy; for tales aniddhoods have generally to do



with the tragic or goatish life, and tragedy is fiece of them?
HERMOGENES: Very true.

SOCRATES: Then surely Pan, who is the declarerllothangs (pan) and the

perpetual mover (aei polon) of all things, is rigtdalled aipolos (goat- herd), he
being the two-formed son of Hermes, smooth in Ippew part, and rough and
goatlike in his lower regions. And, as the son @fries, he is speech or the
brother of speech, and that brother should bebliother is no marvel. But, as |
was saying, my dear Hermogenes, let us get awaytine Gods.

HERMOGENES: From these sort of Gods, by all me&@w;rates. But why
should we not discuss another kind of Gods—the swun, stars, earth, aether,
air, fire, water, the seasons, and the year?

SOCRATES: You impose a great many tasks upon mig. iByou wish, | will
not refuse.

HERMOGENES: You will oblige me.

SOCRATES: How would you have me begin? Shall | tidst of all him whom
you mentioned first—the sun?

HERMOGENES: Very good.

SOCRATES: The origin of the sun will probably beanler in the Doric form, for
the Dorians call him alios, and this name is gitehim because when he rises he
gathers (alizoi) men together or because he isyalwalling in his course (aei
eilein ion) about the earth; or from aiolein, ofielihthe meaning is the same as
poikillein (to variegate), because he variegatespitoductions of the earth.

HERMOGENES: But what is selene (the moon)?
SOCRATES: That name is rather unfortunate for Agaxas.
HERMOGENES: How so?

SOCRATES: The word seems to forestall his recestaliery, that the moon
receives her light from the sun.

HERMOGENES: Why do you say so?

SOCRATES: The two words selas (brightness) and glgist) have much the
same meaning?

HERMOGENES: Yes.



SOCRATES: This light about the moon is always neeof) and always old
(enon), if the disciples of Anaxagoras say trulpr Ehe sun in his revolution
always adds new light, and there is the old liglthe previous month.

HERMOGENES: Very true.
SOCRATES: The moon is not unfrequently called sakan
HERMOGENES: True.

SOCRATES: And as she has a light which is alwagsasid always new (enon
neon aei) she may very properly have the name remt@®aeia; and this when
hammered into shape becomes selanaia.

HERMOGENES: A real dithyrambic sort of name thaictes. But what do you
say of the month and the stars?

SOCRATES: Meis (month) is called from meiousthap (essen), because
suffering diminution; the name of astra (stars)s&¢o be derived from astrape,
which is an improvement on anastrope, signifying tipsetting of the eyes
(anastrephein opa).

HERMOGENES: What do you say of pur (fire) and u@weater)?

SOCRATES: | am at a loss how to explain pur; eithermuse of Euthyphro has
deserted me, or there is some very great diffidaltye word. Please, however, to
note the contrivance which | adopt whenever | ama difficulty of this sort.

HERMOGENES: What is it?

SOCRATES: | will tell you; but | should like to kmofirst whether you can tell
me what is the meaning of the pur?

HERMOGENES: Indeed | cannot.

SOCRATES: Shall I tell you what | suspect to betiiue explanation of this and
several other words?—My belief is that they arefafeign origin. For the
Hellenes, especially those who were under the diomiof the barbarians, often
borrowed from them.

HERMOGENES: What is the inference?

SOCRATES: Why, you know that any one who seeksetmnahstrate the fithess
of these names according to the Hellenic languagéd, not according to the
language from which the words are derived, is rdikely to be at fault.



HERMOGENES: Yes, certainly.

SOCRATES: Well then, consider whether this puras foreign; for the word is
not easily brought into relation with the Hellenangue, and the Phrygians may
be observed to have the same word slightly changest,as they have udor
(water) and kunes (dogs), and many other words.

HERMOGENES: That is true.

SOCRATES: Any violent interpretations of the worslsould be avoided; for
something to say about them may easily be foundl thas | get rid of pur and
udor. Aer (air), Hermogenes, may be explained astbment which raises (airei)
things from the earth, or as ever flowing (aei,rer)because the flux of the air is
wind, and the poets call the winds ‘air- blastagt@i); he who uses the term may
mean, so to speak, air-flux (aetorroun), in the seenof wind-flux
(pneumatorroun); and because this moving wind neagxpressed by either term
he employs the word air (aer = aetes rheo). Aifaether) | should interpret as
aeitheer; this may be correctly said, becausedleisment is always running in a
flux about the air (aei thei peri tou aera reorf)e Tneaning of the word ge (earth)
comes out better when in the form of gaia, for &agth may be truly called
‘mother’ (gaia, genneteira), as in the languageHofmer (Od.) gegaasi means
gegennesthai.

HERMOGENES: Good.
SOCRATES: What shall we take next?

HERMOGENES: There are orai (the seasons), andwbenames of the year,
eniautos and etos.

SOCRATES: The orai should be spelt in the old Ay, if you desire to know
the probable truth about them; they are rightlyechthe orai because they divide
(orizousin) the summers and winters and winds &edfituits of the earth. The
words eniautos and etos appear to be the sameat-wthch brings to light the
plants and growths of the earth in their turn, @adses them in review within
itself (en eauto exetazei): this is broken up ibd® words, eniautos from en
eauto, and etos from etazei, just as the origiaahen of Zeus was divided into
Zena and Dia; and the whole proposition meanshisapower of reviewing from
within is one, but has two names, two words etakeamautos being thus formed
out of a single proposition.

HERMOGENES: Indeed, Socrates, you make surprisiagrpss.

SOCRATES: | am run away with.



HERMOGENES: Very true.
SOCRATES: But am not yet at my utmost speed.

HERMOGENES: | should like very much to know, in thext place, how you
would explain the virtues. What principle of cotrezss is there in those charming
words—wisdom, understanding, justice, and theattem?

SOCRATES: That is a tremendous class of names wyochare disinterring;
still, as | have put on the lion’s skin, | must ro faint of heart; and | suppose
that | must consider the meaning of wisdom (phriseand understanding
(sunesis), and judgment (gnome), and knowledgest@pe), and all those other
charming words, as you call them?

HERMOGENES: Surely, we must not leave off until fivel out their meaning.

SOCRATES: By the dog of Egypt | have a not badamtivhich came into my
head only this moment: | believe that the primegalers of names were
undoubtedly like too many of our modern philosoghevho, in their search after
the nature of things, are always getting dizzy froomstantly going round and
round, and then they imagine that the world is goound and round and moving
in all directions; and this appearance, which ariset of their own internal
condition, they suppose to be a reality of nattley think that there is nothing
stable or permanent, but only flux and motion, #rat the world is always full of
every sort of motion and change. The considerabbrthe names which |
mentioned has led me into making this reflection.

HERMOGENES: How is that, Socrates?

SOCRATES: Perhaps you did not observe that in #mees which have been just
cited, the motion or flux or generation of thingsmost surely indicated.

HERMOGENES: No, indeed, | never thought of it.

SOCRATES: Take the first of those which you mergainclearly that is a name
indicative of motion.

HERMOGENES: What was the name?

SOCRATES: Phronesis (wisdom), which may signify nalsokai rhou noesis
(perception of motion and flux), or perhaps phomwesis (the blessing of
motion), but is at any rate connected with phegagtiotion); gnome (judgment),
again, certainly implies the ponderation or congitien (nomesis) of generation,
for to ponder is the same as to consider; or, uf would rather, here is noesis, the
very word just now mentioned, which is neou edie (tlesire of the new); the



word neos implies that the world is always in psscef creation. The giver of the
name wanted to express this longing of the soul,thhe original name was
neoesis, and not noesis; but eta took the place d@buble epsilon. The word
sophrosune is the salvation (soteria) of that wisdphronesis) which we were
just now considering. Epioteme (knowledge) is akirthis, and indicates that the
soul which is good for anything follows (epetaietimotion of things, neither
anticipating them nor falling behind them; wherefahe word should rather be
read as epistemene, inserting epsilon nu. Sunasite(standing) may be regarded
in like manner as a kind of conclusion; the wordiésived from sunienai (to go
along with), and, like epistasthai (to know), ingslithe progression of the soul in
company with the nature of things. Sophia (wisd@n)ery dark, and appears not
to be of native growth; the meaning is, touching thotion or stream of things.
You must remember that the poets, when they spietddle commencement of any
rapid motion, often use the word esuthe (he rush&adld there was a famous
Lacedaemonian who was named Sous (Rush), for bg thord the
Lacedaemonians signify rapid motion, and the taughlepaphe) of motion is
expressed by sophia, for all things are supposédxt im motion. Good (agathon)
is the name which is given to the admirable (agastmature; for, although all
things move, still there are degrees of motion; s@me swifter, some slower; but
there are some things which are admirable for theiftness, and this admirable
part of nature is called agathon. Dikaiosune (padtis clearly dikaiou sunesis
(understanding of the just); but the actual wolkhatin is more difficult: men are
only agreed to a certain extent about justice, thed they begin to disagree. For
those who suppose all things to be in motion cosgcthie greater part of nature to
be a mere receptacle; and they say that ther@énetrating power which passes
through all this, and is the instrument of creatiorall, and is the subtlest and
swiftest element; for if it were not the subtlestd a power which none can keep
out, and also the swiftest, passing by other tham they were standing still, it
could not penetrate through the moving universed Ahis element, which
superintends all things and pierces (diaion) alkightly called dikaion; the letter
k is only added for the sake of euphony. Thus &ar| was saying, there is a
general agreement about the nature of justice; lbi{ermogenes, being an
enthusiastic disciple, have been told in a mystikeay the justice of which | am
speaking is also the cause of the world: now aeasighat because of which
anything is created; and some one comes and whkispeny ear that justice is
rightly so called because partaking of the natdréhe cause, and | begin, after
hearing what he has said, to interrogate him geit#ell, my excellent friend,’
say |, ‘but if all this be true, | still want to kv what is justice.” Thereupon they
think that | ask tiresome questions, and am leapwey the barriers, and have
been already sufficiently answered, and they trgatisfy me with one derivation
after another, and at length they quarrel. For @nhem says that justice is the
sun, and that he only is the piercing (diaiontagl &mrning (kaonta) element



which is the guardian of nature. And when | joyukpeat this beautiful notion, |
am answered by the satirical remark, ‘What, iseh®y justice in the world when
the sun is down?’ And when | earnestly beg my domest to tell me his own
honest opinion, he says, ‘Fire in the abstractt tis is not very intelligible.
Another says, ‘No, not fire in the abstract, bug #bstraction of heat in the fire.’
Another man professes to laugh at all this, and,say Anaxagoras says, that
justice is mind, for mind, as they say, has absghatwer, and mixes with nothing,
and orders all things, and passes through all shidg last, my friend, | find
myself in far greater perplexity about the natufgustice than | was before |
began to learn. But still | am of opinion that theme, which has led me into this
digression, was given to justice for the reasonghvhhave mentioned.

HERMOGENES: | think, Socrates, that you are notrongsing now; you must
have heard this from some one else.

SOCRATES: And not the rest?
HERMOGENES: Hardly.

SOCRATES: Well, then, let me go on in the hope akimg you believe in the
originality of the rest. What remains after justidedo not think that we have as
yet discussed courage (andreia),—injustice (adikidgich is obviously nothing
more than a hindrance to the penetrating princ{pli@iontos), need not be
considered. Well, then, the name of andreia seenmsply a battle;—this battle is
in the world of existence, and according to thetdioe of flux is only the
counterflux (enantia rhon): if you extract the ddiiom andreia, the name at once
signifies the thing, and you may clearly understtrat andreia is not the stream
opposed to every stream, but only to that whichcastrary to justice, for
otherwise courage would not have been praisedwidnds arren (male) and aner
(man) also contain a similar allusion to the samecyple of the upward flux (te
ano rhon). Gune (woman) | suspect to be the samd a® goun (birth): thelu
(female) appears to be partly derived from thdie (eat), because the teat is like
rain, and makes things flourish (tethelenai).

HERMOGENES: That is surely probable.

SOCRATES: Yes; and the very word thallein (to fisby seems to figure the
growth of youth, which is swift and sudden ever.dAhis is expressed by the
legislator in the name, which is a compound of th@unning), and allesthai
(leaping). Pray observe how | gallop away whentlae smooth ground. There
are a good many names generally thought to be pditance, which have still to
be explained.

HERMOGENES: True.



SOCRATES: There is the meaning of the word techng, for example.
HERMOGENES: Very true.

SOCRATES: That may be identified with echonoe, argresses the possession
of mind: you have only to take away the tau ancerinswo omichrons, one
between the chi and nu, and another between tladeta.

HERMOGENES: That is a very shabby etymology.

SOCRATES: Yes, my dear friend; but then you knoat tthe original names
have been long ago buried and disguised by pedtiglerng) on and stripping off
letters for the sake of euphony, and twisting aadizening them in all sorts of
ways: and time too may have had a share in thegeharake, for example, the
word katoptron; why is the letter rho inserted?sTimiust surely be the addition of
some one who cares nothing about the truth, bokshonly of putting the mouth
into shape. And the additions are often such thdast no human being can
possibly make out the original meaning of the wa@wdother example is the word
sphigx, sphiggos, which ought properly to be phigixiggos, and there are other
examples.

HERMOGENES: That is quite true, Socrates.

SOCRATES: And yet, if you are permitted to put mdgull out any letters which
you please, names will be too easily made, andnanye may be adapted to any
object.

HERMOGENES: True.

SOCRATES: Yes, that is true. And therefore a wisgatbr, like yourself, should
observe the laws of moderation and probability.

HERMOGENES: Such is my desire.

SOCRATES: And mine, too, Hermogenes. But do ndbbemuch of a precisian,
or ‘you will unnerve me of my strength (lliad.).” Mén you have allowed me to
add mechane (contrivance) to techne (art) | shalatbthe top of my bent, for |
conceive mechane to be a sign of great accomplishma@nein; for mekos has
the meaning of greatness, and these two, mekosaaeih, make up the word
mechane. But, as | was saying, being now at theotapy bent, | should like to
consider the meaning of the two words arete (Vjrarel kakia (vice); arete | do
not as yet understand, but kakia is transparert, agrees with the principles
which preceded, for all things being in a flux @iom), kakia is kakos ion (going
badly); and this evil motion when existing in theushas the general name of
kakia, or vice, specially appropriated to it. Theaming of kakos ienai may be



further illustrated by the use of deilia (cowardjoghich ought to have come after
andreia, but was forgotten, and, as | fear, isthetonly word which has been
passed over. Deilia signifies that the soul is lmbwith a strong chain (desmos),
for lian means strength, and therefore deilia esg®e the greatest and strongest
bond of the soul; and aporia (difficulty) is an lesf the same nature (from a
(alpha) not, and poreuesthai to go), like anythefsge which is an impediment to
motion and movement. Then the word kakia appeamndéan kakos ienai, or
going badly, or limping and halting; of which thensequence is, that the soul
becomes filled with vice. And if kakia is the nawiethis sort of thing, arete will
be the opposite of it, signifying in the first ptkaease of motion, then that the
stream of the good soul is unimpeded, and has furer¢he attribute of ever
flowing without let or hindrance, and is therefaadled arete, or, more correctly,
aeireite (ever-flowing), and may perhaps have haather form, airete (eligible),
indicating that nothing is more eligible than vetuand this has been hammered
into arete. | daresay that you will deem this tcabether invention of mine, but |
think that if the previous word kakia was rightetharete is also right.

HERMOGENES: But what is the meaning of kakon, whias played so great a
part in your previous discourse?

SOCRATES: That is a very singular word about whictan hardly form an
opinion, and therefore | must have recourse tonmggmious device.

HERMOGENES: What device?
SOCRATES: The device of a foreign origin, whicthah give to this word also.

HERMOGENES: Very likely you are right; but suppdbkat we leave these words
and endeavour to see the rationale of kalon armthi@is.

SOCRATES: The meaning of aischron is evident, beinty aei ischon roes
(always preventing from flowing), and this is incacdance with our former
derivations. For the name-giver was a great enensagnation of all sorts, and
hence he gave the name aeischoroun to that whidletad the flux (aei ischon
roun), and that is now beaten together into aisthro

HERMOGENES: But what do you say of kalon?

SOCRATES: That is more obscure; yet the form iy @hle to the quantity, and
has been changed by altering omicron upsilon intmn.

HERMOGENES: What do you mean?

SOCRATES: This name appears to denote mind.



HERMOGENES: How so?

SOCRATES: Let me ask you what is the cause whyhamythas a name; is not
the principle which imposes the name the cause?

HERMOGENES: Certainly.
SOCRATES: And must not this be the mind of Godsyfanen, or of both?
HERMOGENES: Yes.

SOCRATES: Is not mind that which called (kales&mds by their names, and is
not mind the beautiful (kalon)?

HERMOGENES: That is evident.

SOCRATES: And are not the works of intelligence amichd worthy of praise,
and are not other works worthy of blame?

HERMOGENES: Certainly.

SOCRATES: Physic does the work of a physician, eagentering does the
works of a carpenter?

HERMOGENES: Exactly.

SOCRATES: And the principle of beauty does the warkbeauty?
HERMOGENES: Of course.

SOCRATES: And that principle we affirm to be mind?
HERMOGENES: Very true.

SOCRATES: Then mind is rightly called beauty beeagshe does the works
which we recognize and speak of as the beautiful?

HERMOGENES: That is evident.
SOCRATES: What more names remain to us?

HERMOGENES: There are the words which are conneutiéd agathon and
kalon, such as sumpheron and lusiteloun, ophelim@rdaleon, and their
opposites.

SOCRATES: The meaning of sumpheron (expedient)inktithat you may
discover for yourself by the light of the previogsamples,—for it is a sister word



to episteme, meaning just the motion (pora) ofsgbel accompanying the world,
and things which are done upon this principle asdled sumphora or
sumpheronta, because they are carried round vativdnld.

HERMOGENES: That is probable.

SOCRATES: Again, cherdaleon (gainful) is callednireaherdos (gain), but you
must alter the delta into nu if you want to getred meaning; for this word also
signifies good, but in another way; he who gaverthme intended to express the
power of admixture (kerannumenon) and universalepiation in the good; in
forming the word, however, he inserted a deltaeadtof a nu, and so made
kerdos.

HERMOGENES: Well, but what is lusiteloun (profitaj?

SOCRATES: | suppose, Hermogenes, that people danean by the profitable
the gainful or that which pays (luei) the retaileuf they use the word in the sense
of swift. You regard the profitable (lusiteloun) #hat which being the swiftest
thing in existence, allows of no stay in things aedpause or end of motion, but
always, if there begins to be any end, lets thgmagain (luei), and makes motion
immortal and unceasing: and in this point of vias,appears to me, the good is
happily denominated lusiteloun—being that whichske® (luon) the end (telos) of
motion. Ophelimon (the advantageous) is derivedhfiaphellein, meaning that
which creates and increases; this latter is a camhb@meric word, and has a
foreign character.

HERMOGENES: And what do you say of their opposites?
SOCRATES: Of such as are mere negatives | hardii that | need speak.
HERMOGENES: Which are they?

SOCRATES: The words axumphoron (inexpedient), aatgsh (unprofitable),
alusiteles (unadvantageous), akerdes (ungainful).

HERMOGENES: True.

SOCRATES: | would rather take the words blaberoarrtiul), zemiodes
(hurtful).

HERMOGENES: Good.

SOCRATES: The word blaberon is that which is saitlihder or harm (blaptein)
the stream (roun); blapton is boulomenon apteiekisg to hold or bind); for
aptein is the same as dein, and dein is alwaysna ¢¢ censure; boulomenon



aptein roun (wanting to bind the stream) would propbe boulapteroun, and
this, as | imagine, is improved into blaberon.

HERMOGENES: You bring out curious results, Socratesthe use of names;
and when | hear the word boulapteroun | cannot lmlagining that you are
making your mouth into a flute, and puffing awayaine prelude to Athene.

SOCRATES: That is the fault of the makers of themeaHermogenes; not mine.
HERMOGENES: Very true; but what is the derivatidrzemiodes?

SOCRATES: What is the meaning of zemiodes?—Ilet emeark, Hermogenes,
how right | was in saying that great changes ardenia the meaning of words by
putting in and pulling out letters; even a vergkti permutation will sometimes
give an entirely opposite sense; | may instancenvitvel deon, which occurs to me
at the moment, and reminds me of what | was gaingaty to you, that the fine
fashionable language of modern times has twistetl disguised and entirely
altered the original meaning both of deon, and afscemiodes, which in the old
language is clearly indicated.

HERMOGENES: What do you mean?

SOCRATES: | will try to explain. You are aware thaitr forefathers loved the
sounds iota and delta, especially the women, wieonawst conservative of the
ancient language, but now they change iota int@egpsilon, and delta into zeta;
this is supposed to increase the grandeur of thiedso

HERMOGENES: How do you mean?

SOCRATES: For example, in very ancient times thalled the day either imera
or emera (short e), which is called by us emernag(ie).

HERMOGENES: That is true.

SOCRATES: Do you observe that only the ancient feshrows the intention of
the giver of the name? of which the reason is, thamh long for (imeirousi) and
love the light which comes after the darkness, iarttierefore called imera, from
imeros, desire.

HERMOGENES: Clearly.

SOCRATES: But now the name is so travestied thatgamnot tell the meaning,
although there are some who imagine the day taledcemera because it makes
things gentle (emera different accents).



HERMOGENES: Such is my view.
SOCRATES: And do you know that the ancients sambda and not zugon?
HERMOGENES: They did so.

SOCRATES: And zugon (yoke) has no meaning,—it oughte duogon, which

word expresses the binding of two together (dugjoga) for the purpose of
drawing;—this has been changed into zugon, anck taer many other examples
of similar changes.

HERMOGENES: There are.

SOCRATES: Proceeding in the same train of thoughay remark that the word
deon (obligation) has a meaning which is the ogpatdiall the other appellations
of good; for deon is here a species of good, anchevertheless, the chain
(desmos) or hinderer of motion, and therefore ovathier of blaberon.

HERMOGENES: Yes, Socrates; that is quite plain.

SOCRATES: Not if you restore the ancient form, whis more likely to be the
correct one, and read dion instead of deon; if gmuvert the epsilon into an iota
after the old fashion, this word will then agreghmther words meaning good,;
for dion, not deon, signifies the good, and is rantef praise; and the author of
names has not contradicted himself, but in all éhegrious appellations, deon
(obligatory), ophelimon (advantageous), lusiteloyprofitable), kerdaleon
(gainful), agathon (good), sumpheron (expedientpoeon (plenteous), the same
conception is implied of the ordering or all-perwagprinciple which is praised,
and the restraining and binding principle whichce&sured. And this is further
illustrated by the word zemiodes (hurtful), whi¢hhe zeta is only changed into
delta as in the ancient language, becomes demiadesthis name, as you will
perceive, is given to that which binds motion (dion).

HERMOGENES: What do you say of edone (pleasurge I(pain), epithumia
(desire), and the like, Socrates?

SOCRATES: | do not think, Hermogenes, that therang great difficulty about
them—edone is e (eta) onesis, the action whichstdndadvantage; and the
original form may be supposed to have been eonéghlsuhas been altered by the
insertion of the delta. Lupe appears to be derifrech the relaxation (luein)
which the body feels when in sorrow; ania (troub&}he hindrance of motion
(alpha and ienai); algedon (distress), if | am nostaken, is a foreign word,
which is derived from aleinos (grievous); odunegyris called from the putting
on (endusis) sorrow; in achthedon (vexation) ‘th@dvtoo labours,” as any one



may see; chara (joy) is the very expression ofltlency and diffusion of the soul
(cheo); terpsis (delight) is so called from theaglére creeping (erpon) through the
soul, which may be likened to a breath (pnoe) angdroperly erpnoun, but has
been altered by time into terpnon; eupherosunee(thleess) and epithumia
explain themselves; the former, which ought to bpherosune and has been
changed euphrosune, is named, as every one mayrgeethe soul moving
(pheresthai) in harmony with nature; epithumiaeally e epi ton thumon iousa
dunamis, the power which enters into the soul; thaigpassion) is called from the
rushing (thuseos) and boiling of the soul; imexes(re) denotes the stream (rous)
which most draws the soul dia ten esin tes roes<aulme flowing with desire
(lemenos), and expresses a longing after thingwviaheht attraction of the soul to
them, and is termed imeros from possessing thisegopothos (longing) is
expressive of the desire of that which is not preseit absent, and in another
place (pou); this is the reason why the name pathapplied to things absent, as
imeros is to things present; eros (love) is soedabecause flowing in (esron)
from without; the stream is not inherent, but isiaftluence introduced through
the eyes, and from flowing in was called esrodifin the old time when they
used omicron for omega, and is called eros, now dh@ega is substituted for
omicron. But why do you not give me another word?

HERMOGENES: What do you think of doxa (opinion)dahat class of words?

SOCRATES: Doxa is either derived from dioxis (putlsuand expresses the
march of the soul in the pursuit of knowledge, mnf the shooting of a bow

(toxon); the latter is more likely, and is confirdhby oiesis (thinking), which is

only oisis (moving), and implies the movement & #oul to the essential nature
of each thing—just as boule (counsel) has to dd vglhooting (bole); and

boulesthai (to wish) combines the notion of aimamgl deliberating—all these
words seem to follow doxa, and all involve the iddéahooting, just as aboulia,
absence of counsel, on the other hand, is a misiapissing, or mistaking of the

mark, or aim, or proposal, or object.

HERMOGENES: You are quickening your pace now, Sesta

SOCRATES: Why yes, the end | now dedicate to Godl, Imwever, until | have
explained anagke (necessity), which ought to coreet,nand ekousion (the
voluntary). Ekousion is certainly the yielding (e and unresisting—the notion
implied is yielding and not opposing, yielding, lawas just now saying, to that
motion which is in accordance with our will; buethecessary and resistant being
contrary to our will, implies error and ignorantke idea is taken from walking
through a ravine which is impassable, and rugged, avergrown, and impedes
motion—and this is the derivation of the word aragk (necessary) an agke ion,
going through a ravine. But while my strength ldstsus persevere, and | hope



that you will persevere with your questions.

HERMOGENES: Well, then, let me ask about the gstad@d noblest, such as
aletheia (truth) and pseudos (falsehood) and omg@henot forgetting to enquire
why the word onoma (name), which is the theme ofdiscussion, has this name
of onoma.

SOCRATES: You know the word maiesthai (to seek)?
HERMOGENES: Yes;—meaning the same as zetein (taiez)q

SOCRATES: The word onoma seems to be a compressg¢ehse, signifying on
ou zetema (being for which there is a search); sastil more obvious in
onomaston (notable), which states in so many wilraisreal existence is that for
which there is a seeking (on ou masma); aletheass an agglomeration of theia
ale (divine wandering), implying the divine motioof existence; pseudos
(falsehood) is the opposite of motion; here is heotill name given by the
legislator to stagnation and forced inaction, whiehcompares to sleep (eudein);
but the original meaning of the word is disguisedtie addition of psi; on and
ousia are ion with an iota broken off; this agreg the true principle, for being
(on) is also moving (ion), and the same may be sdithot being, which is
likewise called not going (oukion or ouki on = cok).

HERMOGENES: You have hammered away at them manfolly suppose that
some one were to say to you, what is the wordaad,what are reon and doun?—
show me their fitness.

SOCRATES: You mean to say, how should | answer him?
HERMOGENES: Yes.

SOCRATES: One way of giving the appearance of awan has been already
suggested.

HERMOGENES: What way?

SOCRATES: To say that names which we do not uraledsare of foreign origin;
and this is very likely the right answer, and sdmreg of this kind may be true of
them; but also the original forms of words may hbgen lost in the lapse of ages;
names have been so twisted in all manner of whgs | should not be surprised if
the old language when compared with that now inwseld appear to us to be a
barbarous tongue.

HERMOGENES: Very likely.



SOCRATES: Yes, very likely. But still the enquirgrdands our earnest attention
and we must not flinch. For we should remembet, itheaperson go on analysing
names into words, and enquiring also into the etésneut of which the words are
formed, and keeps on always repeating this prod¢essyho has to answer him
must at last give up the enquiry in despair.

HERMOGENES: Very true.

SOCRATES: And at what point ought he to lose haad give up the enquiry?
Must he not stop when he comes to the names wigctha elements of all other
names and sentences; for these cannot be supposedrtade up of other names?
The word agathon (good), for example, is, as weewsying, a compound of
agastos (admirable) and thoos (swift). And probdbfos is made up of other
elements, and these again of others. But if we &ak@rd which is incapable of
further resolution, then we shall be right in sgythat we have at last reached a
primary element, which need not be resolved anyéur

HERMOGENES: | believe you to be in the right.

SOCRATES: And suppose the names about which yownane asking should
turn out to be primary elements, must not theithtror law be examined
according to some new method?

HERMOGENES: Very likely.

SOCRATES: Quite so, Hermogenes; all that has pestedould lead to this
conclusion. And if, as | think, the conclusioniisd, then | shall again say to you,
come and help me, that | may not fall into someustity in stating the principle
of primary names.

HERMOGENES: Let me hear, and | will do my best$sist you.

SOCRATES: I think that you will acknowledge with méat one principle is
applicable to all names, primary as well as secgrdavhen they are regarded
simply as names, there is no difference in them.

HERMOGENES: Certainly not.

SOCRATES: All the names that we have been explgimrere intended to
indicate the nature of things.

HERMOGENES: Of course.

SOCRATES: And that this is true of the primary quas much as of the
secondary names, is implied in their being names.



HERMOGENES: Surely.

SOCRATES: But the secondary, as | conceive, dehee significance from the
primary.

HERMOGENES: That is evident.

SOCRATES: Very good; but then how do the primarynea which precede
analysis show the natures of things, as far as¢haybe shown; which they must
do, if they are to be real names? And here | velK gou a question: Suppose that
we had no voice or tongue, and wanted to communieéh one another, should
we not, like the deaf and dumb, make signs withhizweds and head and the rest
of the body?

HERMOGENES: There would be no choice, Socrates.

SOCRATES: We should imitate the nature of the ththg elevation of our hands
to heaven would mean lightness and upwardness;jressvand downwardness
would be expressed by letting them drop to the mupif we were describing the
running of a horse, or any other animal, we shounlike our bodies and their
gestures as like as we could to them.

HERMOGENES: | do not see that we could do anytleisg.

SOCRATES: We could not; for by bodily imitation gntan the body ever
express anything.

HERMOGENES: Very true.

SOCRATES: And when we want to express ourselvéserivith the voice, or
tongue, or mouth, the expression is simply theitation of that which we want
to express.

HERMOGENES: It must be so, | think.

SOCRATES: Then a name is a vocal imitation of thhich the vocal imitator
names or imitates?

HERMOGENES: | think so.

SOCRATES: Nay, my friend, | am disposed to thinkttive have not reached the
truth as yet.

HERMOGENES: Why not?

SOCRATES: Because if we have we shall be obligetitoit that the people who



imitate sheep, or cocks, or other animals, namewthech they imitate.
HERMOGENES: Quite true.
SOCRATES: Then could | have been right in what $waying?

HERMOGENES: In my opinion, no. But | wish that yaould tell me, Socrates,
what sort of an imitation is a name?

SOCRATES: In the first place, | should reply, notasical imitation, although
that is also vocal; nor, again, an imitation of Wwhausic imitates; these, in my
judgment, would not be naming. Let me put the madte follows: All objects

have sound and figure, and many have colour?

HERMOGENES: Certainly.

SOCRATES: But the art of naming appears not todmeerned with imitations of
this kind; the arts which have to do with them @ugsic and drawing?

HERMOGENES: True.

SOCRATES: Again, is there not an essence of eanb,tjust as there is a colour,
or sound? And is there not an essence of coloursandd as well as of anything
else which may be said to have an essence?

HERMOGENES: | should think so.

SOCRATES: Well, and if any one could express theeese of each thing in
letters and syllables, would he not express thereatf each thing?

HERMOGENES: Quite so.

SOCRATES: The musician and the painter were thenaroes which you gave to
the two other imitators. What will this imitator balled?

HERMOGENES: | imagine, Socrates, that he must bentimer, or name-giver,
of whom we are in search.

SOCRATES: If this is true, then | think that we @mea condition to consider the
names ron (stream), ienai (to go), schesis (retentiabout which you were
asking; and we may see whether the namer has grabpenature of them in
letters and syllables in such a manner as to ientts essence or not.

HERMOGENES: Very good.

SOCRATES: But are these the only primary nameay®there others?



HERMOGENES: There must be others.

SOCRATES: So | should expect. But how shall wehertanalyse them, and
where does the imitator begin? Imitation of theeese is made by syllables and
letters; ought we not, therefore, first to sepatheeletters, just as those who are
beginning rhythm first distinguish the powers oferakntary, and then of
compound sounds, and when they have done so, bultefare, they proceed to
the consideration of rhythms?

HERMOGENES: Yes.

SOCRATES: Must we not begin in the same way wittefs; first separating the
vowels, and then the consonants and mutes (letteich are neither vowels nor
semivowels), into classes, according to the recedistinctions of the learned;
also the semivowels, which are neither vowels,y@mutes; and distinguishing
into classes the vowels themselves? And when wee hperfected the
classification of things, we shall give them nanaas] see whether, as in the case
of letters, there are any classes to which they beagll referred (cf. Phaedrus);
and hence we shall see their natures, and seewtwgther they have in them
classes as there are in the letters; and when we well considered all this, we
shall know how to apply them to what they resembhidiether one letter is used
to denote one thing, or whether there is to be dmidure of several of them;
just, as in painting, the painter who wants to depinything sometimes uses
purple only, or any other colour, and sometimese®iMp several colours, as his
method is when he has to paint flesh colour orlangtof that kind—he uses his
colours as his figures appear to require them;sandoo, we shall apply letters to
the expression of objects, either single letteremwhequired, or several letters;
and so we shall form syllables, as they are calied, from syllables make nouns
and verbs; and thus, at last, from the combinatansouns and verbs arrive at
language, large and fair and whole; and as thdgramade a figure, even so shall
we make speech by the art of the namer or the nibeto, or by some other art.
Not that | am literally speaking of ourselves, butas carried away— meaning to
say that this was the way in which (not we but)dheients formed language, and
what they put together we must take to pieceskmmnanner, if we are to attain a
scientific view of the whole subject, and we musé¢ svhether the primary, and
also whether the secondary elements are rightlgngirr not, for if they are not,
the composition of them, my dear Hermogenes, valalsorry piece of work, and
in the wrong direction.

HERMOGENES: That, Socrates, | can quite believe.

SOCRATES: Well, but do you suppose that you willdide to analyse them in
this way? for | am certain that | should not.



HERMOGENES: Much less am | likely to be able.

SOCRATES: Shall we leave them, then? or shall vei $e discover, if we can,
something about them, according to the measuraiofbility, saying by way of
preface, as | said before of the Gods, that ofttbéh about them we know
nothing, and do but entertain human notions of th&nd in this present enquiry,
let us say to ourselves, before we proceed, tieahither method is the one which
we or others who would analyse language to any gaodose must follow; but
under the circumstances, as men say, we must delhas we can. What do you
think?

HERMOGENES: | very much approve.

SOCRATES: That objects should be imitated in lstnd syllables, and so find
expression, may appear ridiculous, Hermogenesit lmainnot be avoided—there
is no better principle to which we can look for tingth of first names. Deprived
of this, we must have recourse to divine help, like tragic poets, who in any
perplexity have their gods waiting in the air; andst get out of our difficulty in
like fashion, by saying that ‘the Gods gave thstfirames, and therefore they are
right.” This will be the best contrivance, or pgoeahat other notion may be even
better still, of deriving them from some barbar@eople, for the barbarians are
older than we are; or we may say that antiquitydzess a veil over them, which is
the same sort of excuse as the last; for all thes@ot reasons but only ingenious
excuses for having no reasons concerning the @futtords. And yet any sort of
ignorance of first or primitive names involves gmarance of secondary words;
for they can only be explained by the primary. @ledhen the professor of
languages should be able to give a very lucid exgtlan of first names, or let him
be assured he will only talk nonsense about the Desyou not suppose this to be
true?

HERMOGENES: Certainly, Socrates.

SOCRATES: My first notions of original names aralyrwild and ridiculous,
though | have no objection to impart them to yoyoifi desire, and | hope that you
will communicate to me in return anything bettenathyou may have.

HERMOGENES: Fear not; | will do my best.

SOCRATES: In the first place, the letter rho appeiar me to be the general
instrument expressing all motion (kinesis). Butdvl not yet explained the
meaning of this latter word, which is just iesisi(m); for the letter eta was not in
use among the ancients, who only employed epsénd;the root is kiein, which
is a foreign form, the same as ienai. And the otddnkinesis will be correctly
given as iesis in corresponding modern lettersuikésg this foreign root kiein,



and allowing for the change of the eta and theriiseof the nu, we have kinesis,
which should have been kieinsis or eisis; and stissthe negative of ienai (or
eisis), and has been improved into stasis. Nowldtter rho, as | was saying,
appeared to the imposer of names an excellenumsint for the expression of
motion; and he frequently uses the letter for {hispose: for example, in the
actual words rein and roe he represents motiorhbyalso in the words tromos
(trembling), trachus (rugged); and again, in woslgh as krouein (strike),
thrauein (crush), ereikein (bruise), thruptein @bje kermatixein (crumble),
rumbein (whirl): of all these sorts of movementsgemerally finds an expression
in the letter R, because, as | imagine, he hadrebdehat the tongue was most
agitated and least at rest in the pronunciationhaf letter, which he therefore
used in order to express motion, just as by therlédta he expresses the subtle
elements which pass through all things. This is wikyuses the letter iota as
imitative of motion, ienai, iesthai. And there isogher class of letters, phi, psi,
sigma, and xi, of which the pronunciation is accamipd by great expenditure of
breath; these are used in the imitation of suclonstas psuchron (shivering),
xeon (seething), seiesthai, (to be shaken), seisfalosck), and are always
introduced by the giver of names when he wantsntitate what is phusodes
(windy). He seems to have thought that the closimg) pressure of the tongue in
the utterance of delta and tau was expressive rafitg and rest in a place: he
further observed the liquid movement of lambdathie@ pronunciation of which
the tongue slips, and in this he found the expoessi smoothness, as in leios
(level), and in the word oliothanein (to slip) ifsdiparon (sleek), in the word
kollodes (gluey), and the like: the heavier souhdamma detained the slipping
tongue, and the union of the two gave the notioa glutinous clammy nature, as
in glischros, glukus, gloiodes. The nu he obsetedae sounded from within, and
therefore to have a notion of inwardness; hencmtneduced the sound in endos
and entos: alpha he assigned to the expressiozegfand nu of length, because
they are great letters: omicron was the sign ohdoess, and therefore there is
plenty of omicron mixed up in the word goggulonumd). Thus did the legislator,
reducing all things into letters and syllables, amgressing on them names and
signs, and out of them by imitation compoundingeotbigns. That is my view,
Hermogenes, of the truth of names; but | should tik hear what Cratylus has
more to say.

HERMOGENES: But, Socrates, as | was telling youolef Cratylus mystifies
me; he says that there is a fitness of names, éutelver explains what is this
fitness, so that | cannot tell whether his obsgustintended or not. Tell me now,
Cratylus, here in the presence of Socrates, dagoee in what Socrates has been
saying about names, or have you something bettgowfown? and if you have,
tell me what your view is, and then you will eitHearn of Socrates, or Socrates
and | will learn of you.



CRATYLUS: Well, but surely, Hermogenes, you do isoppose that you can
learn, or | explain, any subject of importancerah moment; at any rate, not such
a subject as language, which is, perhaps, thegreatest of all.

HERMOGENES: No, indeed; but, as Hesiod says, amgrée with him, ‘to add
little to little’ is worth while. And, therefore,fiyou think that you can add
anything at all, however small, to our knowledgket a little trouble and oblige
Socrates, and me too, who certainly have a claiom ypu.

SOCRATES: | am by no means positive, Cratylushentiew which Hermogenes
and myself have worked out; and therefore do neitdie to say what you think,
which if it be better than my own view | shall ghka@dccept. And | should not be
at all surprized to find that you have found sonedtdy notion. For you have
evidently reflected on these matters and have é&achers, and if you have really
a better theory of the truth of names, you may tane in the number of your
disciples.

CRATYLUS: You are right, Socrates, in saying thaiave made a study of these
matters, and | might possibly convert you into acgile. But | fear that the

opposite is more probable, and | already find nfyselved to say to you what

Achilles in the ‘Prayers’ says to Ajax,—

‘llustrious Ajax, son of Telamon, lord of the pdepYou appear to have spoken
in all things much to my mind.’

And you, Socrates, appear to me to be an oraatktcagive answers much to my
mind, whether you are inspired by Euthyphro, or thhke some Muse may have
long been an inhabitant of your breast, unconstydasyourself.

SOCRATES: Excellent Cratylus, | have long been vesimd) at my own wisdom;

| cannot trust myself. And | think that | oughtgtop and ask myself What am |
saying? for there is nothing worse than self-deoeptwhen the deceiver is
always at home and always with you—it is quiteitder and therefore | ought
often to retrace my steps and endeavour to ‘look &nd aft,’ in the words of the
aforesaid Homer. And now let me see; where are a2 we not been saying
that the correct name indicates the nature oflihmgyt—has this proposition been
sufficiently proven?

CRATYLUS: Yes, Socrates, what you say, as | amatisd to think, is quite true.
SOCRATES: Names, then, are given in order to igt?ru
CRATYLUS: Certainly.

SOCRATES: And naming is an art, and has artificers?



CRATYLUS: Yes.
SOCRATES: And who are they?
CRATYLUS: The legislators, of whom you spoke asfir

SOCRATES: And does this art grow up among men bkger arts? Let me
explain what | mean: of painters, some are bettdrssme worse?

CRATYLUS: Yes.

SOCRATES: The better painters execute their wdrksgan their figures, better,
and the worse execute them worse; and of buildsos the better sort build fairer
houses, and the worse build them worse.

CRATYLUS: True.

SOCRATES: And among legislators, there are somedehtheir work better and
some worse?

CRATYLUS: No; there | do not agree with you.

SOCRATES: Then you do not think that some lawsbateer and others worse?
CRATYLUS: No, indeed.

SOCRATES: Or that one name is better than another?

CRATYLUS: Certainly not.

SOCRATES: Then all names are rightly imposed?

CRATYLUS: Yes, if they are names at all.

SOCRATES: Well, what do you say to the name offaand Hermogenes, which
was mentioned before:—assuming that he has notfitige nature of Hermes in
him, shall we say that this is a wrong name, orhi®hame at all?

CRATYLUS: 1 should reply that Hermogenes is not hmme at all, but only
appears to be his, and is really the name of sodyeblse, who has the nature
which corresponds to it.

SOCRATES: And if a man were to call him Hermogemesuld he not be even
speaking falsely? For there may be a doubt whegtheican call him Hermogenes,
if he is not.

CRATYLUS: What do you mean?



SOCRATES: Are you maintaining that falsehood is asgble? For if this is your
meaning | should answer, that there have beenyptériars in all ages.

CRATYLUS: Why, Socrates, how can a man say thatclwhis not?—say
something and yet say nothing? For is not falselsagthg the thing which is not?

SOCRATES: Your argument, friend, is too subtle ®man of my age. But |
should like to know whether you are one of thos#dopbphers who think that
falsehood may be spoken but not said?

CRATYLUS: Neither spoken nor said.

SOCRATES: Nor uttered nor addressed? For exanfepérson, saluting you in
a foreign country, were to take your hand and $dgil, Athenian stranger,
Hermogenes, son of Smicrion'—these words, whetlpekan, said, uttered, or
addressed, would have no application to you buy tmlour friend Hermogenes,
or perhaps to nobody at all?

CRATYLUS: In my opinion, Socrates, the speaker wlounly be talking
nonsense.

SOCRATES: Well, but that will be quite enough foemf you will tell me
whether the nonsense would be true or false, otlyparue and partly
false:—which is all that | want to know.

CRATYLUS: | should say that he would be putting bati in motion to no
purpose; and that his words would be an unmeaninmds like the noise of
hammering at a brazen pot.

SOCRATES: But let us see, Cratylus, whether we eafind a meeting- point,
for you would admit that the name is not the saribk the thing named?

CRATYLUS: | should.

SOCRATES: And would you further acknowledge that tlame is an imitation of
the thing?

CRATYLUS: Certainly.

SOCRATES: And you would say that pictures are atstations of things, but in
another way?

CRATYLUS: Yes.

SOCRATES: | believe you may be right, but | do mightly understand you.
Please to say, then, whether both sorts of imnatlomean both pictures or



words) are not equally attributable and applicabléhe things of which they are
the imitation.

CRATYLUS: They are.

SOCRATES: First look at the matter thus: you madiitatte the likeness of the
man to the man, and of the woman to the womansarah?

CRATYLUS: Certainly.

SOCRATES: And conversely you may attribute therg®s of the man to the
woman, and of the woman to the man?

CRATYLUS: Very true.
SOCRATES: And are both modes of assigning thent,ratonly the first?
CRATYLUS: Only the first.

SOCRATES: That is to say, the mode of assignmeitiwéitributes to each that
which belongs to them and is like them?

CRATYLUS: That is my view.

SOCRATES: Now then, as | am desirous that we bé&iegds should have a
good understanding about the argument, let me stgteiew to you: the first
mode of assignment, whether applied to figure® arames, | call right, and when
applied to names only, true as well as right; dmel dther mode of giving and
assigning the name which is unlike, | call wrongd an the case of names, false
as well as wrong.

CRATYLUS: That may be true, Socrates, in the caspicures; they may be
wrongly assigned; but not in the case of names—itinest be always right.

SOCRATES: Why, what is the difference? May | nottg@ man and say to him,
‘This is your picture,” showing him his own likersgor perhaps the likeness of a
woman; and when | say ‘show,” | mean bring beftwe dense of sight.

CRATYLUS: Certainly.

SOCRATES: And may | not go to him again, and sa&ijs is your name’?— for
the name, like the picture, is an imitation. Mayolt say to him— ‘This is your
name’? and may | not then bring to his sense ofitngdhe imitation of himself,
when | say, ‘This is a man’; or of a female of thenan species, when | say, ‘This
is a woman,’ as the case may be? Is not all thé gossible?



CRATYLUS: I would fain agree with you, Socratesgddherefore | say, Granted.

SOCRATES: That is very good of you, if | am righthich need hardly be
disputed at present. But if | can assign nameselsas pictures to objects, the
right assignment of them we may call truth, and wheng assignment of them
falsehood. Now if there be such a wrong assignrmmenames, there may also be a
wrong or inappropriate assignment of verbs; araf fames and verbs then of the
sentences, which are made up of them. What dogpu®atylus?

CRATYLUS: | agree; and think that what you say éswtrue.

SOCRATES: And further, primitive nouns may be coneplato pictures, and in
pictures you may either give all the appropriateers and figures, or you may
not give them all—some may be wanting; or there fm&yoo many or too much
of them—may there not?

CRATYLUS: Very true.

SOCRATES: And he who gives all gives a perfectyietor figure; and he who
takes away or adds also gives a picture or fidarenot a good one.

CRATYLUS: Yes.

SOCRATES: In like manner, he who by syllables aattels imitates the nature of
things, if he gives all that is appropriate willbduce a good image, or in other
words a name; but if he subtracts or perhaps adititea he will make an image
but not a good one; whence | infer that some naaresvell and others ill made.

CRATYLUS: That is true.

SOCRATES: Then the artist of names may be sometyoed, or he may be bad?
CRATYLUS: Yes.

SOCRATES: And this artist of names is called thggdiator?

CRATYLUS: Yes.

SOCRATES: Then like other artists the legislatoyrha good or he may be bad;
it must surely be so if our former admissions hgdadd?

CRATYLUS: Very true, Socrates; but the case of laagg, you see, is different;
for when by the help of grammar we assign theretdpha or beta, or any other
letters to a certain name, then, if we add, orrsghtor misplace a letter, the name
which is written is not only written wrongly, bubnwritten at all; and in any of
these cases becomes other than a name.



SOCRATES: But | doubt whether your view is altogetborrect, Cratylus.
CRATYLUS: How so?

SOCRATES: | believe that what you say may be tlhuguanumbers, which must
be just what they are, or not be at all; for exanphe number ten at once
becomes other than ten if a unit be added or sttbttaand so of any other
number: but this does not apply to that which ialgative or to anything which is
represented under an image. | should say rathértlibaimage, if expressing in
every point the entire reality, would no longer & image. Let us suppose the
existence of two objects: one of them shall bey@xaf and the other the image of
Cratylus; and we will suppose, further, that somedGnakes not only a
representation such as a painter would make of gotward form and colour, but
also creates an inward organization like yours,irfgathe same warmth and
softness; and into this infuses motion, and sou, mind, such as you have, and
in a word copies all your qualities, and placesrthy you in another form; would
you say that this was Cratylus and the image ofyllrs, or that there were two
Cratyluses?

CRATYLUS: | should say that there were two Cratglsis

SOCRATES: Then you see, my friend, that we must §iame other principle of
truth in images, and also in names; and not irik&t an image is no longer an
image when something is added or subtracted. Dongdiperceive that images
are very far from having qualities which are thaaxcounterpart of the realities
which they represent?

CRATYLUS: Yes, | see.

SOCRATES: But then how ridiculous would be the effef names on things, if

they were exactly the same with them! For they wdad the doubles of them, and
no one would be able to determine which were theasaand which were the
realities.

CRATYLUS: Quite true.

SOCRATES: Then fear not, but have the courage moitatiat one name may be
correctly and another incorrectly given; and do imgist that the name shall be
exactly the same with the thing; but allow the somaal substitution of a wrong
letter, and if of a letter also of a noun in a sant, and if of a noun in a sentence
also of a sentence which is not appropriate torthtter, and acknowledge that the
thing may be named, and described, so long asehergl character of the thing
which you are describing is retained; and this,yas will remember, was
remarked by Hermogenes and myself in the particgnitance of the names of the



letters.
CRATYLUS: Yes, | remember.

SOCRATES: Good; and when the general charactaesepved, even if some of
the proper letters are wanting, still the thingignified;—well, if all the letters
are given; not well, when only a few of them areegi. | think that we had better
admit this, lest we be punished like travellersAegina who wander about the
street late at night: and be likewise told by trb#rself that we have arrived too
late; or if not, you must find out some new notafrcorrectness of names, and no
longer maintain that a name is the expressiontbfray in letters or syllables; for
if you say both, you will be inconsistent with yealf.

CRATYLUS: | quite acknowledge, Socrates, what yay ® be very reasonable.

SOCRATES: Then as we are agreed thus far, letluswaselves whether a name
rightly imposed ought not to have the proper Istter

CRATYLUS: Yes.
SOCRATES: And the proper letters are those whiehike the things?
CRATYLUS: Yes.

SOCRATES: Enough then of names which are rightheigi And in names which
are incorrectly given, the greater part may be eapg to be made up of proper
and similar letters, or there would be no likendsg;there will be likewise a part
which is improper and spoils the beauty and foramatf the word: you would
admit that?

CRATYLUS: There would be no use, Socrates, in mgroplling with you, since
| cannot be satisfied that a name which is incolyegven is a name at all.

SOCRATES: Do you admit a name to be the representat a thing?
CRATYLUS: Yes, | do.

SOCRATES: But do you not allow that some nouns @imitive, and some
derived?

CRATYLUS: Yes, | do.

SOCRATES: Then if you admit that primitive or firsbuns are representations of
things, is there any better way of framing représ@ons than by assimilating
them to the objects as much as you can; or do yafermpthe notion of
Hermogenes and of many others, who say that nareeaventional, and have a



meaning to those who have agreed about them, anchewe previous knowledge
of the things intended by them, and that convenisothe only principle; and

whether you abide by our present convention, oremakiew and opposite one,
according to which you call small great and greaals—that, they would say,

makes no difference, if you are only agreed. Wihthhese two notions do you
prefer?

CRATYLUS: Representation by likeness, Socrates,infinitely better than
representation by any chance sign.

SOCRATES: Very good: but if the name is to be like thing, the letters out of
which the first names are composed must also kethings. Returning to the
image of the picture, | would ask, How could anye aver compose a picture
which would be like anything at all, if there weamet pigments in nature which
resembled the things imitated, and out of whichpicéure is composed?

CRATYLUS: Impossible.

SOCRATES: No more could names ever resemble amalictexisting thing,
unless the original elements of which they are coumpled bore some degree of
resemblance to the objects of which the namesharentitation: And the original
elements are letters?

CRATYLUS: Yes.

SOCRATES: Let me now invite you to consider whatrhiggenes and | were
saying about sounds. Do you agree with me thatedtter rho is expressive of
rapidity, motion, and hardness? Were we right @ngrin saying so?

CRATYLUS: I should say that you were right.

SOCRATES: And that lamda was expressive of smosthrend softness, and the
like?

CRATYLUS: There again you were right.

SOCRATES: And yet, as you are aware, that whidaied by us sklerotes, is by
the Eretrians called skleroter.

CRATYLUS: Very true.

SOCRATES: But are the letters rho and sigma eqemtaj and is there the same
significance to them in the termination rho, whitlere is to us in sigma, or is
there no significance to one of us?



CRATYLUS: Nay, surely there is a significance tdtbof us.
SOCRATES: In as far as they are like, or in asafathey are unlike?
CRATYLUS: In as far as they are like.

SOCRATES: Are they altogether alike?

CRATYLUS: Yes; for the purpose of expressing motion

SOCRATES: And what do you say of the insertion lvé tamda? for that is
expressive not of hardness but of softness.

CRATYLUS: Why, perhaps the letter lamda is wrongigerted, Socrates, and
should be altered into rho, as you were sayingamidgenes and in my opinion
rightly, when you spoke of adding and subtractettgrs upon occasion.

SOCRATES: Good. But still the word is intelligibte both of us; when | say
skleros (hard), you know what | mean.

CRATYLUS: Yes, my dear friend, and the explanatdhat is custom.

SOCRATES: And what is custom but convention? | rusiesound which |
understand, and you know that | understand the mgari the sound: this is what
you are saying?

CRATYLUS: Yes.

SOCRATES: And if when | speak you know my meanitngre is an indication
given by me to you?

CRATYLUS: Yes.

SOCRATES: This indication of my meaning may proc&ed unlike as well as
from like, for example in the lamda of sklerotesit B this is true, then you have
made a convention with yourself, and the correctridsa name turns out to be
convention, since letters which are unlike aredative equally with those which
are like, if they are sanctioned by custom and eation. And even supposing
that you distinguish custom from convention evenaeh, still you must say that
the signification of words is given by custom armd by likeness, for custom may
indicate by the unlike as well as by the like. Bagt we are agreed thus far,
Cratylus (for | shall assume that your silence gieensent), then custom and
convention must be supposed to contribute to theation of our thoughts; for
suppose we take the instance of number, how caneyeu imagine, my good
friend, that you will find names resembling evendividual number, unless you



allow that which you term convention and agreem@nthave authority in
determining the correctness of names? | quite agitbeyou that words should as
far as possible resemble things; but | fear thiatdragging in of resemblance, as
Hermogenes says, is a shabby thing, which has tcupplemented by the
mechanical aid of convention with a view to comess; for | believe that if we
could always, or almost always, use likenessesclwhre perfectly appropriate,
this would be the most perfect state of languageth@ opposite is the most
imperfect. But let me ask you, what is the forcenafmes, and what is the use of
them?

CRATYLUS: The use of names, Socrates, as | shoubine, is to inform: the
simple truth is, that he who knows names knows & things which are
expressed by them.

SOCRATES: | suppose you mean to say, Cratylus,abdhe name is, so also is
the thing; and that he who knows the one will &sow the other, because they
are similars, and all similars fall under the saarteor science; and therefore you
would say that he who knows names will also knowgs.

CRATYLUS: That is precisely what | mean.

SOCRATES: But let us consider what is the natureghes information about
things which, according to you, is given us by namis it the best sort of
information? or is there any other? What do yowsay

CRATYLUS: | believe that to be both the only ane thest sort of information
about them; there can be no other.

SOCRATES: But do you believe that in the discowafryhem, he who discovers
the names discovers also the things; or is thig tivd method of instruction, and
is there some other method of enquiry and discovery

CRATYLUS: I certainly believe that the methods ofyairy and discovery are of
the same nature as instruction.

SOCRATES: Well, but do you not see, Cratylus, tletvho follows names in the
search after things, and analyses their meaningdn igreat danger of being
deceived?

CRATYLUS: How so?

SOCRATES: Why clearly he who first gave names gdnen according to his
conception of the things which they signified—dl fot?

CRATYLUS: True.



SOCRATES: And if his conception was erroneous, laadave names according
to his conception, in what position shall we whe his followers find ourselves?
Shall we not be deceived by him?

CRATYLUS: But, Socrates, am | not right in thinkitigat he must surely have
known; or else, as | was saying, his names woutdoeonames at all? And you
have a clear proof that he has not missed the,tanttt the proof is—that he is
perfectly consistent. Did you ever observe in spegakhat all the words which
you utter have a common character and purpose?

SOCRATES: But that, friend Cratylus, is no ansvien if he did begin in error,
he may have forced the remainder into agreemehttivé original error and with
himself; there would be nothing strange in thisy amore than in geometrical
diagrams, which have often a slight and invisideenfin the first part of the
process, and are consistently mistaken in the tmuuctions which follow. And
this is the reason why every man should expendhief thought and attention on
the consideration of his first principles:—are thay are they not rightly laid
down? and when he has duly sifted them, all thieweéksfollow. Now | should be
astonished to find that names are really consistemd here let us revert to our
former discussion: Were we not saying that alldkiare in motion and progress
and flux, and that this idea of motion is expredsgdames? Do you not conceive
that to be the meaning of them?

CRATYLUS: Yes; that is assuredly their meaning, #mtrue meaning.

SOCRATES: Let us revert to episteme (knowledge) @mskrve how ambiguous
this word is, seeming rather to signify stopping sloul at things than going round
with them; and therefore we should leave the begqm@as at present, and not
reject the epsilon, but make an insertion of am imistead of an epsilon (not
pioteme, but epiisteme). Take another example: ibebésure) is clearly the
expression of station and position, and not of amotiAgain, the word istoria
(enquiry) bears upon the face of it the stoppimsgatiai) of the stream; and the
word piston (faithful) certainly indicates cessatf motion; then, again, mneme
(memory), as any one may see, expresses rest irsahle and not motion.
Moreover, words such as amartia and sumphora, wiagk a bad sense, viewed
in the light of their etymologies will be the sarae sunesis and episteme and
other words which have a good sense (compare amadenienai, epesthai,
sumpheresthai); and much the same may be said athemand akolasia, for
amathia may be explained as e ama theo iontos goagid akolasia as e
akolouthia tois pragmasin. Thus the names whicth@se instances we find to
have the worst sense, will turn out to be framedh@same principle as those
which have the best. And any one | believe who @aake the trouble might find
many other examples in which the giver of namegatds, not that things are in



motion or progress, but that they are at rest; wisdhe opposite of motion.
CRATYLUS: Yes, Socrates, but observe; the greatenber express motion.

SOCRATES: What of that, Cratylus? Are we to courgn like votes? and is
correctness of names the voice of the majority? weeto say of whichever sort
there are most, those are the true ones?

CRATYLUS: No; that is not reasonable.

SOCRATES: Certainly not. But let us have done witis question and proceed
to another, about which | should like to know wiegtlyou think with me. Were
we not lately acknowledging that the first givefsnames in states, both Hellenic
and barbarous, were the legislators, and thatrthehach gave names was the art
of the legislator?

CRATYLUS: Quite true.

SOCRATES: Tell me, then, did the first legislatond)o were the givers of the
first names, know or not know the things which theyned?

CRATYLUS: They must have known, Socrates.
SOCRATES: Why, yes, friend Cratylus, they coulddiahave been ignorant.
CRATYLUS: | should say not.

SOCRATES: Let us return to the point from which digressed. You were
saying, if you remember, that he who gave named image known the things
which he named; are you still of that opinion?

CRATYLUS: I am.

SOCRATES: And would you say that the giver of tivrstfnames had also a
knowledge of the things which he named?

CRATYLUS: | should.

SOCRATES: But how could he have learned or disax/¢hings from names if
the primitive hames were not yet given? For, if ae correct in our view, the
only way of learning and discovering things, isheit to discover names for
ourselves or to learn them from others.

CRATYLUS: I think that there is a good deal in wigati say, Socrates.

SOCRATES: But if things are only to be known thrbugames, how can we



suppose that the givers of names had knowledgeeoe legislators before there
were names at all, and therefore before they doaN@ known them?

CRATYLUS: | believe, Socrates, the true accounthef matter to be, that a power
more than human gave things their first names,thatdthe names which are thus
given are necessarily their true names.

SOCRATES: Then how came the giver of the namdse Mvas an inspired being
or God, to contradict himself? For were we notsgyust now that he made some
names expressive of rest and others of motion? Wenaistaken?

CRATYLUS: But | suppose one of the two not to benea at all.

SOCRATES: And which, then, did he make, my goodniti; those which are
expressive of rest, or those which are expresdiveotion? This is a point which,
as | said before, cannot be determined by couriieg.

CRATYLUS: No; not in that way, Socrates.

SOCRATES: But if this is a battle of names, soméem asserting that they are
like the truth, others contending that THEY arewhar by what criterion are we
to decide between them? For there are no other sxdaonehich appeal can be
made, but obviously recourse must be had to anataerdard which, without
employing names, will make clear which of the twe gght; and this must be a
standard which shows the truth of things.

CRATYLUS: | agree.

SOCRATES: But if that is true, Cratylus, then | pape that things may be
known without names?

CRATYLUS: Clearly.

SOCRATES: But how would you expect to know them?a¥Vbther way can
there be of knowing them, except the true and ahtuay, through their affinities,
when they are akin to each other, and through teems? For that which is other
and different from them must signify something othed different from them.

CRATYLUS: What you are saying is, | think, true.

SOCRATES: Well, but reflect; have we not severales acknowledged that
names rightly given are the likenesses and imafggeedhings which they name?

CRATYLUS: Yes.

SOCRATES: Let us suppose that to any extent yoasplg/ou can learn things



through the medium of names, and suppose alsydbiatan learn them from the
things themselves—which is likely to be the nolded clearer way; to learn of
the image, whether the image and the truth of whhiehimage is the expression
have been rightly conceived, or to learn of thehtrwhether the truth and the
image of it have been duly executed?

CRATYLUS: | should say that we must learn of thethir

SOCRATES: How real existence is to be studied scaliered is, | suspect,
beyond you and me. But we may admit so much, tirekhowledge of things is
not to be derived from names. No; they must beistuénd investigated in
themselves.

CRATYLUS: Clearly, Socrates.

SOCRATES: There is another point. | should not lilseto be imposed upon by
the appearance of such a multitude of names, radiig in the same direction. |
myself do not deny that the givers of names didyegve them under the idea
that all things were in motion and flux; which wteeir sincere but, | think,

mistaken opinion. And having fallen into a kindwatfirlpool themselves, they are
carried round, and want to drag us in after themerg is a matter, master
Cratylus, about which | often dream, and should ti ask your opinion: Tell me,
whether there is or is not any absolute beautyamdg or any other absolute
existence?

CRATYLUS: Certainly, Socrates, | think so.

SOCRATES: Then let us seek the true beauty: nohgskhether a face is fair, or
anything of that sort, for all such things appeame in a flux; but let us ask
whether the true beauty is not always beautiful.

CRATYLUS: Certainly.

SOCRATES: And can we rightly speak of a beauty Wiscalways passing away,
and is first this and then that; must not the sahnieg be born and retire and
vanish while the word is in our mouths?

CRATYLUS: Undoubtedly.

SOCRATES: Then how can that be a real thing whscheiver in the same state?
for obviously things which are the same cannot gkawhile they remain the
same; and if they are always the same and in the s&ate, and never depart from
their original form, they can never change or beveab

CRATYLUS: Certainly they cannot.



SOCRATES: Nor yet can they be known by any oneatathe moment that the
observer approaches, then they become other andatfier nature, so that you
cannot get any further in knowing their nature t@tes for you cannot know that
which has no state.

CRATYLUS: True.

SOCRATES: Nor can we reasonably say, Cratylus,ttieae is knowledge at all,

if everything is in a state of transition and thex@othing abiding; for knowledge

too cannot continue to be knowledge unless com@aiways to abide and exist.
But if the very nature of knowledge changes, atttime when the change occurs
there will be no knowledge; and if the transiti@nalways going on, there will

always be no knowledge, and, according to this yid&re will be no one to

know and nothing to be known: but if that which Wwsoand that which is known

exists ever, and the beautiful and the good andyentler thing also exist, then |

do not think that they can resemble a process wx, fhs we were just now

supposing. Whether there is this eternal naturthiimgs, or whether the truth is

what Heracleitus and his followers and many otleag, is a question hard to
determine; and no man of sense will like to putdethor the education of his

mind in the power of names: neither will he so tfaist names or the givers of
names as to be confident in any knowledge whichdeoms himself and other

existences to an unhealthy state of unreality; tlenat believe that all things leak

like a pot, or imagine that the world is a man wias a running at the nose. This
may be true, Cratylus, but is also very likely ® untrue; and therefore | would
not have you be too easily persuaded of it. Refledt and like a man, and do not
easily accept such a doctrine; for you are yourtyairan age to learn. And when
you have found the truth, come and tell me.

CRATYLUS: I will do as you say, though | can assyoel, Socrates, that | have
been considering the matter already, and the re$w@tgreat deal of trouble and
consideration is that I incline to Heracleitus.

SOCRATES: Then, another day, my friend, when yomedack, you shall give
me a lesson; but at present, go into the counsyya are intending, and
Hermogenes shall set you on your way.

CRATYLUS: Very good, Socrates; | hope, however,t thau will continue to
think about these things yourself.
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