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SCENE: The house of Callicles.

CALLICLES: The wise man, as the proverb says, is far a fray, but not for a
feast.

SOCRATES: And are we late for a feast?

CALLICLES: Yes, and a delightful feast; for Gorgihas just been exhibiting to
us many fine things.

SOCRATES: It is not my fault, Callicles; our friel@haerephon is to blame; for
he would keep us loitering in the Agora.

CHAEREPHON: Never mind, Socrates; the misfortunevbich | have been the
cause | will also repair; for Gorgias is a frierfdnane, and | will make him give
the exhibition again either now, or, if you prefarsome other time.

CALLICLES: What is the matter, Chaerephon—does &wesr want to hear
Gorgias?

CHAEREPHON: Yes, that was our intention in coming.

CALLICLES: Come into my house, then; for Gorgiasstaying with me, and he
shall exhibit to you.

SOCRATES: Very good, Callicles; but will he answer questions? for | want to
hear from him what is the nature of his art, ancétwhis which he professes and
teaches; he may, as you (Chaerephon) suggest,tbefexhibition to some other
time.

CALLICLES: There is nothing like asking him, So@st and indeed to answer



guestions is a part of his exhibition, for he wagirsg only just now, that any one
in my house might put any question to him, and kieatvould answer.

SOCRATES: How fortunate! will you ask him, Chaereph-?
CHAEREPHON: What shall I ask him?

SOCRATES: Ask him who he is.

CHAEREPHON: What do you mean?

SOCRATES: | mean such a question as would elioinfhim, if he had been a
maker of shoes, the answer that he is a cobbleyoDainderstand?

CHAEREPHON: | understand, and will ask him: Tell ,n&orgias, is our friend
Callicles right in saying that you undertake tovagisany questions which you are
asked?

GORGIAS: Quite right, Chaerephon: | was saying asmonly just now; and |
may add, that many years have elapsed since anyasngsked me a new one.

CHAEREPHON: Then you must be very ready, Gorgias.
GORGIAS: Of that, Chaerephon, you can make trial.

POLUS: Yes, indeed, and if you like, Chaerephom, yaay make trial of me too,
for | think that Gorgias, who has been talking mgdime, is tired.

CHAEREPHON: And do you, Polus, think that you camswaer better than
Gorgias?

POLUS: What does that matter if | answer well erofoy you?
CHAEREPHON: Not at all:—and you shall answer if yike.
POLUS: Ask:—

CHAEREPHON: My question is this: If Gorgias had tbldll of his brother
Herodicus, what ought we to call him? Ought he toohave the name which is
given to his brother?

POLUS: Certainly.
CHAEREPHON: Then we should be right in calling larphysician?

POLUS: Yes.



CHAEREPHON: And if he had the skill of Aristophdmetson of Aglaophon, or
of his brother Polygnotus, what ought we to cat®i

POLUS: Clearly, a painter.

CHAEREPHON: But now what shall we call him—whath® art in which he is
skilled.

POLUS: O Chaerephon, there are many arts among inthnkhich are
experimental, and have their origin in experierioe experience makes the days
of men to proceed according to art, and inexpedeaacording to chance, and
different persons in different ways are proficiemtdifferent arts, and the best
persons in the best arts. And our friend Gorgiasnis of the best, and the art in
which he is a proficient is the noblest.

SOCRATES: Polus has been taught how to make aatapiéech, Gorgias; but he
is not fulfilling the promise which he made to Crgghon.

GORGIAS: What do you mean, Socrates?

SOCRATES: | mean that he has not exactly answéredjsaestion which he was
asked.

GORGIAS: Then why not ask him yourself?

SOCRATES: But | would much rather ask you, if yoa disposed to answer: for
| see, from the few words which Polus has uttetieaf he has attended more to
the art which is called rhetoric than to dialectic.

POLUS: What makes you say so, Socrates?

SOCRATES: Because, Polus, when Chaerephon askedwvipati was the art
which Gorgias knows, you praised it as if you warswering some one who
found fault with it, but you never said what théaas.

POLUS: Why, did I not say that it was the nobldsants?

SOCRATES: Yes, indeed, but that was no answerdajtlestion: nobody asked
what was the quality, but what was the naturehefdrt, and by what name we
were to describe Gorgias. And | would still beg ymiefly and clearly, as you
answered Chaerephon when he asked you at firsgytevhat this art is, and what
we ought to call Gorgias: Or rather, Gorgias, lettorn to you, and ask the same
guestion,—what are we to call you, and what isatti@vhich you profess?

GORGIAS: Rhetoric, Socrates, is my art.



SOCRATES: Then | am to call you a rhetorician?

GORGIAS: Yes, Socrates, and a good one too, ifwould call me that which, in
Homeric language, ‘I boast myself to be.’

SOCRATES: | should wish to do so.
GORGIAS: Then pray do.
SOCRATES: And are we to say that you are able tkenoher men rhetoricians?

GORGIAS: Yes, that is exactly what | profess to m#tkem, not only at Athens,
but in all places.

SOCRATES: And will you continue to ask and answeesiions, Gorgias, as we
are at present doing, and reserve for another mrcéise longer mode of speech
which Polus was attempting? Will you keep your pisenand answer shortly the
guestions which are asked of you?

GORGIAS: Some answers, Socrates, are of neceesef; but | will do my best
to make them as short as possible; for a part oprofession is that | can be as
short as any one.

SOCRATES: That is what is wanted, Gorgias; exhibé& shorter method now,
and the longer one at some other time.

GORGIAS: Well, | will; and you will certainly sayhat you never heard a man
use fewer words.

SOCRATES: Very good then; as you profess to beetoritian, and a maker of
rhetoricians, let me ask you, with what is rhetarencerned: | might ask with
what is weaving concerned, and you would reply (abogou not?), with the
making of garments?

GORGIAS: Yes.

SOCRATES: And music is concerned with the compasitf melodies?
GORGIAS: ltis.

SOCRATES: By Here, Gorgias, | admire the surpaskregity of your answers.
GORGIAS: Yes, Socrates, | do think myself goodhat .t

SOCRATES: | am glad to hear it; answer me in likenmer about rhetoric: with
what is rhetoric concerned?



GORGIAS: With discourse.

SOCRATES: What sort of discourse, Gorgias?—sucbodise as would teach
the sick under what treatment they might get well?

GORGIAS: No.

SOCRATES: Then rhetoric does not treat of all kinfldiscourse?
GORGIAS: Certainly not.

SOCRATES: And yet rhetoric makes men able to speak?
GORGIAS: Yes.

SOCRATES: And to understand that about which tipeak?
GORGIAS: Of course.

SOCRATES: But does not the art of medicine, whice were just now
mentioning, also make men able to understand agaksgbout the sick?

GORGIAS: Certainly.

SOCRATES: Then medicine also treats of discourse?
GORGIAS: Yes.

SOCRATES: Of discourse concerning diseases?
GORGIAS: Just so.

SOCRATES: And does not gymnastic also treat ofalisse concerning the good
or evil condition of the body?

GORGIAS: Very true.

SOCRATES: And the same, Gorgias, is true of thero#nts:—all of them treat
of discourse concerning the subjects with whicly $everally have to do.

GORGIAS: Clearly.

SOCRATES: Then why, if you call rhetoric the artigfhtreats of discourse, and
all the other arts treat of discourse, do you adittbem arts of rhetoric?

GORGIAS: Because, Socrates, the knowledge of ther @trts has only to do with
some sort of external action, as of the hand; leerietis no such action of the hand



in rhetoric which works and takes effect only thgbuthe medium of discourse.
And therefore | am justified in saying that rhetdreats of discourse.

SOCRATES: | am not sure whether | entirely underdtgou, but | dare say |
shall soon know better; please to answer me a ignestyou would allow that
there are arts?

GORGIAS: Yes.

SOCRATES: As to the arts generally, they are fer tiost part concerned with

doing, and require little or no speaking; in paigtiand statuary, and many other
arts, the work may proceed in silence; and of sarth | suppose you would say
that they do not come within the province of rhietor

GORGIAS: You perfectly conceive my meaning, So@ate

SOCRATES: But there are other arts which work whdtrough the medium of

language, and require either no action or verleliths, for example, the arts of
arithmetic, of calculation, of geometry, and ofywhg draughts; in some of these
speech is pretty nearly co-extensive with actiast, ib most of them the verbal
element is greater—they depend wholly on wordstlieir efficacy and power:

and | take your meaning to be that rhetoric israofahis latter sort?

GORGIAS: Exactly.

SOCRATES: And yet | do not believe that you reafigan to call any of these
arts rhetoric; although the precise expression lwkau used was, that rhetoric is
an art which works and takes effect only throughriedium of discourse; and an
adversary who wished to be captious might say, ‘Aagd Gorgias, you call

arithmetic rhetoric.” But | do not think that yoaally call arithmetic rhetoric any
more than geometry would be so called by you.

GORGIAS: You are quite right, Socrates, in yourrapension of my meaning.

SOCRATES: Well, then, let me now have the rest gfanswer.—seeing that
rhetoric is one of those arts which works mainlthey use of words, and there are
other arts which also use words, tell me what & tjuality in words with which
rhetoric is concerned:—Suppose that a person asksbout some of the arts
which | was mentioning just now; he might say, ‘Bates, what is arithmetic?’
and | should reply to him, as you replied to mat @rithmetic is one of those arts
which take effect through words. And then he woptdceed to ask: ‘Words
about what?’ and | should reply, Words about odd aven numbers, and how
many there are of each. And if he asked again: VMi#hthe art of calculation?’ |
should say, That also is one of the arts whichoiscerned wholly with words.



And if he further said, ‘Concerned with what?’ lositd say, like the clerks in the
assembly, ‘as aforesaid’ of arithmetic, but witditierence, the difference being
that the art of calculation considers not only theantities of odd and even
numbers, but also their numerical relations to thelires and to one another. And
suppose, again, | were to say that astronomy iy wadrds—he would ask,
‘Words about what, Socrates?’ and | should ansthat,astronomy tells us about
the motions of the stars and sun and moon, andreiative swiftness.

GORGIAS: You would be quite right, Socrates.

SOCRATES: And now let us have from you, Gorgiag, tituth about rhetoric:
which you would admit (would you not?) to be ondhadse arts which act always
and fulfil all their ends through the medium of Ws?

GORGIAS: True.

SOCRATES: Words which do what? | should ask. Totvadhss of things do the
words which rhetoric uses relate?

GORGIAS: To the greatest, Socrates, and the bdsutrafin things.

SOCRATES: That again, Gorgias is ambiguous; | dlistthe dark: for which
are the greatest and best of human things? | darehait you have heard men
singing at feasts the old drinking song, in whikk singers enumerate the goods
of life, first health, beauty next, thirdly, as theiter of the song says, wealth
honestly obtained.

GORGIAS: Yes, | know the song; but what is youft@ri

SOCRATES: | mean to say, that the producers ofetlloisigs which the author of
the song praises, that is to say, the physiciantrdiner, the money-maker, will at
once come to you, and first the physician will s&9: Socrates, Gorgias is
deceiving you, for my art is concerned with theaggst good of men and not his.’
And when | ask, Who are you? he will reply, ‘I anplysician.” What do you
mean? | shall say. Do you mean that your art preslufe greatest good?
‘Certainly,” he will answer, ‘for is not health tlyggeatest good? What greater good
can men have, Socrates?’ And after him the trawitrcome and say, ‘I too,
Socrates, shall be greatly surprised if Gorgiasstenw more good of his art than |
can show of mine.” To him again | shall say, Whe you, honest friend, and what
is your business? ‘Il am a trainer,” he will reghnd my business is to make men
beautiful and strong in body.” When | have donehwvite trainer, there arrives the
money-maker, and he, as | expect, will utterly despthem all. ‘Consider
Socrates,” he will say, ‘whether Gorgias or any eis® can produce any greater
good than wealth.” Well, you and | say to him, awd you a creator of wealth?



‘Yes,” he replies. And who are you? ‘A money-makénd do you consider
wealth to be the greatest good of man? ‘Of coursid,be his reply. And we shall
rejoin: Yes; but our friend Gorgias contends thatdrt produces a greater good
than yours. And then he will be sure to go on asid aVhat good? Let Gorgias
answer.” Now | want you, Gorgias, to imagine thmas tjuestion is asked of you by
them and by me; What is that which, as you sathesgreatest good of man, and
of which you are the creator? Answer us.

GORGIAS: That good, Socrates, which is truly theagest, being that which
gives to men freedom in their own persons, anadaoviduals the power of ruling
over others in their several states.

SOCRATES: And what would you consider this to be?

GORGIAS: What is there greater than the word wipelsuades the judges in the
courts, or the senators in the council, or thezeits in the assembly, or at any
other political meeting?—if you have the power tteting this word, you will
have the physician your slave, and the trainer gtawe, and the money-maker of
whom you talk will be found to gather treasureg, foo himself, but for you who
are able to speak and to persuade the multitude.

SOCRATES: Now I think, Gorgias, that you have vacgurately explained what
you conceive to be the art of rhetoric; and you mi@asay, if | am not mistaken,
that rhetoric is the artificer of persuasion, hgvthis and no other business, and
that this is her crown and end. Do you know anep#ffect of rhetoric over and
above that of producing persuasion?

GORGIAS: No: the definition seems to me very f&ocrates; for persuasion is
the chief end of rhetoric.

SOCRATES: Then hear me, Gorgias, for | am quite s$hat if there ever was a
man who entered on the discussion of a matter figmare love of knowing the
truth, | am such a one, and | should say the sdmewo

GORGIAS: What is coming, Socrates?

SOCRATES: | will tell you: I am very well aware thddo not know what,
according to you, is the exact nature, or whattlaeetopics of that persuasion of
which you speak, and which is given by rhetorich@igh | have a suspicion
about both the one and the other. And | am goingste— what is this power of
persuasion which is given by rhetoric, and abouat®But why, if 1 have a
suspicion, do | ask instead of telling you? Notyour sake, but in order that the
argument may proceed in such a manner as is nkaety lio set forth the truth.
And | would have you observe, that | am right ikiag this further question: If |



asked, ‘What sort of a painter is Zeuxis?’ and gaid, ‘The painter of figures,’
should I not be right in asking, ‘What kind of figis, and where do you find
them?’

GORGIAS: Certainly.

SOCRATES: And the reason for asking this secondtirewould be, that there
are other painters besides, who paint many otbgards?

GORGIAS: True.

SOCRATES: But if there had been no one but Zeuxie painted them, then you
would have answered very well?

GORGIAS: Quite so.

SOCRATES: Now | want to know about rhetoric in $@me way;—is rhetoric
the only art which brings persuasion, or do othitex lsave the same effect? | mean
to say—Does he who teaches anything persuade mimatofvhich he teaches or
not?

GORGIAS: He persuades, Socrates,—there can bestakaiabout that.

SOCRATES: Again, if we take the arts of which werevgust now speaking:—
do not arithmetic and the arithmeticians teachhesproperties of number?

GORGIAS: Certainly.

SOCRATES: And therefore persuade us of them?

GORGIAS: Yes.

SOCRATES: Then arithmetic as well as rhetoric isdificer of persuasion?
GORGIAS: Clearly.

SOCRATES: And if any one asks us what sort of pes®un, and about what,
—we shall answer, persuasion which teaches thetityiah odd and even; and
we shall be able to show that all the other artswbfch we were just now
speaking are artificers of persuasion, and of wbet and about what.

GORGIAS: Very true.
SOCRATES: Then rhetoric is not the only artificépersuasion?

GORGIAS: True.



SOCRATES: Seeing, then, that not only rhetoric oy persuasion, but that

other arts do the same, as in the case of thegpamtjuestion has arisen which is
a very fair one: Of what persuasion is rhetoric anificer, and about what?—is

not that a fair way of putting the question?

GORGIAS: | think so.
SOCRATES: Then, if you approve the question, Gargnhat is the answer?

GORGIAS: | answer, Socrates, that rhetoric is ttieohpersuasion in courts of
law and other assemblies, as | was just now sagimdjabout the just and unjust.

SOCRATES: And that, Gorgias, was what | was suspgtd be your notion; yet
| would not have you wonder if by-and-by | am fouegeating a seemingly plain
question; for | ask not in order to confute youf las | was saying that the
argument may proceed consecutively, and that we nwyget the habit of
anticipating and suspecting the meaning of onehemnstwords; | would have you
develope your own views in your own way, whatevewre your hypothesis.

GORGIAS: | think that you are quite right, Socrates

SOCRATES: Then let me raise another question; tisesech a thing as ‘*having
learned’?

GORGIAS: Yes.
SOCRATES: And there is also ‘having believed'?
GORGIAS: Yes.

SOCRATES: And is the ‘having learned’ the samelasing believed, and are
learning and belief the same things?

GORGIAS: In my judgment, Socrates, they are nostree.

SOCRATES: And your judgment is right, as you mageasin in this way:— If a
person were to say to you, ‘Is there, Gorgias, laefdelief as well as a
true?’—you would reply, if | am not mistaken, tllagre is.

GORGIAS: Yes.
SOCRATES: Well, but is there a false knowledge al as a true?
GORGIAS: No.

SOCRATES: No, indeed; and this again proves thatkedge and belief differ.



GORGIAS: Very true.

SOCRATES: And yet those who have learned as wedha@se who have believed
are persuaded?

GORGIAS: Just so.

SOCRATES: Shall we then assume two sorts of peimuasone which is the
source of belief without knowledge, as the othefisnowledge?

GORGIAS: By all means.

SOCRATES: And which sort of persuasion does rhetorgéate in courts of law
and other assemblies about the just and unjustdtteof persuasion which gives
belief without knowledge, or that which gives knedge?

GORGIAS: Clearly, Socrates, that which only givesidd.

SOCRATES: Then rhetoric, as would appear, is thdicar of a persuasion
which creates belief about the just and unjust, diueés no instruction about
them?

GORGIAS: True.

SOCRATES: And the rhetorician does not instruct toairts of law or other
assemblies about things just and unjust, but hatesebelief about them; for no
one can be supposed to instruct such a vast nudtabout such high matters in a
short time?

GORGIAS: Certainly not.

SOCRATES: Come, then, and let us see what we reabn about rhetoric; for |
do not know what my own meaning is as yet. Wherafgambly meets to elect a
physician or a shipwright or any other craftsmaiti, thve rhetorician be taken into
counsel? Surely not. For at every election he ouwghte chosen who is most
skilled; and, again, when walls have to be builtharbours or docks to be
constructed, not the rhetorician but the masterkman will advise; or when
generals have to be chosen and an order of batdaged, or a position taken,
then the military will advise and not the rhetaaits: what do you say, Gorgias?
Since you profess to be a rhetorician and a makehetoricians, | cannot do
better than learn the nature of your art from yaad here let me assure you that |
have your interest in view as well as my own. el enough some one or other
of the young men present might desire to become papil, and in fact | see
some, and a good many too, who have this wishtheytwould be too modest to
guestion you. And therefore when you are interregdty me, | would have you



imagine that you are interrogated by them. ‘Whathis use of coming to you,
Gorgias?’ they will say—'about what will you teachs to advise the
state?—about the just and unjust only, or abousdahather things also which
Socrates has just mentioned?’ How will you ans\went?

GORGIAS: | like your way of leading us on, Socratasd | will endeavour to
reveal to you the whole nature of rhetoric. You trhsve heard, | think, that the
docks and the walls of the Athenians and the pfahe harbour were devised in
accordance with the counsels, partly of Themisgced partly of Pericles, and
not at the suggestion of the builders.

SOCRATES: Such is the tradition, Gorgias, aboutniistocles; and | myself
heard the speech of Pericles when he advised ws tt@omiddle wall.

GORGIAS: And you will observe, Socrates, that whethecision has to be given
in such matters the rhetoricians are the adviskey, are the men who win their
point.

SOCRATES: | had that in my admiring mind, Gorgiaken | asked what is the
nature of rhetoric, which always appears to me,nMhi@ok at the matter in this
way, to be a marvel of greatness.

GORGIAS: A marvel, indeed, Socrates, if you onlyewn how rhetoric
comprehends and holds under her sway all the orfenits. Let me offer you a
striking example of this. On several occasions Vehéeen with my brother
Herodicus or some other physician to see one gbdtients, who would not allow
the physician to give him medicine, or apply thef&kmr hot iron to him; and |
have persuaded him to do for me what he would ndbdthe physician just by
the use of rhetoric. And | say that if a rhetonicand a physician were to go to any
city, and had there to argue in the Ecclesia orahgr assembly as to which of
them should be elected state-physician, the plarsisiould have no chance; but
he who could speak would be chosen if he wished;ima contest with a man of
any other profession the rhetorician more than@mg would have the power of
getting himself chosen, for he can speak more psrgely to the multitude than
any of them, and on any subject. Such is the natuack power of the art of
rhetoric! And yet, Socrates, rhetoric should bedugee any other competitive art,
not against everybody,—the rhetorician ought noaliase his strength any more
than a pugilist or pancratiast or other mastereoicé;—because he has powers
which are more than a match either for friend arey, he ought not therefore to
strike, stab, or slay his friends. Suppose a mdrat@ been trained in the palestra
and to be a skilful boxer,—he in the fulness of $tiength goes and strikes his
father or mother or one of his familiars or frientsit that is no reason why the
trainers or fencing-masters should be held in daties or banished from the



city;—surely not. For they taught their art for @aog purpose, to be used against
enemies and evil-doers, in self-defence not in eggon, and others have
perverted their instructions, and turned to a bsel their own strength and skill.
But not on this account are the teachers bad, ereighthe art in fault, or bad in
itself; 1 should rather say that those who makeaa bise of the art are to blame.
And the same argument holds good of rhetoric; f& thetorician can speak
against all men and upon any subject,—in shortcdre persuade the multitude
better than any other man of anything which he gdea but he should not
therefore seek to defraud the physician or anyrahest of his reputation merely
because he has the power; he ought to use rh&othg as he would also use his
athletic powers. And if after having become a rhetan he makes a bad use of
his strength and skill, his instructor surely ought on that account to be held in
detestation or banished. For he was intended biehher to make a good use of
his instructions, but he abuses them. And therdieres the person who ought to
be held in detestation, banished, and put to daathnot his instructor.

SOCRATES: You, Gorgias, like myself, have had greadperience of
disputations, and you must have observed, | ththif they do not always
terminate in mutual edification, or in the defiaiti by either party of the subjects
which they are discussing; but disagreements ardcaprise —somebody says
that another has not spoken truly or clearly; drehtthey get into a passion and
begin to quarrel, both parties conceiving thatrtlogponents are arguing from
personal feeling only and jealousy of themselves, from any interest in the
guestion at issue. And sometimes they will go ounsaiy one another until the
company at last are quite vexed at themselvesvier lestening to such fellows.
Why do | say this? Why, because | cannot help rigefhat you are now saying
what is not quite consistent or accordant with wjtat were saying at first about
rhetoric. And | am afraid to point this out to ydest you should think that | have
some animosity against you, and that | speak, owothie sake of discovering the
truth, but from jealousy of you. Now if you are ooemy sort, | should like to
cross-examine you, but if not | will let you alomend what is my sort? you will
ask. I am one of those who are very willing to éfited if | say anything which is
not true, and very willing to refute any one elseowsays what is not true, and
quite as ready to be refuted as to refute; forldl tbat this is the greater gain of
the two, just as the gain is greater of being cofealvery great evil than of curing
another. For | imagine that there is no evil whichhan can endure so great as an
erroneous opinion about the matters of which wespeaking; and if you claim to
be one of my sort, let us have the discussion lmuit,if you would rather have
done, no matter;—let us make an end of it.

GORGIAS: | should say, Socrates, that | am quite rflan whom you indicate;
but, perhaps, we ought to consider the audienae,bkefore you came, | had



already given a long exhibition, and if we procéleel argument may run on to a
great length. And therefore | think that we shoeddsider whether we may not be
detaining some part of the company when they argingito do something else.

CHAEREPHON: You hear the audience cheering, Gorgras Socrates, which
shows their desire to listen to you; and for mysklkaven forbid that | should
have any business on hand which would take me dweay a discussion so
interesting and so ably maintained.

CALLICLES: By the gods, Chaerephon, although | hiveen present at many
discussions, | doubt whether | was ever so muciglateld before, and therefore if
you go on discoursing all day | shall be the bgtteased.

SOCRATES: | may truly say, Callicles, that | amlinij, if Gorgias is.

GORGIAS: After all this, Socrates, | should be dasxgd if | refused, especially as
| have promised to answer all comers; in accordamite the wishes of the
company, then, do you begin. and ask of me anytigmewhich you like.

SOCRATES: Let me tell you then, Gorgias, what sags me in your words;
though | dare say that you may be right, and | rhaye misunderstood your
meaning. You say that you can make any man, whoé le@rn of you, a
rhetorician?

GORGIAS: Yes.

SOCRATES: Do you mean that you will teach him tangthe ears of the
multitude on any subject, and this not by instiutiout by persuasion?

GORGIAS: Quite so.

SOCRATES: You were saying, in fact, that the rhetan will have greater
powers of persuasion than the physician even iatemof health?

GORGIAS: Yes, with the multitude,—that is.

SOCRATES: You mean to say, with the ignorant; fethwhose who know he
cannot be supposed to have greater powers of Ersua

GORGIAS: Very true.

SOCRATES: But if he is to have more power of pesgarathan the physician, he
will have greater power than he who knows?

GORGIAS: Certainly.



SOCRATES: Although he is not a physician:—is he?
GORGIAS: No.

SOCRATES: And he who is not a physician must, obsiip be ignorant of what
the physician knows.

GORGIAS: Clearly.

SOCRATES: Then, when the rhetorician is more peaiseathan the physician,
the ignorant is more persuasive with the ignoraahthe who has knowledge?—is
not that the inference?

GORGIAS: In the case supposed:—yes.

SOCRATES: And the same holds of the relation ofatie to all the other arts;
the rhetorician need not know the truth about thjrge has only to discover some
way of persuading the ignorant that he has morewledge than those who
know?

GORGIAS: Yes, Socrates, and is not this a greatf@d®—not to have learned
the other arts, but the art of rhetoric only, aetitp be in no way inferior to the
professors of them?

SOCRATES: Whether the rhetorician is or not inferan this account is a
guestion which we will hereafter examine if the eing is likely to be of any
service to us; but | would rather begin by askimdpether he is or is not as
ignorant of the just and unjust, base and honoarajdod and evil, as he is of
medicine and the other arts; | mean to say, doagedlly know anything of what
is good and evil, base or honourable, just or unjushem; or has he only a way
with the ignorant of persuading them that he natvwing is to be esteemed to
know more about these things than some one elsekmtwws? Or must the pupil
know these things and come to you knowing themredie can acquire the art of
rhetoric? If he is ignorant, you who are the teaabferhetoric will not teach
him—it is not your business; but you will make hsaem to the multitude to
know them, when he does not know them; and sedra eogood man, when he is
not. Or will you be unable to teach him rhetori@ttunless he knows the truth of
these things first? What is to be said about ai?tlBy heavens, Gorgias, | wish
that you would reveal to me the power of rhetoaig,you were saying that you
would.

GORGIAS: Well, Socrates, | suppose that if the pdpes chance not to know
them, he will have to learn of me these things ak.w

SOCRATES: Say no more, for there you are right; smdie whom you make a



rhetorician must either know the nature of the arad unjust already, or he must
be taught by you.

GORGIAS: Certainly.

SOCRATES: Well, and is not he who has learned caepieg a carpenter?
GORGIAS: Yes.

SOCRATES: And he who has learned music a musician?

GORGIAS: Yes.

SOCRATES: And he who has learned medicine is aipiays in like manner? He
who has learned anything whatever is that whictkh@vledge makes him.

GORGIAS: Certainly.

SOCRATES: And in the same way, he who has learrteat 18 just is just?
GORGIAS: To be sure.

SOCRATES: And he who is just may be supposed taltht is just?
GORGIAS: Yes.

SOCRATES: And must not the just man always desidotwhat is just?
GORGIAS: That is clearly the inference.

SOCRATES: Surely, then, the just man will neversart to do injustice?
GORGIAS: Certainly not.

SOCRATES: And according to the argument the rheieomi must be a just man?
GORGIAS: Yes.

SOCRATES: And will therefore never be willing to ohgustice?
GORGIAS: Clearly not.

SOCRATES: But do you remember saying just now thattrainer is not to be
accused or banished if the pugilist makes a wraggai his pugilistic art; and in
like manner, if the rhetorician makes a bad andistnjise of his rhetoric, that is
not to be laid to the charge of his teacher, whaas to be banished, but the
wrong-doer himself who made a bad use of his rietdne is to be



banished—was not that said?
GORGIAS: Yes, it was.

SOCRATES: But now we are affirming that the aforégsaetorician will never
have done injustice at all?

GORGIAS: True.

SOCRATES: And at the very outset, Gorgias, it wad $hat rhetoric treated of
discourse, not (like arithmetic) about odd and eumrt about just and unjust?
Was not this said?

GORGIAS: Yes.

SOCRATES: | was thinking at the time, when | hegwd saying so, that rhetoric,
which is always discoursing about justice, could possibly be an unjust thing.
But when you added, shortly afterwards, that tleatician might make a bad use
of rhetoric | noted with surprise the inconsistemty which you had fallen; and |
said, that if you thought, as | did, that there v@again in being refuted, there
would be an advantage in going on with the quesbanif not, 1 would leave off.
And in the course of our investigations, as you sdle yourself, the rhetorician
has been acknowledged to be incapable of makinghprst use of rhetoric, or of
willingness to do injustice. By the dog, Gorgiasere will be a great deal of
discussion, before we get at the truth of all this.

POLUS: And do even you, Socrates, seriously beligliat you are now saying

about rhetoric? What! because Gorgias was ashaonddny that the rhetorician
knew the just and the honourable and the goodadndtted that to any one who
came to him ignorant of them he could teach therd,then out of this admission
there arose a contradiction—the thing which youlgidave, and to which not he,

but you, brought the argument by your captious tmes—(do you seriously

believe that there is any truth in all this?) Folt any one ever acknowledge that
he does not know, or cannot teach, the naturestcgf The truth is, that there is
great want of manners in bringing the argumenttihs pass.

SOCRATES: lllustrious Polus, the reason why we mlewurselves with friends
and children is, that when we get old and stumdblgunger generation may be at
hand to set us on our legs again in our words amaii actions: and now, if | and
Gorgias are stumbling, here are you who shoulceras up; and | for my part
engage to retract any error into which you maykhhmat | have fallen-upon one
condition:

POLUS: What condition?



SOCRATES: That you contract, Polus, the prolixify speech in which you
indulged at first.

POLUS: What! do you mean that | may not use as naanys as | please?

SOCRATES: Only to think, my friend, that having c®ran a visit to Athens,

which is the most free-spoken state in Hellas, yen you got there, and you
alone, should be deprived of the power of speeclatvtiould be hard indeed. But
then consider my case:—shall not | be very hardbd, if, when you are making a
long oration, and refusing to answer what you ateed, | am compelled to stay
and listen to you, and may not go away? | say rathgou have a real interest in
the argument, or, to repeat my former expressiang lany desire to set it on its
legs, take back any statement which you pleasejragdur turn ask and answer,
like myself and Gorgias—refute and be refuted: lf@uppose that you would
claim to know what Gorgias knows—would you not?

POLUS: Yes.

SOCRATES: And you, like him, invite any one to aslu about anything which
he pleases, and you will know how to answer him?

POLUS: To be sure.
SOCRATES: And now, which will you do, ask or ansWwer

POLUS: | will ask; and do you answer me, Socrates, same question which
Gorgias, as you suppose, is unable to answer: Whiagtoric?

SOCRATES: Do you mean what sort of an art?

POLUS: Yes.

SOCRATES: To say the truth, Polus, it is not araadill, in my opinion.
POLUS: Then what, in your opinion, is rhetoric?

SOCRATES: A thing which, as | was lately readingaitbook of yours, you say
that you have made an art.

POLUS: What thing?
SOCRATES: I should say a sort of experience.
POLUS: Does rhetoric seem to you to be an expegiznc

SOCRATES: That is my view, but you may be of anothand.



POLUS: An experience in what?
SOCRATES: An experience in producing a sort ofglgland gratification.
POLUS: And if able to gratify others, must not drét be a fine thing?

SOCRATES: What are you saying, Polus? Why do y&uas whether rhetoric is
a fine thing or not, when | have not as yet told ydhat rhetoric is?

POLUS: Did I not hear you say that rhetoric was sf experience?

SOCRATES: Will you, who are so desirous to gratyers, afford a slight
gratification to me?

POLUS: I will.

SOCRATES: Will you ask me, what sort of an artaskery?
POLUS: What sort of an art is cookery?

SOCRATES: Not an art at all, Polus.

POLUS: What then?

SOCRATES: I should say an experience.

POLUS: In what? | wish that you would explain to.me

SOCRATES: An experience in producing a sort of glgliand gratification,
Polus.

POLUS: Then are cookery and rhetoric the same?
SOCRATES: No, they are only different parts of shene profession.
POLUS: Of what profession?

SOCRATES: | am afraid that the truth may seem digeous; and | hesitate to
answer, lest Gorgias should imagine that | am ngakim of his own profession.
For whether or no this is that art of rhetoric whiGorgias practises | really
cannot tell:—from what he was just now saying, mghappeared of what he
thought of his art, but the rhetoric which | mearaipart of a not very creditable
whole.

GORGIAS: A part of what, Socrates? Say what yourmaad never mind me.

SOCRATES: In my opinion then, Gorgias, the wholevbich rhetoric is a part is



not an art at all, but the habit of a bold and yeadt, which knows how to
manage mankind: this habit | sum up under the Viftattery’; and it appears to
me to have many other parts, one of which is cogkehich may seem to be an
art, but, as | maintain, is only an experienceautine and not an art.—another
part is rhetoric, and the art of attiring and seplyiare two others: thus there are
four branches, and four different things answetmthem. And Polus may ask, if
he likes, for he has not as yet been informed, \phat of flattery is rhetoric: he
did not see that | had not yet answered him wheprbeeeded to ask a further
guestion: Whether | do not think rhetoric a fineng? But | shall not tell him
whether rhetoric is a fine thing or not, until IVieafirst answered, ‘What is
rhetoric?’ For that would not be right, Polus; bahall be happy to answer, if you
will ask me, What part of flattery is rhetoric?

POLUS: I will ask and do you answer? What partattéry is rhetoric?

SOCRATES: Will you understand my answer? Rhet@gcording to my view, is
the ghost or counterfeit of a part of politics.

POLUS: And noble or ignoble?

SOCRATES: Ignaoble, | should say, if | am compellecgnswer, for | call what is
bad ignoble: though | doubt whether you understahdt | was saying before.

GORGIAS: Indeed, Socrates, | cannot say that | istded myself.

SOCRATES: | do not wonder, Gorgias; for | have astyet explained myself,
and our friend Polus, colt by name and colt by retis apt to run away. (This is
an untranslatable play on the name ‘Polus,” whigans ‘a colt.’)

GORGIAS: Never mind him, but explain to me what yoean by saying that
rhetoric is the counterfeit of a part of politics.

SOCRATES: | will try, then, to explain my notion ohetoric, and if | am
mistaken, my friend Polus shall refute me. We maguae the existence of
bodies and of souls?

GORGIAS: Of course.

SOCRATES: You would further admit that there iscd) condition of either of
them?

GORGIAS: Yes.

SOCRATES: Which condition may not be really goodit lgood only in
appearance? | mean to say, that there are manyngengho appear to be in good



health, and whom only a physician or trainer widlagrn at first sight not to be in
good health.

GORGIAS: True.

SOCRATES: And this applies not only to the body, &igo to the soul: in either
there may be that which gives the appearance d¢thha&ad not the reality?

GORGIAS: Yes, certainly.

SOCRATES: And now | will endeavour to explain touymore clearly what |
mean: The soul and body being two, have two amesponding to them: there is
the art of politics attending on the soul; and Aeotart attending on the body, of
which | know no single name, but which may be désck as having two
divisions, one of them gymnastic, and the otherioneel. And in politics there is
a legislative part, which answers to gymnastiguasce does to medicine; and the
two parts run into one another, justice having towdth the same subject as
legislation, and medicine with the same subjectggmnastic, but with a
difference. Now, seeing that there are these fais; awo attending on the body
and two on the soul for their highest good; flattenowing, or rather guessing
their natures, has distributed herself into fousrsh or simulations of them; she
puts on the likeness of some one or other of trerd, pretends to be that which
she simulates, and having no regard for men’s Bigimerests, is ever making
pleasure the bait of the unwary, and deceiving ti@mthe belief that she is of
the highest value to them. Cookery simulates thsgudse of medicine, and
pretends to know what food is the best for the baahy if the physician and the
cook had to enter into a competition in which cteld were the judges, or men
who had no more sense than children, as to whidhesh best understands the
goodness or badness of food, the physician wouktdr@ed to death. A flattery |
deem this to be and of an ignoble sort, Polus,tdoyou | am now addressing
myself, because it aims at pleasure without anyghoof the best. An art | do not
call it, but only an experience, because it is Im&bexplain or to give a reason of
the nature of its own applications. And | do ndt aay irrational thing an art; but
if you dispute my words, | am prepared to arguddafence of them.

Cookery, then, | maintain to be a flattery whickes the form of medicine; and
tiring, in like manner, is a flattery which takdsetform of gymnastic, and is
knavish, false, ignoble, illiberal, working decalty by the help of lines, and
colours, and enamels, and garments, and makingafffiect a spurious beauty to
the neglect of the true beauty which is given bjgsstic.

| would rather not be tedious, and therefore | willy say, after the manner of the
geometricians (for | think that by this time youlMae able to follow)



as tiring : gymnastic :: cookery : medicine;
or rather,

as tiring : gymnastic :: sophistry : legislation;
and

as cookery : medicine :: rhetoric : justice.

And this, | say, is the natural difference betwé®as rhetorician and the sophist,
but by reason of their near connection, they atet@ge jumbled up together;
neither do they know what to make of themselves daoother men know what to
make of them. For if the body presided over itsalid were not under the
guidance of the soul, and the soul did not discamd discriminate between
cookery and medicine, but the body was made thgejud them, and the rule of
judgment was the bodily delight which was given thgm, then the word of
Anaxagoras, that word with which you, friend Polase so well acquainted,
would prevail far and wide: ‘Chaos’ would come agand cookery, health, and
medicine would mingle in an indiscriminate massdArmw | have told you my
notion of rhetoric, which is, in relation to theusowhat cookery is to the body. |
may have been inconsistent in making a long speecén | would not allow you
to discourse at length. But I think that | may bewsed, because you did not
understand me, and could make no use of my answen wspoke shortly, and
therefore | had to enter into an explanation. Ahtdlshow an equal inability to
make use of yours, | hope that you will speak ataétpngth; but if | am able to
understand you, let me have the benefit of youvityreas is only fair: And now
you may do what you please with my answer.

POLUS: What do you mean? do you think that rhetigritattery?

SOCRATES: Nay, | said a part of flattery; if at yoage, Polus, you cannot
remember, what will you do by-and-by, when youader?

POLUS: And are the good rhetoricians meanly reghidestates, under the idea
that they are flatterers?

SOCRATES: Is that a question or the beginning sfi@ech?
POLUS: | am asking a question.
SOCRATES: Then my answer is, that they are notrdsghat all.

POLUS: How not regarded? Have they not very greatgp in states?



SOCRATES: Not if you mean to say that power is adjim the possessor.
POLUS: And that is what | do mean to say.
SOCRATES: Then, if so, | think that they have tbast power of all the citizens.

POLUS: What! are they not like tyrants? They kildadespoil and exile any one
whom they please.

SOCRATES: By the dog, Polus, | cannot make outaghealeliverance of yours,
whether you are giving an opinion of your own, skiag a question of me.

POLUS: | am asking a question of you.
SOCRATES: Yes, my friend, but you ask two questiansnce.
POLUS: How two questions?

SOCRATES: Why, did you not say just now that thetohicians are like tyrants,
and that they kill and despoil or exile any one mhbey please?

POLUS: | did.

SOCRATES: Well then, | say to you that here are guestions in one, and | will
answer both of them. And I tell you, Polus, thatdmnicians and tyrants have the
least possible power in states, as | was just naying; for they do literally
nothing which they will, but only what they thinlest.

POLUS: And is not that a great power?
SOCRATES: Polus has already said the reverse.
POLUS: Said the reverse! nay, that is what | assert

SOCRATES: No, by the great—what do you call him?4ymu, for you say that
power is a good to him who has the power.

POLUS: | do.

SOCRATES: And would you maintain that if a fool doghat he thinks best, this
is a good, and would you call this great power?

POLUS: | should not.

SOCRATES: Then you must prove that the rhetoriggamot a fool, and that
rhetoric is an art and not a flattery—and so yoli mave refuted me; but if you
leave me unrefuted, why, the rhetoricians who datwhey think best in states,



and the tyrants, will have nothing upon which tong@@tulate themselves, if as
you say, power be indeed a good, admitting at #meestime that what is done
without sense is an evil.

POLUS: Yes; | admit that.

SOCRATES: How then can the rhetoricians or thentgdave great power in
states, unless Polus can refute Socrates, and pookien that they do as they
will?

POLUS: This fellow—

SOCRATES: | say that they do not do as they willpwrrefute me.
POLUS: Why, have you not already said that thegslthey think best?
SOCRATES: And | say so still.

POLUS: Then surely they do as they will?

SOCRATES: | deny it.

POLUS: But they do what they think best?

SOCRATES: Aye.

POLUS: That, Socrates, is monstrous and absurd.

SOCRATES: Good words, good Polus, as | may sayur pwn peculiar style;
but if you have any questions to ask of me, eigitexe that | am in error or give
the answer yourself.

POLUS: Very well, I am willing to answer that | mkgow what you mean.

SOCRATES: Do men appear to you to will that whibley do, or to will that

further end for the sake of which they do a thimg®n they take medicine, for
example, at the bidding of a physician, do they thié drinking of the medicine
which is painful, or the health for the sake of g¢hthey drink?

POLUS: Clearly, the health.

SOCRATES: And when men go on a voyage or engadmismess, they do not
will that which they are doing at the time; for whwould desire to take the risk of
a voyage or the trouble of business?—But they wollhave the wealth for the
sake of which they go on a voyage.

POLUS: Certainly.



SOCRATES: And is not this universally true? If anmdoes something for the
sake of something else, he wills not that whichdbes, but that for the sake of
which he does it.

POLUS: Yes.

SOCRATES: And are not all things either good orl,esr intermediate and
indifferent?

POLUS: To be sure, Socrates.

SOCRATES: Wisdom and health and wealth and theylde would call goods,
and their opposites evils?

POLUS: | should.

SOCRATES: And the things which are neither good enol, and which partake
sometimes of the nature of good and at other tiohewvil, or of neither, are such
as sitting, walking, running, sailing; or, agaimad, stones, and the like:—these
are the things which you call neither good noruvil

POLUS: Exactly so.

SOCRATES: Are these indifferent things done for ffag&e of the good, or the
good for the sake of the indifferent?

POLUS: Clearly, the indifferent for the sake of teod.

SOCRATES: When we walk we walk for the sake ofdbed, and under the idea
that it is better to walk, and when we stand wadtaqually for the sake of the
good?

POLUS: Yes.

SOCRATES: And when we kill a man we kill him or kexhim or despoil him of
his goods, because, as we think, it will conduceuiogood?

POLUS: Certainly.
SOCRATES: Men who do any of these things do themthi® sake of the good?
POLUS: Yes.

SOCRATES: And did we not admit that in doing sonreghfor the sake of
something else, we do not will those things whiah dwe, but that other thing for
the sake of which we do them?



POLUS: Most true.

SOCRATES: Then we do not will simply to kill a mamn to exile him or to
despoil him of his goods, but we will to do thatiefhconduces to our good, and
if the act is not conducive to our good we do ndlt ity for we will, as you say,
that which is our good, but that which is neitheod nor evil, or simply evil, we
do not will. Why are you silent, Polus? Am | najht?

POLUS: You are right.

SOCRATES: Hence we may infer, that if any one, Wwhethe be a tyrant or a
rhetorician, kills another or exiles another or rikgs him of his property, under
the idea that the act is for his own interests witgahly not for his own interests,
he may be said to do what seems best to him?

POLUS: Yes.

SOCRATES: But does he do what he wills if he doéatws evil? Why do you
not answer?

POLUS: Well, | suppose not.

SOCRATES: Then if great power is a good as yowmallill such a one have
great power in a state?

POLUS: He will not.

SOCRATES: Then | was right in saying that a man mayvhat seems good to
him in a state, and not have great power, and oetttht he wills?

POLUS: As though you, Socrates, would not like dawénthe power of doing what
seemed good to you in the state, rather than wot;would not be jealous when
you saw any one Killing or despoiling or imprisogitwvhom he pleased, Oh, no!

SOCRATES: Justly or unjustly, do you mean?
POLUS: In either case is he not equally to be afie
SOCRATES: Forbear, Polus!

POLUS: Why ‘forbear’?

SOCRATES: Because you ought not to envy wretches avh not to be envied,
but only to pity them.

POLUS: And are those of whom | spoke wretches?



SOCRATES: Yes, certainly they are.

POLUS: And so you think that he who slays any ohemw he pleases, and justly
slays him, is pitiable and wretched?

SOCRATES: No, I do not say that of him: but neitderl think that he is to be
envied.

POLUS: Were you not saying just now that he is @retl?

SOCRATES: Yes, my friend, if he killed another wst]y, in which case he is also
to be pitied; and he is not to be envied if heskilhim justly.

POLUS: At any rate you will allow that he who isjustly put to death is
wretched, and to be pitied?

SOCRATES: Not so much, Polus, as he who kills kimg not so much as he
who is justly killed.

POLUS: How can that be, Socrates?

SOCRATES: That may very well be, inasmuch as doijugtice is the greatest of
evils.

POLUS: But is it the greatest? Is not sufferingigtice a greater evil?
SOCRATES: Certainly not.
POLUS: Then would you rather suffer than do inges?i

SOCRATES: | should not like either, but if | mu$toose between them, | would
rather suffer than do.

POLUS: Then you would not wish to be a tyrant?
SOCRATES: Not if you mean by tyranny what | mean.

POLUS: | mean, as | said before, the power of devhgtever seems good to you
in a state, killing, banishing, doing in all things you like.

SOCRATES: Well then, illustrious friend, when | leasaid my say, do you reply
to me. Suppose that | go into a crowded Agora,takd a dagger under my arm.
Polus, | say to you, | have just acquired rare ppaed become a tyrant; for if |
think that any of these men whom you see oughetpui to death, the man whom
| have a mind to Kill is as good as dead; andainl disposed to break his head or
tear his garment, he will have his head brokenigmghrment torn in an instant.



Such is my great power in this city. And if you ot believe me, and | show you
the dagger, you would probably reply: Socrateghat sort of way any one may
have great power—he may burn any house which hese$e and the docks and
triremes of the Athenians, and all their other eésswhether public or private—
but can you believe that this mere doing as yauktbest is great power?

POLUS: Certainly not such doing as this.

SOCRATES: But can you tell me why you disapprovewth a power?
POLUS: | can.

SOCRATES: Why then?

POLUS: Why, because he who did as you say woultettain to be punished.
SOCRATES: And punishment is an evil?

POLUS: Certainly.

SOCRATES: And you would admit once more, my goadteat great power is a
benefit to a man if his actions turn out to his aatage, and that this is the
meaning of great power; and if not, then his poiwem evil and is no power. But
let us look at the matter in another way:—do we asknowledge that the things
of which we were speaking, the infliction of deadind exile, and the deprivation
of property are sometimes a good and sometimea gobd?

POLUS: Certainly.
SOCRATES: About that you and | may be supposedtee®
POLUS: Yes.

SOCRATES: Tell me, then, when do you say that @n@ygood and when that
they are evil—what principle do you lay down?

POLUS: | would rather, Socrates, that you shouldwar as well as ask that
guestion.

SOCRATES: Well, Polus, since you would rather héneeanswer from me, | say
that they are good when they are just, and evilnnthey are unjust.

POLUS: You are hard of refutation, Socrates, bughihinot a child refute that
statement?

SOCRATES: Then I shall be very grateful to thedhéind equally grateful to you



if you will refute me and deliver me from my fodiisess. And | hope that refute
me you will, and not weary of doing good to a fden

POLUS: Yes, Socrates, and | need not go far orapgpeantiquity; events which
happened only a few days ago are enough to retutieand to prove that many
men who do wrong are happy.

SOCRATES: What events?

POLUS: You see, | presume, that Archelaus the $dtealiccas is now the ruler
of Macedonia?

SOCRATES: At any rate | hear that he is.
POLUS: And do you think that he is happy or mis&ab
SOCRATES: | cannot say, Polus, for | have neverdrgdacquaintance with him.

POLUS: And cannot you tell at once, and withoutihgvan acquaintance with
him, whether a man is happy?

SOCRATES: Most certainly not.

POLUS: Then clearly, Socrates, you would say thai gid not even know
whether the great king was a happy man?

SOCRATES: And | should speak the truth; for | do kilow how he stands in the
matter of education and justice.

POLUS: What! and does all happiness consist irPthis

SOCRATES: Yes, indeed, Polus, that is my doctrthe; men and women who
are gentle and good are also happy, as | mainéad, the unjust and evil are
miserable.

POLUS: Then, according to your doctrine, the saidh&laus is miserable?
SOCRATES: Yes, my friend, if he is wicked.

POLUS: That he is wicked | cannot deny; for he haditle at all to the throne

which he now occupies, he being only the son obaan who was the slave of
Alcetas the brother of Perdiccas; he himself tloreein strict right was the slave
of Alcetas; and if he had meant to do rightly heuldohave remained his slave,
and then, according to your doctrine, he would haeen happy. But now he is
unspeakably miserable, for he has been guilty efgfeatest crimes: in the first
place he invited his uncle and master, Alcetasptae to him, under the pretence



that he would restore to him the throne which Reak has usurped, and after
entertaining him and his son Alexander, who watis cousin, and nearly of an
age with him, and making them drunk, he threw thetm a waggon and carried
them off by night, and slew them, and got bothhain out of the way; and when
he had done all this wickedness he never discovératl he was the most
miserable of all men, and was very far from repentishall | tell you how he
showed his remorse? he had a younger brother,lé @hseven years old, who
was the legitimate son of Perdiccas, and to himighft the kingdom belonged;
Archelaus, however, had no mind to bring him uphasought and restore the
kingdom to him; that was not his notion of happgdsut not long afterwards he
threw him into a well and drowned him, and declaedis mother Cleopatra that
he had fallen in while running after a goose, aad been killed. And now as he is
the greatest criminal of all the Macedonians, hg b supposed to be the most
miserable and not the happiest of them, and | dase that there are many
Athenians, and you would be at the head of theng wbuld rather be any other
Macedonian than Archelaus!

SOCRATES: | praised you at first, Polus, for bemghetorician rather than a
reasoner. And this, as | suppose, is the sortgafraent with which you fancy that
a child might refute me, and by which | stand refutvhen | say that the unjust
man is not happy. But, my good friend, where isréfatation? | cannot admit a
word which you have been saying.

POLUS: That is because you will not; for you sumalyst think as | do.

SOCRATES: Not so, my simple friend, but because wdlurefute me after the
manner which rhetoricians practise in courts of. |&ar there the one party think
that they refute the other when they bring forwandumber of witnesses of good
repute in proof of their allegations, and their edary has only a single one or
none at all. But this kind of proof is of no valwéere truth is the aim; a man may
often be sworn down by a multitude of false witesssvho have a great air of
respectability. And in this argument nearly evemg 0Athenian and stranger alike,
would be on your side, if you should bring witnessea disproof of my
statement;—you may, if you will, summon Nicias gmn of Niceratus, and let his
brothers, who gave the row of tripods which stamdhie precincts of Dionysus,
come with him; or you may summon Aristocrates, gba of Scellius, who is the
giver of that famous offering which is at Delphiinsmon, if you will, the whole
house of Pericles, or any other great Athenian lfamhom you choose;— they
will all agree with you: | only am left alone an@drmot agree, for you do not
convince me; although you produce many false wi#egsfgainst me, in the hope
of depriving me of my inheritance, which is thetiruBut | consider that nothing
worth speaking of will have been effected by meessll make you the one
witness of my words; nor by you, unless you maketineeone witness of yours;



no matter about the rest of the world. For theeetaro ways of refutation, one
which is yours and that of the world in general imine is of another sort—let us
compare them, and see in what they differ. Foreenld we are at issue about
matters which to know is honourable and not to kmisgraceful; to know or not
to know happiness and misery—that is the chiefhefrt. And what knowledge
can be nobler? or what ignorance more disgrackér this? And therefore | will
begin by asking you whether you do not think thatan who is unjust and doing
injustice can be happy, seeing that you think Al unjust, and yet happy?
May | assume this to be your opinion?

POLUS: Certainly.

SOCRATES: But | say that this is an impossibilityeré is one point about
which we are at issue:—very good. And do you measay also that if he meets
with retribution and punishment he will still beppy?

POLUS: Certainly not; in that case he will be mosterable.

SOCRATES: On the other hand, if the unjust be notighed, then, according to
you, he will be happy?

POLUS: Yes.

SOCRATES: But in my opinion, Polus, the unjust @edof unjust actions is
miserable in any case,—more miserable, howevée ibe not punished and does
not meet with retribution, and less miserable ifldige punished and meets with
retribution at the hands of gods and men.

POLUS: You are maintaining a strange doctrine, &est

SOCRATES: I shall try to make you agree with man@friend, for as a friend |
regard you. Then these are the points at issueeleatws—are they not? | was
saying that to do is worse than to suffer injustice

POLUS: Exactly so.

SOCRATES: And you said the opposite?

POLUS: Yes.

SOCRATES: | said also that the wicked are miserabid you refuted me?
POLUS: By Zeus, | did.

SOCRATES: In your own opinion, Polus.



POLUS: Yes, and | rather suspect that | was irrititg.
SOCRATES: You further said that the wrong-doerappy if he be unpunished?
POLUS: Certainly.

SOCRATES: And | affirm that he is most miserablad ahat those who are
punished are less miserable—are you going to réfiggoroposition also?

POLUS: A proposition which is harder of refutatitian the other, Socrates.
SOCRATES: Say rather, Polus, impossible; for whoredute the truth?

POLUS: What do you mean? If a man is detected imrgast attempt to make

himself a tyrant, and when detected is racked, latat, has his eyes burned out,
and after having had all sorts of great injuriefiated on him, and having seen
his wife and children suffer the like, is at lastpaled or tarred and burned alive,
will he be happier than if he escape and becomyeaatt and continue all through

life doing what he likes and holding the reins afvgrnment, the envy and

admiration both of citizens and strangers? Is thatparadox which, as you say,
cannot be refuted?

SOCRATES: There again, noble Polus, you are raisiolggoblins instead of
refuting me; just now you were calling witnesseaiast me. But please to refresh
my memory a little; did you say—‘in an unjust atigno make himself a tyrant’?

POLUS: Yes, | did.

SOCRATES: Then | say that neither of them will beppier than the other,

—neither he who unjustly acquires a tyranny, nomt® suffers in the attempt,

for of two miserables one cannot be the happiet,that he who escapes and
becomes a tyrant is the more miserable of the D@you laugh, Polus? Well,

this is a new kind of refutation,—when any one saygthing, instead of refuting

him to laugh at him.

POLUS: But do you not think, Socrates, that youehbeen sufficiently refuted,
when you say that which no human being will allo#gk the company.

SOCRATES: O Polus, I am not a public man, and ¢edy year, when my tribe

were serving as Prytanes, and it became my duthes president to take the
votes, there was a laugh at me, because | wasautmbdke them. And as | failed
then, you must not ask me to count the suffraggeetompany now; but if, as |
was saying, you have no better argument than nuenlemme have a turn, and do
you make trial of the sort of proof which, as Inkij is required; for | shall

produce one witness only of the truth of my wordsd he is the person with



whom | am arguing; his suffrage | know how to taket with the many | have
nothing to do, and do not even address myselfémthMay | ask then whether
you will answer in turn and have your words puthte proof? For | certainly think
that | and you and every man do really believet thalo is a greater evil than to
suffer injustice: and not to be punished than tplmashed.

POLUS: And | should say neither I, nor any man: ldoyou yourself, for
example, suffer rather than do injustice?

SOCRATES: Yes, and you, too; | or any man would.

POLUS: Quite the reverse; neither you, nor |, mor aan.

SOCRATES: But will you answer?

POLUS: To be sure, I will; for I am curious to hedrat you can have to say.

SOCRATES: Tell me, then, and you will know, and Ust suppose that | am
beginning at the beginning: which of the two, Polirs your opinion, is the
worst?—to do injustice or to suffer?

POLUS: | should say that suffering was worst.
SOCRATES: And which is the greater disgrace?—Answer
POLUS: To do.

SOCRATES: And the greater disgrace is the greai&t e
POLUS: Certainly not.

SOCRATES: I understand you to say, if | am not akienh, that the honourable is
not the same as the good, or the disgraceful asvilie

POLUS: Certainly not.

SOCRATES: Let me ask a question of you: When yaakmf beautiful things,
such as bodies, colours, figures, sounds, ingiisti do you not call them
beautiful in reference to some standard: bodies,ef@ample, are beautiful in
proportion as they are useful, or as the sighthaint gives pleasure to the
spectators; can you give any other account of paidmeauty?

POLUS: | cannot.

SOCRATES: And you would say of figures or colousnerally that they were
beautiful, either by reason of the pleasure whietytgive, or of their use, or of



both?
POLUS: Yes, | should.

SOCRATES: And you would call sounds and music b&dufor the same
reason?

POLUS: | should.

SOCRATES: Laws and institutions also have no beauthem except in so far
as they are useful or pleasant or both?

POLUS: I think not.
SOCRATES: And may not the same be said of the pedlknowledge?

POLUS: To be sure, Socrates; and | very much agpodyour measuring beauty
by the standard of pleasure and utility.

SOCRATES: And deformity or disgrace may be equaléasured by the opposite
standard of pain and evil?

POLUS: Certainly.

SOCRATES: Then when of two beautiful things oneeexts in beauty, the
measure of the excess is to be taken in one or diothese; that is to say, in
pleasure or utility or both?

POLUS: Very true.

SOCRATES: And of two deformed things, that whictceeds in deformity or
disgrace, exceeds either in pain or evi—must itbeso?

POLUS: Yes.

SOCRATES: But then again, what was the observatioich you just now made,
about doing and suffering wrong? Did you not shgt suffering wrong was more
evil, and doing wrong more disgraceful?

POLUS: | did.

SOCRATES: Then, if doing wrong is more disgracehan suffering, the more
disgraceful must be more painful and must exceqghin or in evil or both: does
not that also follow?

POLUS: Of course.



SOCRATES: First, then, let us consider whetherdbmg of injustice exceeds
the suffering in the consequent pain: Do the ingisaiffer more than the injured?

POLUS: No, Socrates; certainly not.

SOCRATES: Then they do not exceed in pain?
POLUS: No.

SOCRATES: But if not in pain, then not in both?
POLUS: Certainly not.

SOCRATES: Then they can only exceed in the other?
POLUS: Yes.

SOCRATES: That is to say, in evil?

POLUS: True.

SOCRATES: Then doing injustice will have an excessvil, and will therefore
be a greater evil than suffering injustice?

POLUS: Clearly.

SOCRATES: But have not you and the world alreadged)that to do injustice is
more disgraceful than to suffer?

POLUS: Yes.
SOCRATES: And that is now discovered to be mor&evi
POLUS: True.

SOCRATES: And would you prefer a greater evil @reater dishonour to a less
one? Answer, Polus, and fear not; for you will cotneno harm if you nobly
resign yourself into the healing hand of the arguinaes to a physician without
shrinking, and either say ‘Yes’ or ‘N0’ to me.

POLUS: | should say ‘No.’
SOCRATES: Would any other man prefer a greaterléssevil?
POLUS: No, not according to this way of putting tase, Socrates.

SOCRATES: Then I said truly, Polus, that neithew,yaor I, nor any man, would



rather do than suffer injustice; for to do injustis the greater evil of the two.
POLUS: That is the conclusion.

SOCRATES: You see, Polus, when you compare thekiwds of refutations,
how unlike they are. All men, with the exceptionroyself, are of your way of
thinking; but your single assent and witness amugh for me,—I have no need
of any other, | take your suffrage, and am regasliaf the rest. Enough of this,
and now let us proceed to the next question; wiichWhether the greatest of
evils to a guilty man is to suffer punishment, &g ysupposed, or whether to
escape punishment is not a greater evil, as | sggbdonsider:—You would say
that to suffer punishment is another name for b@istgy corrected when you do
wrong?

POLUS: | should.

SOCRATES: And would you not allow that all justrigs are honourable in so far
as they are just? Please to reflect, and tell nae gpinion.

POLUS: Yes, Socrates, | think that they are.

SOCRATES: Consider again:—Where there is an ageumst there not also be a
patient?

POLUS: | should say so.

SOCRATES: And will not the patient suffer that whithe agent does, and will
not the suffering have the quality of the actiomdan, for example, that if a man
strikes, there must be something which is stricken?

POLUS: Yes.

SOCRATES: And if the striker strikes violently ouigkly, that which is struck
will he struck violently or quickly?

POLUS: True.

SOCRATES: And the suffering to him who is strickerf the same nature as the
act of him who strikes?

POLUS: Yes.
SOCRATES: And if a man burns, there is somethingkvis burned?

POLUS: Certainly.



SOCRATES: And if he burns in excess or so as te&aain, the thing burned
will be burned in the same way?

POLUS: Truly.

SOCRATES: And if he cuts, the same argument holderet will be something
cut?

POLUS: Yes.

SOCRATES: And if the cutting be great or deep arhsas will cause pain, the
cut will be of the same nature?

POLUS: That is evident.

SOCRATES: Then you would agree generally to theansal proposition which |
was just now asserting: that the affection of thBgmt answers to the affection of
the agent?

POLUS: | agree.

SOCRATES: Then, as this is admitted, let me asktindrebeing punished is
suffering or acting?

POLUS: Suffering, Socrates; there can be no doitbtad.

SOCRATES: And suffering implies an agent?

POLUS: Certainly, Socrates; and he is the punisher.

SOCRATES: And he who punishes rightly, punishetlyjas

POLUS: Yes.

SOCRATES: And therefore he acts justly?

POLUS: Justly.

SOCRATES: Then he who is punished and sufferdorgian, suffers justly?
POLUS: That is evident.

SOCRATES: And that which is just has been admiibeloe honourable?
POLUS: Certainly.

SOCRATES: Then the punisher does what is honouradld the punished



suffers what is honourable?
POLUS: True.

SOCRATES: And if what is honourable, then whatasd for the honourable is
either pleasant or useful?

POLUS: Certainly.

SOCRATES: Then he who is punished suffers whab g
POLUS: That is true.

SOCRATES: Then he is benefited?

POLUS: Yes.

SOCRATES: Do | understand you to mean what | megetid term ‘benefited’? |
mean, that if he be justly punished his soul isroapd.

POLUS: Surely.
SOCRATES: Then he who is punished is delivered ftioenevil of his soul?
POLUS: Yes.

SOCRATES: And is he not then delivered from theatgst evil? Look at the
matter in this way:—In respect of a man’s estateyau see any greater evil than
poverty?

POLUS: There is no greater evil.

SOCRATES: Again, in a man’s bodily frame, you wowdy that the evil is
weakness and disease and deformity?

POLUS: | should.

SOCRATES: And do you not imagine that the soulMiise has some evil of her
own?

POLUS: Of course.

SOCRATES: And this you would call injustice andogance and cowardice, and
the like?

POLUS: Certainly.



SOCRATES: So then, in mind, body, and estate, wiiigh three, you have
pointed out three corresponding evils—injusticeedse, poverty?

POLUS: True.

SOCRATES: And which of the evils is the most disgfal?—Is not the most
disgraceful of them injustice, and in general thié & the soul?

POLUS: By far the most.
SOCRATES: And if the most disgraceful, then alsoworst?
POLUS: What do you mean, Socrates?

SOCRATES: | mean to say, that is most disgracedsl lieen already admitted to
be most painful or hurtful, or both.

POLUS: Certainly.

SOCRATES: And now injustice and all evil in the kbas been admitted by us to
be most disgraceful?

POLUS: It has been admitted.

SOCRATES: And most disgraceful either because npashful and causing
excessive pain, or most hurtful, or both?

POLUS: Certainly.

SOCRATES: And therefore to be unjust and intemgerand cowardly and
ignorant, is more painful than to be poor and sick?

POLUS: Nay, Socrates; the painfulness does notaagpene to follow from your
premises.

SOCRATES: Then, if, as you would argue, not morafp§ the evil of the soul
is of all evils the most disgraceful; and the escesdisgrace must be caused by
some preternatural greatness, or extraordinaryuhoess of the evil.

POLUS: Clearly.

SOCRATES: And that which exceeds most in hurtfudnegl be the greatest of
evils?

POLUS: Yes.

SOCRATES: Then injustice and intemperance, anceivetpl the depravity of the



soul, are the greatest of evils?
POLUS: That is evident.

SOCRATES: Now, what art is there which deliverdros poverty? Does not the
art of making money?

POLUS: Yes.
SOCRATES: And what art frees us from disease? Doethe art of medicine?
POLUS: Very true.

SOCRATES: And what from vice and injustice? If yaxe not able to answer at
once, ask yourself whither we go with the sick, emd/hom we take them.

POLUS: To the physicians, Socrates.

SOCRATES: And to whom do we go with the unjust artdmperate?
POLUS: To the judges, you mean.

SOCRATES: —Who are to punish them?

POLUS: Yes.

SOCRATES: And do not those who rightly punish ashegpunish them in
accordance with a certain rule of justice?

POLUS: Clearly.

SOCRATES: Then the art of money-making frees a fmam poverty; medicine
from disease; and justice from intemperance angiige?

POLUS: That is evident.

SOCRATES: Which, then, is the best of these three?
POLUS: Will you enumerate them?

SOCRATES: Money-making, medicine, and justice.
POLUS: Justice, Socrates, far excels the two others

SOCRATES: And justice, if the best, gives the ggstipleasure or advantage or
both?

POLUS: Yes.



SOCRATES: But is the being healed a pleasant tlsind,are those who are being
healed pleased?

POLUS: I think not.
SOCRATES: A useful thing, then?
POLUS: Yes.

SOCRATES: Yes, because the patient is delivereah faogreat evil; and this is
the advantage of enduring the pain—that you getwel

POLUS: Certainly.

SOCRATES: And would he be the happier man in hidilpaondition, who is
healed, or who never was out of health?

POLUS: Clearly he who was never out of health.

SOCRATES: Yes; for happiness surely does not cbisiseing delivered from
evils, but in never having had them.

POLUS: True.

SOCRATES: And suppose the case of two persons \alie kome evil in their
bodies, and that one of them is healed and detivieoen evil, and another is not
healed, but retains the evil—which of them is thestimiserable?

POLUS: Clearly he who is not healed.

SOCRATES: And was not punishment said by us to loelaerance from the
greatest of evils, which is vice?

POLUS: True.

SOCRATES: And justice punishes us, and makes us mest, and is the
medicine of our vice?

POLUS: True.

SOCRATES: He, then, has the first place in theesofhappiness who has never
had vice in his soul; for this has been shown tthiegyreatest of evils.

POLUS: Clearly.

SOCRATES: And he has the second place, who iseteli/from vice?



POLUS: True.

SOCRATES: That is to say, he who receives admanitmd rebuke and
punishment?

POLUS: Yes.

SOCRATES: Then he lives worst, who, having beemsinjhas no deliverance
from injustice?

POLUS: Certainly.

SOCRATES: That is, he lives worst who commits theatest crimes, and who,
being the most unjust of men, succeeds in escagghgke or correction or
punishment; and this, as you say, has been accgmedliby Archelaus and other
tyrants and rhetoricians and potentates? (Compapelitic.)

POLUS: True.

SOCRATES: May not their way of proceeding, my fdeme compared to the
conduct of a person who is afflicted with the wasktddiseases and yet contrives
not to pay the penalty to the physician for hisssagainst his constitution, and
will not be cured, because, like a child, he isiafof the pain of being burned or
cut:—Is not that a parallel case?

POLUS: Yes, truly.

SOCRATES: He would seem as if he did not know thieire of health and bodily
vigour; and if we are right, Polus, in our previaieclusions, they are in a like
case who strive to evade justice, which they sdmetpainful, but are blind to the
advantage which ensues from it, not knowing how ffiaore miserable a
companion a diseased soul is than a diseased aahyl, | say, which is corrupt
and unrighteous and unholy. And hence they do &t they can to avoid
punishment and to avoid being released from thatgsé of evils; they provide
themselves with money and friends, and cultivatéh® utmost their powers of
persuasion. But if we, Polus, are right, do youwsbat follows, or shall we draw
out the consequences in form?

POLUS: If you please.

SOCRATES: Is it not a fact that injustice, and th@ng of injustice, is the
greatest of evils?

POLUS: That is quite clear.



SOCRATES: And further, that to suffer punishmenthe way to be released
from this evil?

POLUS: True.
SOCRATES: And not to suffer, is to perpetuate e
POLUS: Yes.

SOCRATES: To do wrong, then, is second only ingbale of evils; but to do
wrong and not to be punished, is first and greateatl?

POLUS: That is true.

SOCRATES: Well, and was not this the point in dispuy friend? You deemed

Archelaus happy, because he was a very great @iraimd unpunished: I, on the
other hand, maintained that he or any other whms tilkn has done wrong and has
not been punished, is, and ought to be, the mastratle of all men; and that the
doer of injustice is more miserable than the seffeand he who escapes
punishment, more miserable than he who suffers.—wgaghat what | said?

POLUS: Yes.
SOCRATES: And it has been proved to be true?
POLUS: Certainly.

SOCRATES: Well, Polus, but if this is true, whesethe great use of rhetoric? If
we admit what has been just now said, every maintougevery way to guard
himself against doing wrong, for he will therebyfeugreat evil?

POLUS: True.

SOCRATES: And if he, or any one about whom he ¢atess wrong, he ought of
his own accord to go where he will be immediatalypiphed; he will run to the

judge, as he would to the physician, in order thatdisease of injustice may not
be rendered chronic and become the incurable cariciére soul; must we not

allow this consequence, Polus, if our former adioiss are to stand:—is any
other inference consistent with them?

POLUS: To that, Socrates, there can be but oneansw

SOCRATES: Then rhetoric is of no use to us, Pdluielping a man to excuse
his own injustice, that of his parents or friendischildren or country; but may be
of use to any one who holds that instead of exgusaought to accuse—himself
above all, and in the next degree his family or ahyis friends who may be



doing wrong; he should bring to light the iniquamd not conceal it, that so the
wrong-doer may suffer and be made whole; and haldheven force himself and
others not to shrink, but with closed eyes likevbranen to let the physician
operate with knife or searing iron, not regardihg pain, in the hope of attaining
the good and the honourable; let him who has dieings worthy of stripes, allow
himself to be scourged, if of bonds, to be bouhafia fine, to be fined, if of
exile, to be exiled, if of death, to die, himse#ifg the first to accuse himself and
his own relations, and using rhetoric to this ahdt his and their unjust actions
may be made manifest, and that they themselvesbmagelivered from injustice,
which is the greatest evil. Then, Polus, rhetorauld indeed be useful. Do you
say ‘Yes’ or ‘No’ to that?

POLUS: To me, Socrates, what you are saying appeams strange, though
probably in agreement with your premises.

SOCRATES: Is not this the conclusion, if the presaiare not disproven?
POLUS: Yes; it certainly is.

SOCRATES: And from the opposite point of view, mideed it be our duty to

harm another, whether an enemy or not—I exceptdle of self-defence— then |
have to be upon my guard—nbut if my enemy injurési@ person, then in every
sort of way, by word as well as deed, | shoulddrprevent his being punished, or
appearing before the judge; and if he appearspuldhcontrive that he should

escape, and not suffer punishment: if he has stleuim of money, let him keep
what he has stolen and spend it on him and hisydégss of religion and justice;

and if he have done things worthy of death, let hohdie, but rather be immortal
in his wickedness; or, if this is not possible,Hen at any rate be allowed to live
as long as he can. For such purposes, Polus, ihetay be useful, but is of small
if of any use to him who is not intending to commnjustice; at least, there was
no such use discovered by us in the previous dsmois

CALLICLES: Tell me, Chaerephon, is Socrates in eatpor is he joking?

CHAEREPHON: | should say, Callicles, that he ismiost profound earnest; but
you may well ask him.

CALLICLES: By the gods, and | will. Tell me, Soceat are you in earnest, or
only in jest? For if you are in earnest, and wiat gay is true, is not the whole of
human life turned upside down; and are we not doas) would appear, in
everything the opposite of what we ought to be gdin

SOCRATES: O Callicles, if there were not some comityuof feelings among
mankind, however varying in different persons—I| mea say, if every man’s



feelings were peculiar to himself and were not etidoy the rest of his species—I
do not see how we could ever communicate our inspas to one another. |
make this remark because | perceive that you dra/¢ a common feeling. For
we are lovers both, and both of us have two loy#eca:—I am the lover of
Alcibiades, the son of Cleinias, and of philosophayd you of the Athenian
Demus, and of Demus the son of Pyrilampes. Novgskeove that you, with all
your cleverness, do not venture to contradict yfawourite in any word or
opinion of his; but as he changes you change, bacsyvand forwards. When the
Athenian Demus denies anything that you are sayirtige assembly, you go over
to his opinion; and you do the same with Demus, f&ie young son of
Pyrilampes. For you have not the power to resistwords and ideas of your
loves; and if a person were to express surpriskeastrangeness of what you say
from time to time when under their influence, yoaul probably reply to him, if
you were honest, that you cannot help saying wbat joves say unless they are
prevented; and that you can only be silent whery thee. Now you must
understand that my words are an echo too, andftliergou need not wonder at
me; but if you want to silence me, silence phildsgpvho is my love, for she is
always telling me what | am now telling you, myefrd; neither is she capricious
like my other love, for the son of Cleinias sayg ohing to-day and another thing
to-morrow, but philosophy is always true. She s thacher at whose words you
are now wondering, and you have heard her yourkif.you must refute, and
either show, as | was saying, that to do injuséiod to escape punishment is not
the worst of all evils; or, if you leave her wordrafuted, by the dog the god of
Egypt, | declare, O Callicles, that Callicles wikver be at one with himself, but
that his whole life will be a discord. And yet, rfmend, | would rather that my
lyre should be inharmonious, and that there shda@dho music in the chorus
which | provided; aye, or that the whole world slibbbe at odds with me, and
oppose me, rather than that | myself should belds evith myself, and contradict
myself.

CALLICLES: O Socrates, you are a regular declairaad seem to be running riot
in the argument. And now you are declaiming in théy because Polus has fallen
into the same error himself of which he accusedyasr—for he said that when
Gorgias was asked by you, whether, if some one ¢arhen who wanted to learn
rhetoric, and did not know justice, he would tedwiim justice, Gorgias in his
modesty replied that he would, because he thoinghthankind in general would
be displeased if he answered ‘No’; and then in equnence of this admission,
Gorgias was compelled to contradict himself, theing just the sort of thing in
which you delight. Whereupon Polus laughed at yesedvedly, as | think; but
now he has himself fallen into the same trap. ihoarsay very much for his wit
when he conceded to you that to do is more dishatdeithan to suffer injustice,
for this was the admission which led to his beintaagled by you; and because



he was too modest to say what he thought, he tsashduth stopped. For the truth
is, Socrates, that you, who pretend to be engageithd pursuit of truth, are
appealing now to the popular and vulgar notionsigiit, which are not natural,
but only conventional. Convention and nature amegaly at variance with one
another: and hence, if a person is too modest yowdaat he thinks, he is
compelled to contradict himself;, and you, in youmgenuity perceiving the
advantage to be thereby gained, slyly ask of hiro wharguing conventionally a
guestion which is to be determined by the ruleatfire; and if he is talking of the
rule of nature, you slip away to custom: as, fastance, you did in this very
discussion about doing and suffering injustice. WR®lus was speaking of the
conventionally dishonourable, you assailed him fiiwa point of view of nature;
for by the rule of nature, to suffer injustice fetgreater disgrace because the
greater evil; but conventionally, to do evil is timeore disgraceful. For the
suffering of injustice is not the part of a mant blia slave, who indeed had better
die than live; since when he is wronged and trachplgon, he is unable to help
himself, or any other about whom he cares. Theoreass | conceive, is that the
makers of laws are the majority who are weak; &ey take laws and distribute
praises and censures with a view to themselvest@nideir own interests; and
they terrify the stronger sort of men, and thos® \ahe able to get the better of
them, in order that they may not get the betterth®@m; and they say, that
dishonesty is shameful and unjust; meaning, bynbel injustice, the desire of a
man to have more than his neighbours; for knowlagy town inferiority, | suspect
that they are too glad of equality. And therefdre éndeavour to have more than
the many, is conventionally said to be shameful @amdst, and is called injustice
(compare Republic), whereas nature herself intimttat it is just for the better to
have more than the worse, the more powerful thanwiaker; and in many ways
she shows, among men as well as among animalsndeeld among whole cities
and races, that justice consists in the superiomgwver and having more than
the inferior. For on what principle of justice dikrxes invade Hellas, or his
father the Scythians? (not to speak of numberldssr @xamples). Nay, but these
are the men who act according to nature; yes, lawete and according to the law
of nature: not, perhaps, according to that aréifidaw, which we invent and
impose upon our fellows, of whom we take the bastsirongest from their youth
upwards, and tame them like young lions,— charntivggn with the sound of the
voice, and saying to them, that with equality timeyst be content, and that the
equal is the honourable and the just. But if theeee a man who had sufficient
force, he would shake off and break through, amadms from all this; he would
trample under foot all our formulas and spells ehdrms, and all our laws which
are against nature: the slave would rise in rewelind be lord over us, and the
light of natural justice would shine forth. And ghi take to be the sentiment of
Pindar, when he says in his poem, that



‘Law is the king of all, of mortals as well as afmortals;’
this, as he says,

‘Makes might to be right, doing violence with highdéand; as | infer from the
deeds of Heracles, for without buying them—' (Fragmeert. 151 (Bockh).)

—I do not remember the exact words, but the mearsnghat without buying
them, and without their being given to him, he iearoff the oxen of Geryon,
according to the law of natural right, and that txen and other possessions of
the weaker and inferior properly belong to thersger and superior. And this is
true, as you may ascertain, if you will leave peilphy and go on to higher things:
for philosophy, Socrates, if pursued in moderatma at the proper age, is an
elegant accomplishment, but too much philosophiesruin of human life. Even
if a man has good parts, still, if he carries pdoljphy into later life, he is
necessarily ignorant of all those things which atigenan and a person of honour
ought to know; he is inexperienced in the lawshaf State, and in the language
which ought to be used in the dealings of man witain, whether private or
public, and utterly ignorant of the pleasures aesires of mankind and of human
character in general. And people of this sort, wkiegy betake themselves to
politics or business, are as ridiculous as | imagire politicians to be, when they
make their appearance in the arena of philosoptry.ds Euripides says,

‘Every man shines in that and pursues that, andtds\the greatest portion of the
day to that in which he most excels,’” (Antiopegfra 20 (Dindorf).)

but anything in which he is inferior, he avoids atepreciates, and praises the
opposite from partiality to himself, and becausdhieks that he will thus praise
himself. The true principle is to unite them. Phadphy, as a part of education, is
an excellent thing, and there is no disgrace t@a while he is young in pursuing
such a study; but when he is more advanced in ydhes thing becomes
ridiculous, and | feel towards philosophers as Itowards those who lisp and
imitate children. For | love to see a little childho is not of an age to speak
plainly, lisping at his play; there is an appeaet grace and freedom in his
utterance, which is natural to his childish yedat when | hear some small
creature carefully articulating its words, | ameoffled; the sound is disagreeable,
and has to my ears the twang of slavery. So whaait a man lisping, or see him
playing like a child, his behaviour appears to ntkculous and unmanly and
worthy of stripes. And | have the same feeling dlsbudents of philosophy; when
| see a youth thus engaged,—the study appears ttorbe in character, and
becoming a man of liberal education, and him whglews philosophy | regard as
an inferior man, who will never aspire to anythgrgat or noble. But if | see him
continuing the study in later life, and not leavioff, | should like to beat him,



Socrates; for, as | was saying, such a one, evmigthhe have good natural parts,
becomes effeminate. He flies from the busy cemitethe market-place, in which,
as the poet says, men become distinguished; hpsciet® a corner for the rest of
his life, and talks in a whisper with three or foagmiring youths, but never
speaks out like a freeman in a satisfactory marivew |, Socrates, am very well
inclined towards you, and my feeling may be comgangth that of Zethus
towards Amphion, in the play of Euripides, whomdsimentioning just now: for

| am disposed to say to you much what Zethus saitig brother, that you,
Socrates, are careless about the things of whiaghoyght to be careful; and that
you

‘Who have a soul so noble, are remarkable for ailguexterior; Neither in a
court of justice could you state a case, or giweraason or proof, Or offer valiant
counsel on another’s behalf.’

And you must not be offended, my dear Socrates,| fam speaking out of
good-will towards you, if | ask whether you are raghamed of being thus
defenceless; which | affirm to be the condition nbtyou only but of all those
who will carry the study of philosophy too far. FRrppose that some one were to
take you, or any one of your sort, off to prisoac¢ldring that you had done wrong
when you had done no wrong, you must allow that would not know what to
do:—there you would stand giddy and gaping, andhawing a word to say; and
when you went up before the Court, even if the secwere a poor creature and
not good for much, you would die if he were disgbse claim the penalty of
death. And yet, Socrates, what is the value of

‘An art which converts a man of sense into a fool,’

who is helpless, and has no power to save eitmesdif or others, when he is in
the greatest danger and is going to be despoilduibgnemies of all his goods,
and has to live, simply deprived of his rights dfzenship?—he being a man
who, if | may use the expression, may be boxecheretairs with impunity. Then,
my good friend, take my advice, and refute no more:

‘Learn the philosophy of business, and acquire rqautation of wisdom. But
leave to others these niceties,’

whether they are to be described as follies orralittes:
‘For they will only Give you poverty for the inmaté your dwelling.’

Cease, then, emulating these paltry splitters atlg;cand emulate only the man of
substance and honour, who is well to do.



SOCRATES: If my soul, Callicles, were made of gatipuld | not rejoice to
discover one of those stones with which they tetd,cand the very best possible
one to which I might bring my soul; and if the stcand | agreed in approving of
her training, then | should know that | was in @sfactory state, and that no other
test was needed by me.

CALLICLES: What is your meaning, Socrates?

SOCRATES: | will tell you; I think that | have fodnin you the desired
touchstone.

CALLICLES: Why?

SOCRATES: Because | am sure that if you agree mighin any of the opinions
which my soul forms, | have at last found the trimtieed. For | consider that if a
man is to make a complete trial of the good or efilhe soul, he ought to have
three qualities—knowledge, good-will, outspokennegsch are all possessed by
you. Many whom | meet are unable to make trial ef imecause they are not wise
as you are; others are wise, but they will notiedl the truth, because they have
not the same interest in me which you have; ansetiwo strangers, Gorgias and
Polus, are undoubtedly wise men and my very gowhds, but they are not
outspoken enough, and they are too modest. Why, i@desty is so great that
they are driven to contradict themselves, first and then the other of them, in
the face of a large company, on matters of thedsggmoment. But you have all
the qualities in which these others are deficidratying received an excellent
education; to this many Athenians can testify. And are my friend. Shall | tell
you why | think so? | know that you, Callicles, amander of Aphidnae, and
Andron the son of Androtion, and Nausicydes of deene of Cholarges, studied
together: there were four of you, and | once hgard advising with one another
as to the extent to which the pursuit of philosoghpuld be carried, and, as |
know, you came to the conclusion that the studyikhaot be pushed too much
into detail. You were cautioning one another nobé¢ooverwise; you were afraid
that too much wisdom might unconsciously to yowsglbe the ruin of you. And
now when | hear you giving the same advice to mehviiou then gave to your
most intimate friends, | have a sufficient evidewéegour real good- will to me.
And of the frankness of your nature and freedormfraodesty | am assured by
yourself, and the assurance is confirmed by yost $peech. Well then, the
inference in the present case clearly is, thabif ggree with me in an argument
about any point, that point will have been sufiithg tested by us, and will not
require to be submitted to any further test. Far gould not have agreed with me,
either from lack of knowledge or from superfluity modesty, nor yet from a
desire to deceive me, for you are my friend, astgtiune yourself. And therefore
when you and | are agreed, the result will be theranent of perfect truth. Now



there is no nobler enquiry, Callicles, than thatiowhyou censure me for
making,—What ought the character of a man to bd, what his pursuits, and
how far is he to go, both in maturer years andouty? For be assured that if | err
in my own conduct | do not err intentionally, bubrh ignorance. Do not then
desist from advising me, now that you have begumi] U have learned clearly
what this is which | am to practise, and how | naaguire it. And if you find me
assenting to your words, and hereafter not doiag tthwhich | assented, call me
‘dolt,” and deem me unworthy of receiving furthestruction. Once more, then,
tell me what you and Pindar mean by natural justiid@ you not mean that the
superior should take the property of the inferigrfbrce; that the better should
rule the worse, the noble have more than the meéan?l not right in my
recollection?

CALLICLES: Yes; that is what | was saying, and still aver.

SOCRATES: And do you mean by the better the santleeasuperior? for | could
not make out what you were saying at the time—wdrejou meant by the
superior the stronger, and that the weaker must tiieestronger, as you seemed
to imply when you said that great cities attack lbroaes in accordance with
natural right, because they are superior and sémrag though the superior and
stronger and better were the same; or whetherdttertmay be also the inferior
and weaker, and the superior the worse, or whdtéter is to be defined in the
same way as superior.—this is the point which |wwarhave cleared up. Are the
superior and better and stronger the same or diftér

CALLICLES: I say unequivocally that they are thenga

SOCRATES: Then the many are by nature superiongécone, against whom, as
you were saying, they make the laws?

CALLICLES: Certainly.
SOCRATES: Then the laws of the many are the lawketuperior?
CALLICLES: Very true.

SOCRATES: Then they are the laws of the better;ttier superior class are far
better, as you were saying?

CALLICLES: Yes.

SOCRATES: And since they are superior, the lawsclviaire made by them are
by nature good?

CALLICLES: Yes.



SOCRATES: And are not the many of opinion, as yareMately saying, that
justice is equality, and that to do is more disgfalcthan to suffer injustice?—is
that so or not? Answer, Callicles, and let no mtdes found to come in the way;
do the many think, or do they not think thus?—I troesg of you to answer, in
order that if you agree with me | may fortify mylsiey the assent of so competent
an authority.

CALLICLES: Yes; the opinion of the many is what ysay.

SOCRATES: Then not only custom but nature alsaraffithat to do is more

disgraceful than to suffer injustice, and thatigesis equality; so that you seem to
have been wrong in your former assertion, whensingume you said that nature
and custom are opposed, and that I, knowing this wishonestly playing

between them, appealing to custom when the argumeabout nature, and to
nature when the argument is about custom?

CALLICLES: This man will never cease talking nonsenAt your age, Socrates,
are you not ashamed to be catching at words antklthg over some verbal slip?

do you not see—have | not told you already, thaguperior | mean better: do you
imagine me to say, that if a rabble of slaves amudescripts, who are of no use
except perhaps for their physical strength, gegtlogy, their ipsissima verba are
laws?

SOCRATES: Ho! my philosopher, is that your line?
CALLICLES: Certainly.

SOCRATES: | was thinking, Callicles, that somethaighe kind must have been
in your mind, and that is why | repeated the quest—What is the superior? |
wanted to know clearly what you meant; for you Bud® not think that two men
are better than one, or that your slaves are b#tr you because they are
stronger? Then please to begin again, and tell m® tive better are, if they are
not the stronger; and | will ask you, great Sir,lde a little milder in your
instructions, or | shall have to run away from you.

CALLICLES: You are ironical.

SOCRATES: No, by the hero Zethus, Callicles, by séhaid you were just now
saying many ironical things against me, | am noeH+he, then, whom you mean,
by the better?

CALLICLES: | mean the more excellent.

SOCRATES: Do you not see that you are yourselfguswords which have no
meaning and that you are explaining nothing?—wil ytell me whether you



mean by the better and superior the wiser, ortifwbom?
CALLICLES: Most assuredly, | do mean the wiser.

SOCRATES: Then according to you, one wise man nfi@nde superior to ten

thousand fools, and he ought to rule them, and thugyt to be his subjects, and
he ought to have more than they should. This istWhalieve that you mean (and
you must not suppose that | am word-catching),od yallow that the one is

superior to the ten thousand?

CALLICLES: Yes; that is what | mean, and that isawvh conceive to be natural
justice—that the better and wiser should rule aaehmore than the inferior.

SOCRATES: Stop there, and let me ask you what youldvsay in this case: Let
us suppose that we are all together as we are thewe are several of us, and we
have a large common store of meats and drinkstteerd are all sorts of persons
in our company having various degrees of strengthweeakness, and one of us,
being a physician, is wiser in the matter of fobert all the rest, and he is
probably stronger than some and not so stronghesbf us—will he not, being
wiser, be also better than we are, and our superihis matter of food?

CALLICLES: Certainly.

SOCRATES: Either, then, he will have a larger shafréhe meats and drinks,

because he is better, or he will have the distiobubf all of them by reason of his

authority, but he will not expend or make use tdrger share of them on his own
person, or if he does, he will be punished; —higrstwill exceed that of some,

and be less than that of others, and if he be #akest of all, he being the best of
all will have the smallest share of all, Calliclesam | not right, my friend?

CALLICLES: You talk about meats and drinks and ptigns and other
nonsense; | am not speaking of them.

SOCRATES: Well, but do you admit that the wisethis better? Answer ‘Yes’ or
‘No.’

CALLICLES: Yes.
SOCRATES: And ought not the better to have a laspare?
CALLICLES: Not of meats and drinks.

SOCRATES: | understand: then, perhaps, of coats-skiitullest weaver ought
to have the largest coat, and the greatest nunilibem, and go about clothed in
the best and finest of them?



CALLICLES: Fudge about coats!

SOCRATES: Then the skilfullest and best in makihges ought to have the
advantage in shoes; the shoemaker, clearly, shaalldabout in the largest shoes,
and have the greatest number of them?

CALLICLES: Fudge about shoes! What nonsense ardajl&ing?

SOCRATES: Or, if this is not your meaning, perhgps would say that the wise
and good and true husbandman should actually hdamer share of seeds, and
have as much seed as possible for his own land?

CALLICLES: How you go on, always talking in the sanvay, Socrates!
SOCRATES: Yes, Callicles, and also about the s#ings.

CALLICLES: Yes, by the Gods, you are literally algatalking of cobblers and
fullers and cooks and doctors, as if this had tevdb our argument.

SOCRATES: But why will you not tell me in what a menust be superior and
wiser in order to claim a larger share; will youther accept a suggestion, nor
offer one?

CALLICLES: | have already told you. In the firstqole, | mean by superiors not
cobblers or cooks, but wise politicians who underdtthe administration of a
state, and who are not only wise, but also valeamd able to carry out their
designs, and not the men to faint from want of soul

SOCRATES: See now, most excellent Callicles, haifedint my charge against
you is from that which you bring against me, fouy@proach me with always
saying the same; but | reproach you with neverngajhe same about the same
things, for at one time you were defining the be#ied the superior to be the
stronger, then again as the wiser, and now yowkonvard a new notion; the
superior and the better are now declared by ydoetthe more courageous: | wish,
my good friend, that you would tell me, once fdr alhom you affirm to be the
better and superior, and in what they are better?

CALLICLES: | have already told you that | mean thowho are wise and
courageous in the administration of a state—theyhoto be the rulers of their
states, and justice consists in their having mioae their subjects.

SOCRATES: But whether rulers or subjects will tloeywill they not have more
than themselves, my friend?

CALLICLES: What do you mean?



SOCRATES: | mean that every man is his own rulet; gerhaps you think that
there is no necessity for him to rule himself; f@mly required to rule others?

CALLICLES: What do you mean by his ‘ruling over tsgif'?

SOCRATES: A simple thing enough; just what is comiycsaid, that a man
should be temperate and master of himself, and nfldis own pleasures and
passions.

CALLICLES: What innocence! you mean those fools,e-tbmperate?
SOCRATES: Certainly:—any one may know that to bem®aning.

CALLICLES: Quite so, Socrates; and they are refabls, for how can a man be
happy who is the servant of anything? On the contiaplainly assert, that he
who would truly live ought to allow his desireswiax to the uttermost, and not to
chastise them; but when they have grown to theatgst he should have courage
and intelligence to minister to them and to satisltyhis longings. And this |
affirm to be natural justice and nobility. To tliewever the many cannot attain;
and they blame the strong man because they arenadhaf their own weakness,
which they desire to conceal, and hence they satyittemperance is base. As |
have remarked already, they enslave the noblerresgtand being unable to
satisfy their pleasures, they praise temperance jasiice out of their own
cowardice. For if a man had been originally the sbm king, or had a nature
capable of acquiring an empire or a tyranny or szgety, what could be more
truly base or evil than temperance—to a man like, hisay, who might freely be
enjoying every good, and has no one to stand invaig and yet has admitted
custom and reason and the opinion of other merm tordls over him?—must not
he be in a miserable plight whom the reputatiojustice and temperance hinders
from giving more to his friends than to his enemmgen though he be a ruler in
his city? Nay, Socrates, for you profess to be taryoof the truth, and the truth is
this:—that luxury and intemperance and licenceh&y be provided with means,
are virtue and happiness—all the rest is a merdlbaagreements contrary to
nature, foolish talk of men, nothing worth. (Congp&epublic.)

SOCRATES: There is a noble freedom, Callicles,aaryway of approaching the
argument; for what you say is what the rest ofweeld think, but do not like to
say. And | must beg of you to persevere, that the tule of human life may
become manifest. Tell me, then:—you say, do you, niblat in the
rightly-developed man the passions ought not todsgrolled, but that we should
let them grow to the utmost and somehow or othesfgahem, and that this is
virtue?

CALLICLES: Yes; | do.



SOCRATES: Then those who want nothing are not tsalg to be happy?

CALLICLES: No indeed, for then stones and dead mvenld be the happiest of
all.

SOCRATES: But surely life according to your viewais awful thing; and indeed
| think that Euripides may have been right in sgyin

‘Who knows if life be not death and death life;’

and that we are very likely dead; | have heard gogpbpher say that at this

moment we are actually dead, and that the body g¥dm our tomb (sema

(compare Phaedr.)), and that the part of the sbidiwis the seat of the desires is
liable to be tossed about by words and blown updowin; and some ingenious
person, probably a Sicilian or an Italian, playwigh the word, invented a tale in

which he called the soul—because of its believing eake-believe nature—a
vessel (An untranslatable pun,—dia to pithanonaiepkstikon onomase pithon.),

and the ignorant he called the uninitiated or leakyl the place in the souls of the
uninitiated in which the desires are seated, b#iegntemperate and incontinent
part, he compared to a vessel full of holes, bex#@usan never be satisfied. He is
not of your way of thinking, Callicles, for he dads, that of all the souls in

Hades, meaning the invisible world (aeides), theseitiated or leaky persons are
the most miserable, and that they pour water intb@ssel which is full of holes

out of a colander which is similarly perforated.eTbolander, as my informer

assures me, is the soul, and the soul which he am@sapo a colander is the soul of
the ignorant, which is likewise full of holes, atierefore incontinent, owing to a
bad memory and want of faith. These notions amengt enough, but they show
the principle which, if I can, | would fain prove you; that you should change
your mind, and, instead of the intemperate andtimtgalife, choose that which is

orderly and sufficient and has a due provision daily needs. Do | make any
impression on you, and are you coming over to thiaion that the orderly are

happier than the intemperate? Or do | fail to psdsuyou, and, however many
tales | rehearse to you, do you continue of theesapinion still?

CALLICLES: The latter, Socrates, is more like theth.

SOCRATES: Well, I will tell you another image, whicomes out of the same
school:—Let me request you to consider how far yamuld accept this as an
account of the two lives of the temperate and iperate in a figure:— There are
two men, both of whom have a number of casks; tleeroan has his casks sound
and full, one of wine, another of honey, and adttaf milk, besides others filled
with other liquids, and the streams which fill thene few and scanty, and he can
only obtain them with a great deal of toil and idiffty; but when his casks are



once filled he has no need to feed them any maoiet has no further trouble with
them or care about them. The other, in like mancem, procure streams, though
not without difficulty; but his vessels are leakydaunsound, and night and day he
is compelled to be filling them, and if he pausasd moment, he is in an agony
of pain. Such are their respective lives:—And noauld you say that the life of
the intemperate is happier than that of the temi@@rBo | not convince you that
the opposite is the truth?

CALLICLES: You do not convince me, Socrates, foe tbne who has filled

himself has no longer any pleasure left; and #ws| was just now saying, is the
life of a stone: he has neither joy nor sorrow rafie is once filled; but the

pleasure depends on the superabundance of thg.influ

SOCRATES: But the more you pour in, the greatenthste; and the holes must
be large for the liquid to escape.

CALLICLES: Certainly.

SOCRATES: The life which you are now depicting & that of a dead man, or
of a stone, but of a cormorant; you mean that e I hungering and eating?

CALLICLES: Yes.
SOCRATES: And he is to be thirsting and drinking?

CALLICLES: Yes, that is what | mean; he is to halehis desires about him, and
to be able to live happily in the gratificationtbem.

SOCRATES: Capital, excellent; go on as you havaibegnd have no shame; |,
too, must disencumber myself of shame: and firgt, you tell me whether you
include itching and scratching, provided you hameugh of them and pass your
life in scratching, in your notion of happiness?

CALLICLES: What a strange being you are, Socradgae®gular mob-orator.

SOCRATES: That was the reason, Callicles, why restdolus and Gorgias,
until they were too modest to say what they thoudht you will not be too
modest and will not be scared, for you are a braa®. And now, answer my
guestion.

CALLICLES: | answer, that even the scratcher wdivd pleasantly.
SOCRATES: And if pleasantly, then also happily?

CALLICLES: To be sure.



SOCRATES: But what if the itching is not confinemthe head? Shall | pursue
the question? And here, Callicles, | would have gonsider how you would reply
if consequences are pressed upon you, especiallyhié last resort you are asked,
whether the life of a catamite is not terrible, Ifomiserable? Or would you
venture to say, that they too are happy, if thdy gat enough of what they want?

CALLICLES: Are you not ashamed, Socrates, of intradg such topics into the
argument?

SOCRATES: Well, my fine friend, but am | the intcamer of these topics, or he
who says without any qualification that all wholfpkeasure in whatever manner
are happy, and who admits of no distinction betwgead and bad pleasures?
And | would still ask, whether you say that pleasand good are the same, or
whether there is some pleasure which is not a good?

CALLICLES: Well, then, for the sake of consistentyyill say that they are the
same.

SOCRATES: You are breaking the original agreem@llicles, and will no
longer be a satisfactory companion in the seartdr &futh, if you say what is
contrary to your real opinion.

CALLICLES: Why, that is what you are doing too, &ates.

SOCRATES: Then we are both doing wrong. Still, n@adfriend, | would ask
you to consider whether pleasure, from whatevercgoderived, is the good; for,
if this be true, then the disagreeable consequemgesh have been darkly
intimated must follow, and many others.

CALLICLES: That, Socrates, is only your opinion.

SOCRATES: And do you, Callicles, seriously maintaimat you are saying?
CALLICLES: Indeed I do.

SOCRATES: Then, as you are in earnest, shall wegaewith the argument?
CALLICLES: By all means. (Or, ‘1 am in profound east.’)

SOCRATES: Well, if you are willing to proceed, deténe this question for
me:—There is something, | presume, which you waaltiknowledge?

CALLICLES: There is.

SOCRATES: And were you not saying just now, thansocourage implied
knowledge?



CALLICLES: | was.

SOCRATES: And you were speaking of courage and ledge as two things
different from one another?

CALLICLES: Certainly | was.

SOCRATES: And would you say that pleasure and kadgé are the same, or
not the same?

CALLICLES: Not the same, O man of wisdom.
SOCRATES: And would you say that courage differeadf pleasure?
CALLICLES: Certainly.

SOCRATES: Well, then, let us remember that Callicthe Acharnian, says that
pleasure and good are the same; but that knowkddeourage are not the same,
either with one another, or with the good.

CALLICLES: And what does our friend Socrates, oktem, say—does he assent
to this, or not?

SOCRATES: He does not assent; neither will Calliclewhen he sees himself
truly. You will admit, |1 suppose, that good andldertune are opposed to each
other?

CALLICLES: Yes.

SOCRATES: And if they are opposed to each othen,thke health and disease,
they exclude one another; a man cannot have théim @obe without them both,
at the same time?

CALLICLES: What do you mean?

SOCRATES: Take the case of any bodily affection:-man may have the
complaint in his eyes which is called ophthalmia?

CALLICLES: To be sure.

SOCRATES: But he surely cannot have the same egtsand sound at the same
time?

CALLICLES: Certainly not.

SOCRATES: And when he has got rid of his ophthalrhas he got rid of the
health of his eyes too? Is the final result, treaghts rid of them both together?



CALLICLES: Certainly not.

SOCRATES: That would surely be marvellous and atssur

CALLICLES: Very.

SOCRATES: | suppose that he is affected by thermh gats rid of them in turns?
CALLICLES: Yes.

SOCRATES: And he may have strength and weakneb® isame way, by fits?
CALLICLES: Yes.

SOCRATES: Or swiftness and slowness?

CALLICLES: Certainly.

SOCRATES: And does he have and not have good apgdirtess, and their
opposites, evil and misery, in a similar alterna®dCompare Republic.)

CALLICLES: Certainly he has.

SOCRATES: If then there be anything which a mandras has not at the same
time, clearly that cannot be good and evil—do wee@g Please not to answer
without consideration.

CALLICLES: | entirely agree.

SOCRATES: Go back now to our former admissions.—Radi say that to
hunger, | mean the mere state of hunger, was pieasaainful?

CALLICLES: | said painful, but that to eat when yare hungry is pleasant.
SOCRATES: | know; but still the actual hunger isnpa: am | not right?
CALLICLES: Yes.

SOCRATES: And thirst, too, is painful?

CALLICLES: Yes, very.

SOCRATES: Need | adduce any more instances, ordvgal agree that all
wants or desires are painful?

CALLICLES: | agree, and therefore you need not agdany more instances.

SOCRATES: Very good. And you would admit that tonky when you are



thirsty, is pleasant?
CALLICLES: Yes.

SOCRATES: And in the sentence which you have jttstred, the word ‘thirsty’
implies pain?

CALLICLES: Yes.

SOCRATES: And the word ‘drinking’ is expressive pleasure, and of the
satisfaction of the want?

CALLICLES: Yes.

SOCRATES: There is pleasure in drinking?
CALLICLES: Certainly.

SOCRATES: When you are thirsty?
SOCRATES: And in pain?

CALLICLES: Yes.

SOCRATES: Do you see the inference:—that pleasudepain are simultaneous,
when you say that being thirsty, you drink? Forthey not simultaneous, and do
they not affect at the same time the same parttheheof the soul or the
body?—which of them is affected cannot be suppésdik of any consequence:
Is not this true?

CALLICLES: It is.

SOCRATES: You said also, that no man could havelgow evil fortune at the
same time?

CALLICLES: Yes, | did.

SOCRATES: But you admitted, that when in pain a nmaight also have
pleasure?

CALLICLES: Clearly.

SOCRATES: Then pleasure is not the same as gotuhfror pain the same as
evil fortune, and therefore the good is not theesasithe pleasant?

CALLICLES: I wish | knew, Socrates, what your quiiply means.



SOCRATES: You know, Callicles, but you affect nmknow.

CALLICLES: Well, get on, and don’t keep fooling:eth you will know what a
wiseacre you are in your admonition of me.

SOCRATES: Does not a man cease from his thirst famt his pleasure in
drinking at the same time?

CALLICLES: I do not understand what you are saying.

GORGIAS: Nay, Callicles, answer, if only for outkea;—we should like to hear
the argument out.

CALLICLES: Yes, Gorgias, but | must complain of thebitual trifling of
Socrates; he is always arguing about little andartivy questions.

GORGIAS: What matter? Your reputation, Calliclesnot at stake. Let Socrates
argue in his own fashion.

CALLICLES: Well, then, Socrates, you shall ask tndittle peddling questions,
since Gorgias wishes to have them.

SOCRATES: | envy you, Callicles, for having beenti@#ted into the great
mysteries before you were initiated into the lessdhought that this was not
allowable. But to return to our argument:—Does aohan cease from thirsting
and from the pleasure of drinking at the same madthen

CALLICLES: True.

SOCRATES: And if he is hungry, or has any othelirdesloes he not cease from
the desire and the pleasure at the same moment?

CALLICLES: Very true.
SOCRATES: Then he ceases from pain and pleastine aame moment?
CALLICLES: Yes.

SOCRATES: But he does not cease from good andagtile same moment, as
you have admitted: do you still adhere to what yaid?

CALLICLES: Yes, | do; but what is the inference?

SOCRATES: Why, my friend, the inference is thatdgoed is not the same as the
pleasant, or the evil the same as the painfuletieia cessation of pleasure and
pain at the same moment; but not of good and &wilthey are different. How



then can pleasure be the same as good, or pauila®\ad | would have you look
at the matter in another light, which could hardiithink, have been considered by
you when you identified them: Are not the good gdmmtause they have good
present with them, as the beautiful are those vawe lbeauty present with them?

CALLICLES: Yes.

SOCRATES: And do you call the fools and cowardsdgaten? For you were
saying just now that the courageous and the wis¢hargood—would you not say
so?

CALLICLES: Certainly.

SOCRATES: And did you never see a foolish childicng?
CALLICLES: Yes, | have.

SOCRATES: And a foolish man too?

CALLICLES: Yes, certainly; but what is your drift?

SOCRATES: Nothing patrticular, if you will only anew
CALLICLES: Yes, | have.

SOCRATES: And did you ever see a sensible mancaiagpior sorrowing?
CALLICLES: Yes.

SOCRATES: Which rejoice and sorrow most—the wistherfoolish?
CALLICLES: They are much upon a par, | think, imthespect.
SOCRATES: Enough: And did you ever see a cowalwhttie?
CALLICLES: To be sure.

SOCRATES: And which rejoiced most at the departfrthe enemy, the coward
or the brave?

CALLICLES: | should say ‘most’ of both; or at angte, they rejoiced about
equally.

SOCRATES: No matter; then the cowards, and not thrdybrave, rejoice?

CALLICLES: Greatly.



SOCRATES: And the foolish; so it would seem?
CALLICLES: Yes.

SOCRATES: And are only the cowards pained at thageh of their enemies,
or are the brave also pained?

CALLICLES: Both are pained.

SOCRATES: And are they equally pained?

CALLICLES: | should imagine that the cowards arerenpained.
SOCRATES: And are they not better pleased at teengis departure?
CALLICLES: | dare say.

SOCRATES: Then are the foolish and the wise andtheards and the brave all
pleased and pained, as you were saying, in neausledegree; but are the
cowards more pleased and pained than the brave?

CALLICLES: Yes.

SOCRATES: But surely the wise and brave are thelgand the foolish and the
cowardly are the bad?

CALLICLES: Yes.

SOCRATES: Then the good and the bad are pleaseganédd in a nearly equal
degree?

CALLICLES: Yes.

SOCRATES: Then are the good and bad good and badéarly equal degree, or
have the bad the advantage both in good and ewal?irf having more pleasure
and more pain.)

CALLICLES: I really do not know what you mean.

SOCRATES: Why, do you not remember saying thagtiad were good because
good was present with them, and the evil becauspasd that pleasures were
goods and pains evils?

CALLICLES: Yes, | remember.

SOCRATES: And are not these pleasures or goodsemre® those who
rejoice—if they do rejoice?



CALLICLES: Certainly.

SOCRATES: Then those who rejoice are good when gjaod present with
them?

CALLICLES: Yes.
SOCRATES: And those who are in pain have evil orae present with them?
CALLICLES: Yes.

SOCRATES: And would you still say that the evil arel by reason of the
presence of evil?

CALLICLES: I should.
SOCRATES: Then those who rejoice are good, ancetivd® are in pain evil?
CALLICLES: Yes.

SOCRATES: The degrees of good and evil vary withdbagrees of pleasure and
of pain?

CALLICLES: Yes.

SOCRATES: Have the wise man and the fool, the beanethe coward, joy and
pain in nearly equal degrees? or would you sayttleatoward has more?

CALLICLES: | should say that he has.

SOCRATES: Help me then to draw out the conclusidwickv follows from our
admissions; for it is good to repeat and reviewtigdgood twice and thrice over,
as they say. Both the wise man and the brave maailowe to be good?

CALLICLES: Yes.

SOCRATES: And the foolish man and the coward tewuE
CALLICLES: Certainly.

SOCRATES: And he who has joy is good?

CALLICLES: Yes.

SOCRATES: And he who is in pain is evil?

CALLICLES: Certainly.



SOCRATES: The good and evil both have joy and gdaim, perhaps, the evil has
more of them?

CALLICLES: Yes.

SOCRATES: Then must we not infer, that the bad mas good and bad as the
good, or, perhaps, even better?—is not this a durthference which follows
equally with the preceding from the assertion that good and the pleasant are
the same:—can this be denied, Callicles?

CALLICLES: | have been listening and making adnassito you, Socrates; and |
remark that if a person grants you anything in pl@y, like a child, want to keep

hold and will not give it back. But do you reallyppose that | or any other human
being denies that some pleasures are good and dtae?

SOCRATES: Alas, Callicles, how unfair you are! ycertainly treat me as if |
were a child, sometimes saying one thing, and taeother, as if you were
meaning to deceive me. And yet | thought at fihstttyou were my friend, and
would not have deceived me if you could have helfat | see that | was
mistaken; and now | suppose that | must make tlséddfea bad business, as they
said of old, and take what | can get out of you.—\Ween, as | understand you to
say, | may assume that some pleasures are goautizard evil?

CALLICLES: Yes.
SOCRATES: The beneficial are good, and the hudifelevil?
CALLICLES: To be sure.

SOCRATES: And the beneficial are those which do e@uood, and the hurtful
are those which do some evil?

CALLICLES: Yes.

SOCRATES: Take, for example, the bodily pleasure®aiing and drinking,
which we were just now mentioning—you mean to $&¢ those which promote
health, or any other bodily excellence, are goad, their opposites evil?

CALLICLES: Certainly.
SOCRATES: And in the same way there are good @aidghere are evil pains?
CALLICLES: To be sure.

SOCRATES: And ought we not to choose and use thd geasures and pains?



CALLICLES: Certainly.
SOCRATES: But not the evil?
CALLICLES: Clearly.

SOCRATES: Because, if you remember, Polus and & teyreed that all our
actions are to be done for the sake of the goodg@-vah you agree with us in
saying, that the good is the end of all our acti@msl that all our actions are to be
done for the sake of the good, and not the goodhi®rsake of them?—uwill you
add a third vote to our two?

CALLICLES: I will.

SOCRATES: Then pleasure, like everything elsepibd sought for the sake of
that which is good, and not that which is goodtha& sake of pleasure?

CALLICLES: To be sure.

SOCRATES: But can every man choose what pleasueega@d and what are
evil, or must he have art or knowledge of themetad?

CALLICLES: He must have art.

SOCRATES: Let me now remind you of what | was sgyim Gorgias and Polus;

| was saying, as you will not have forgotten, tiiatre were some processes which
aim only at pleasure, and know nothing of a bedtet worse, and there are other
processes which know good and evil. And | considiéhat cookery, which | do
not call an art, but only an experience, was offtineer class, which is concerned
with pleasure, and that the art of medicine washefclass which is concerned
with the good. And now, by the god of friendshipauist beg you, Callicles, not to
jest, or to imagine that | am jesting with you; dot answer at random and
contrary to your real opinion—for you will obsertleat we are arguing about the
way of human life; and to a man who has any sehsdl,avhat question can be
more serious than this?—whether he should follaerahat way of life to which
you exhort me, and act what you call the manly padpeaking in the assembly,
and cultivating rhetoric, and engaging in publifaa$, according to the principles
now in vogue; or whether he should pursue thedffghilosophy;—and in what
the latter way differs from the former. But perhape had better first try to
distinguish them, as | did before, and when we hawee to an agreement that
they are distinct, we may proceed to consider intvitey differ from one another,
and which of them we should choose. Perhaps, hawgea do not even now
understand what | mean?

CALLICLES: No, | do not.



SOCRATES: Then | will explain myself more clearbgeing that you and | have
agreed that there is such a thing as good, andréi is such a thing as pleasure,
and that pleasure is not the same as good, andhbagtursuit and process of
acquisition of the one, that is pleasure, is ddf¢rfrom the pursuit and process of
acquisition of the other, which is good—I wish tlyatu would tell me whether
you agree with me thus far or not—do you agree?

CALLICLES: | do.

SOCRATES: Then | will proceed, and ask whether gtao agree with me, and
whether you think that | spoke the truth when thHer said to Gorgias and Polus
that cookery in my opinion is only an experienced aot an art at all; and that
whereas medicine is an art, and attends to therenand constitution of the
patient, and has principles of action and reasaath case, cookery in attending
upon pleasure never regards either the natureagoneof that pleasure to which
she devotes herself, but goes straight to her mmdever considers or calculates
anything, but works by experience and routine, jastipreserves the recollection
of what she has usually done when producing pleasAmd first, | would have
you consider whether | have proved what | was gpyand then whether there are
not other similar processes which have to do with soul—some of them
processes of art, making a provision for the sobighest interest— others
despising the interest, and, as in the previous, @amsidering only the pleasure
of the soul, and how this may be acquired, butcoossidering what pleasures are
good or bad, and having no other aim but to affpatification, whether good or
bad. In my opinion, Callicles, there are such psses, and this is the sort of thing
which | term flattery, whether concerned with thed¥ or the soul, or whenever
employed with a view to pleasure and without anysideration of good and evil.
And now | wish that you would tell me whether yaygree with us in this notion,
or whether you differ.

CALLICLES: | do not differ; on the contrary, | agrefor in that way | shall
soonest bring the argument to an end, and shadjeobly friend Gorgias.

SOCRATES: And is this notion true of one soul, btveo or more?
CALLICLES: Equally true of two or more.

SOCRATES: Then a man may delight a whole assemably,yet have no regard
for their true interests?

CALLICLES: Yes.

SOCRATES: Can you tell me the pursuits which deligiankind—or rather, if
you would prefer, let me ask, and do you answeichviof them belong to the



pleasurable class, and which of them not? In the filace, what say you of
flute-playing? Does not that appear to be an arichviseeks only pleasure,
Callicles, and thinks of nothing else?

CALLICLES: | assent.

SOCRATES: And is not the same true of all similds,aas, for example, the art
of playing the lyre at festivals?

CALLICLES: Yes.

SOCRATES: And what do you say of the choral art afddithyrambic
poetry?—are not they of the same nature? Do yogimeahat Cinesias the son of
Meles cares about what will tend to the moral imveroent of his hearers, or
about what will give pleasure to the multitude?

CALLICLES: There can be no mistake about Cinessagrates.

SOCRATES: And what do you say of his father, Mdles harp-player? Did he

perform with any view to the good of his hearergl@ he be said to regard even
their pleasure? For his singing was an inflictiam hHis audience. And of

harp-playing and dithyrambic poetry in general, twvauld you say? Have they
not been invented wholly for the sake of pleasure?

CALLICLES: That is my notion of them.

SOCRATES: And as for the Muse of Tragedy, that meoleand august
personage—what are her aspirations? Is all her axoh desire only to give
pleasure to the spectators, or does she fight stgiem and refuse to speak of
their pleasant vices, and willingly proclaim in wiaand song truths welcome and
unwelcome?—uwhich in your judgment is her character?

CALLICLES: There can be no doubt, Socrates, thaig&€dy has her face turned
towards pleasure and the gratification of the auzke

SOCRATES: And is not that the sort of thing, Cddls; which we were just now
describing as flattery?

CALLICLES: Quite true.

SOCRATES: Well now, suppose that we strip all ppefrsong and rhythm and
metre, there will remain speech? (Compare Repuiblic.

CALLICLES: To be sure.

SOCRATES: And this speech is addressed to a créwdaple?



CALLICLES: Yes.

SOCRATES: Then poetry is a sort of rhetoric?

CALLICLES: True.

SOCRATES: And do not the poets in the theatres gegmu to be rhetoricians?
CALLICLES: Yes.

SOCRATES: Then now we have discovered a sort dbritzewhich is addressed
to a crowd of men, women, and children, freemen slagles. And this is not
much to our taste, for we have described it asrgathie nature of flattery.

CALLICLES: Quite true.

SOCRATES: Very good. And what do you say of thateotrhetoric which
addresses the Athenian assembly and the assembliesemen in other states?
Do the rhetoricians appear to you always to aiwtat is best, and do they seek
to improve the citizens by their speeches, orlaeg too, like the rest of mankind,
bent upon giving them pleasure, forgetting the jpuipbod in the thought of their
own interest, playing with the people as with cteld and trying to amuse them,
but never considering whether they are better osavéor this?

CALLICLES: | must distinguish. There are some whavé a real care of the
public in what they say, while others are suchasdescribe.

SOCRATES: | am contented with the admission thatatic is of two sorts; one,
which is mere flattery and disgraceful declamatitwe other, which is noble and
aims at the training and improvement of the sotilthe citizens, and strives to
say what is best, whether welcome or unwelcoméheocaudience; but have you
ever known such a rhetoric; or if you have, and gaint out any rhetorician who
is of this stamp, who is he?

CALLICLES: But, indeed, | am afraid that | cannetltyou of any such among
the orators who are at present living.

SOCRATES: Well, then, can you mention any one é&draner generation, who
may be said to have improved the Athenians, whadoihem worse and made
them better, from the day that he began to makectms? for, indeed, | do not
know of such a man.

CALLICLES: What! did you never hear that Themisexwas a good man, and
Cimon and Miltiades and Pericles, who is just laté¢ad, and whom you heard
yourself?



SOCRATES: Yes, Callicles, they were good men, $f,yau said at first, true
virtue consists only in the satisfaction of our odesires and those of others; but
if not, and if, as we were afterwards compelled¢knowledge, the satisfaction of
some desires makes us better, and of others, wamgeywe ought to gratify the
one and not the other, and there is an art inngjgishing them,—can you tell me
of any of these statesmen who did distinguish them?

CALLICLES: No, indeed, | cannot.

SOCRATES: Yet, surely, Callicles, if you look youlMind such a one. Suppose
that we just calmly consider whether any of thess wuch as | have described.
Will not the good man, who says whatever he sayls aiview to the best, speak
with a reference to some standard and not at ranglash as all other artists,
whether the painter, the builder, the shipwrightaoy other look all of them to
their own work, and do not select and apply at oamavhat they apply, but strive
to give a definite form to it? The artist disposdisthings in order, and compels
the one part to harmonize and accord with the qiaer;, until he has constructed
a regular and systematic whole; and this is trualladirtists, and in the same way
the trainers and physicians, of whom we spoke beffive order and regularity to
the body: do you deny this?

CALLICLES: No; | am ready to admit it.

SOCRATES: Then the house in which order and regularevail is good; that in
which there is disorder, evil?

CALLICLES: Yes.

SOCRATES: And the same is true of a ship?

CALLICLES: Yes.

SOCRATES: And the same may be said of the humag?od
CALLICLES: Yes.

SOCRATES: And what would you say of the soul? Wi good soul be that in
which disorder is prevalent, or that in which thisrearmony and order?

CALLICLES: The latter follows from our previous agsions.

SOCRATES: What is the name which is given to theotfof harmony and order
in the body?

CALLICLES: | suppose that you mean health and sgfiteh



SOCRATES: Yes, | do; and what is the name whichwould give to the effect
of harmony and order in the soul? Try and discavaame for this as well as for
the other.

CALLICLES: Why not give the name yourself, Socr&tes

SOCRATES: Well, if you had rather that | shouldwill, and you shall say

whether you agree with me, and if not, you shdiliteeand answer me. ‘Healthy,’
as | conceive, is the name which is given to tlyeilis order of the body, whence
comes health and every other bodily excellenceastrue or not?

CALLICLES: True.

SOCRATES: And ‘lawful’ and ‘law’ are the names whiare given to the regular
order and action of the soul, and these make mefulland orderly:—and so we
have temperance and justice: have we not?

CALLICLES: Granted.

SOCRATES: And will not the true rhetorician whohisnest and understands his
art have his eye fixed upon these, in all the wovbdgh he addresses to the souls
of men, and in all his actions, both in what heegiand in what he takes away?
Will not his aim be to implant justice in the sowfhis citizens and take away

injustice, to implant temperance and take awaynipirance, to implant every

virtue and take away every vice? Do you not agree?

CALLICLES: | agree.

SOCRATES: For what use is there, Callicles, inrggvio the body of a sick man
who is in a bad state of health a quantity of thesthdelightful food or drink or
any other pleasant thing, which may be really a$foa him as if you gave him
nothing, or even worse if rightly estimated. Is tiat true?

CALLICLES: I will not say No to it.

SOCRATES: For in my opinion there is no profit iman’s life if his body is in
an evil plight—in that case his life also is ewain | not right?

CALLICLES: Yes.

SOCRATES: When a man is in health the physiciadisgenerally allow him to
eat when he is hungry and drink when he is thiestyl to satisfy his desires as he
likes, but when he is sick they hardly suffer himsttisfy his desires at all: even
you will admit that?



CALLICLES: Yes.

SOCRATES: And does not the same argument hold efstiul, my good sir?

While she is in a bad state and is senseless éemperate and unjust and unholy,
her desires ought to be controlled, and she ougtiet prevented from doing

anything which does not tend to her own improvement

CALLICLES: Yes.

SOCRATES: Such treatment will be better for thel fauself?
CALLICLES: To be sure.

SOCRATES: And to restrain her from her appetites ishastise her?
CALLICLES: Yes.

SOCRATES: Then restraint or chastisement is befter the soul than
intemperance or the absence of control, which yeteyust now preferring?

CALLICLES: | do not understand you, Socrates, andsh that you would ask
some one who does.

SOCRATES: Here is a gentleman who cannot endupe improved or to subject
himself to that very chastisement of which the argnt speaks!

CALLICLES: | do not heed a word of what you are ingy and have only
answered hitherto out of civility to Gorgias.

SOCRATES: What are we to do, then? Shall we bré&ak the middle?
CALLICLES: You shall judge for yourself.

SOCRATES: Well, but people say that ‘a tale shcwdsle a head and not break
off in the middle,” and | should not like to haveetargument going about without
a head (compare Laws); please then to go onalittiger, and put the head on.

CALLICLES: How tyrannical you are, Socrates! | wighat you and your
argument would rest, or that you would get someadse to argue with you.

SOCRATES: But who else is willing?—I want to finidie argument.

CALLICLES: Cannot you finish without my help, eith&alking straight on, or
guestioning and answering yourself?

SOCRATES: Must | then say with Epicharmus, ‘Two nsgoke before, but now
one shall be enough’? | suppose that there is atedpino help. And if | am to



carry on the enquiry by myself, | will first of aémark that not only | but all of us
should have an ambition to know what is true andtvid false in this matter, for
the discovery of the truth is a common good. Angvrawill proceed to argue

according to my own notion. But if any of you thittkat | arrive at conclusions
which are untrue you must interpose and refute forel, do not speak from any
knowledge of what | am saying; | am an enquireg fourselves, and therefore, if
my opponent says anything which is of force, | shalthe first to agree with him.
| am speaking on the supposition that the arguroaght to be completed; but if
you think otherwise let us leave off and go our svay

GORGIAS: | think, Socrates, that we should not g ways until you have
completed the argument; and this appears to me thd wish of the rest of the
company; | myself should very much like to hear tnhare you have to say.

SOCRATES: | too, Gorgias, should have liked to corg the argument with
Callicles, and then | might have given him an ‘Angoh in return for his
‘Zethus’; but since you, Callicles, are unwilling tontinue, | hope that you will
listen, and interrupt me if | seem to you to beiror. And if you refute me, | shall
not be angry with you as you are with me, but lllshacribe you as the greatest
of benefactors on the tablets of my soul.

CALLICLES: My good fellow, never mind me, but get.o

SOCRATES: Listen to me, then, while | recapituldbe argument.—Is the
pleasant the same as the good? Not the same.|€aHicd | are agreed about that.
And is the pleasant to be pursued for the saké@fgbod? or the good for the
sake of the pleasant? The pleasant is to be pufsud¢de sake of the good. And
that is pleasant at the presence of which we aaspll, and that is good at the
presence of which we are good? To be sure. Andrevg@od, and all good things
whatever are good when some virtue is present iorusem? That, Callicles, is
my conviction. But the virtue of each thing, whethedy or soul, instrument or
creature, when given to them in the best way caméisem not by chance but as
the result of the order and truth and art which iaxparted to them: Am | not
right? | maintain that | am. And is not the virtakeach thing dependent on order
or arrangement? Yes, | say. And that which makikéng good is the proper order
inhering in each thing? Such is my view. And is th& soul which has an order of
her own better than that which has no order? GeéytaAnd the soul which has
order is orderly? Of course. And that which is olylés temperate? Assuredly.
And the temperate soul is good? No other answell gare, Callicles dear; have
you any?

CALLICLES: Go on, my good fellow.



SOCRATES: Then | shall proceed to add, that if thraperate soul is the good
soul, the soul which is in the opposite conditighat is, the foolish and
intemperate, is the bad soul. Very true.

And will not the temperate man do what is propethbn relation to the gods and
to men;—for he would not be temperate if he did?r@ertainly he will do what is
proper. In his relation to other men he will do wigjust; and in his relation to
the gods he will do what is holy; and he who doésiws just and holy must be
just and holy? Very true. And must he not be coeoag? for the duty of a
temperate man is not to follow or to avoid whatolight not, but what he ought,
whether things or men or pleasures or pains, atiénly to endure when he
ought; and therefore, Callicles, the temperate rbamg, as we have described,
also just and courageous and holy, cannot be ththera perfectly good man, nor
can the good man do otherwise than well and pdyfedtatever he does; and he
who does well must of necessity be happy and biess®l the evil man who does
evil, miserable: now this latter is he whom you &vapplauding—the intemperate
who is the opposite of the temperate. Such is nsitipo, and these things |
affirm to be true. And if they are true, then Ither affirm that he who desires to
be happy must pursue and practise temperance anaway from intemperance
as fast as his legs will carry him: he had betteleo his life so as not to need
punishment; but if either he or any of his frienddether private individual or
city, are in need of punishment, then justice nmhestdone and he must suffer
punishment, if he would be happy. This appearsedarbe the aim which a man
ought to have, and towards which he ought to diedlcthe energies both of
himself and of the state, acting so that he mag h@emperance and justice present
with him and be happy, not suffering his lusts ® umrestrained, and in the
never-ending desire satisfy them leading a robd#gesSuch a one is the friend
neither of God nor man, for he is incapable of camimn, and he who is
incapable of communion is also incapable of frigmolsAnd philosophers tell us,
Callicles, that communion and friendship and oideds and temperance and
justice bind together heaven and earth and godsremg and that this universe is
therefore called Cosmos or order, not disorder isrute, my friend. But although
you are a philosopher you seem to me never to bhserved that geometrical
equality is mighty, both among gods and men; yoaktithat you ought to
cultivate inequality or excess, and do not carauageometry.—Well, then, either
the principle that the happy are made happy bypib&session of justice and
temperance, and the miserable miserable by theegsis®: of vice, must be
refuted, or, if it is granted, what will be the seguences? All the consequences
which | drew before, Callicles, and about which yasked me whether | was in
earnest when | said that a man ought to accuseehiarsd his son and his friend
if he did anything wrong, and that to this end hewd use his rhetoric—all those
consequences are true. And that which you thouwgitt Rolus was led to admit



out of modesty is true, viz., that, to do injustidenore disgraceful than to suffer,
is in that degree worse; and the other position¢chyhaccording to Polus, Gorgias
admitted out of modesty, that he who would trulyabdetorician ought to be just
and have a knowledge of justice, has also turnétbdae true.

And now, these things being as we have said, lgtroseed in the next place to
consider whether you are right in throwing in mgttethat | am unable to help
myself or any of my friends or kinsmen, or to sakem in the extremity of
danger, and that | am in the power of anotherdik@utlaw to whom any one may
do what he likes,—he may box my ears, which wasaaebsaying of yours; or
take away my goods or banish me, or even do histveord kill me; a condition
which, as you say, is the height of disgrace. Mgwaer to you is one which has
been already often repeated, but may as well beated once more. | tell you,
Callicles, that to be boxed on the ears wrongfiglpot the worst evil which can
befall a man, nor to have my purse or my body @eine but that to smite and slay
me and mine wrongfully is far more disgraceful amore evil; aye, and to despoil
and enslave and pillage, or in any way at all tongrme and mine, is far more
disgraceful and evil to the doer of the wrong tiharme who am the sufferer.
These truths, which have been already set forth state them in the previous
discussion, would seem now to have been fixed meded by us, if | may use an
expression which is certainly bold, in words whigte like bonds of iron and
adamant; and unless you or some other still motermsing hero shall break
them, there is no possibility of denying what | .skgr my position has always
been, that | myself am ignorant how these thingslamt that | have never met any
one who could say otherwise, any more than you a@ad,not appear ridiculous.
This is my position still, and if what | am saying true, and injustice is the
greatest of evils to the doer of injustice, andthete is if possible a greater than
this greatest of evils (compare Republic), in arusin man not suffering
retribution, what is that defence of which the wawitl make a man truly
ridiculous? Must not the defence be one which aulert the greatest of human
evils? And will not the worst of all defences battlvith which a man is unable to
defend himself or his family or his friends? —areknwill come that which is
unable to avert the next greatest evil; thirdlyt thhich is unable to avert the third
greatest evil; and so of other evils. As is theagitess of evil so is the honour of
being able to avert them in their several degraged, the disgrace of not being
able to avert them. Am I not right Callicles?

CALLICLES: Yes, quite right.

SOCRATES: Seeing then that there are these twes,eWé doing injustice and
the suffering injustice—and we affirm that to dqustice is a greater, and to
suffer injustice a lesser evil—by what devices aanan succeed in obtaining the
two advantages, the one of not doing and the atheot suffering injustice? must



he have the power, or only the will to obtain thelm?ean to ask whether a man
will escape injustice if he has only the will tocape, or must he have provided
himself with the power?

CALLICLES: He must have provided himself with thewer; that is clear.

SOCRATES: And what do you say of doing injusticeZhle will only sufficient,
and will that prevent him from doing injustice, must he have provided himself
with power and art; and if he have not studied prattised, will he be unjust
still? Surely you might say, Callicles, whether yiink that Polus and | were
right in admitting the conclusion that no one daegeng voluntarily, but that all
do wrong against their will?

CALLICLES: Granted, Socrates, if you will only haglene.

SOCRATES: Then, as would appear, power and art teabe provided in order
that we may do no injustice?

CALLICLES: Certainly.

SOCRATES: And what art will protect us from suffegiinjustice, if not wholly,
yet as far as possible? | want to know whetheragnee with me; for | think that
such an art is the art of one who is either a rateeven tyrant himself, or the
equal and companion of the ruling power.

CALLICLES: Well said, Socrates; and please to obsdrow ready | am to praise
you when you talk sense.

SOCRATES: Think and tell me whether you would approf another view of
mine: To me every man appears to be most the freéram who is most like to
him—Ilike to like, as ancient sages say: Would yotiagree to this?

CALLICLES: | should.

SOCRATES: But when the tyrant is rude and uneddc¢dtte may be expected to
fear any one who is his superior in virtue, and wiver be able to be perfectly
friendly with him.

CALLICLES: That is true.

SOCRATES: Neither will he be the friend of any ameo is greatly his inferior,
for the tyrant will despise him, and will neverisesly regard him as a friend.

CALLICLES: That again is true.

SOCRATES: Then the only friend worth mentioning,onhthe tyrant can have,



will be one who is of the same character, and hasame likes and dislikes, and
is at the same time willing to be subject and soset to him; he is the man who
will have power in the state, and no one will igjurim with impunity:—is not
that so?

CALLICLES: Yes.

SOCRATES: And if a young man begins to ask how &y lmecome great and
formidable, this would seem to be the way—he wiltestom himself, from his

youth upward, to feel sorrow and joy on the sameasions as his master, and
will contrive to be as like him as possible?

CALLICLES: Yes.

SOCRATES: And in this way he will have accomplishasl you and your friends
would say, the end of becoming a great man anduféring injury?

CALLICLES: Very true.

SOCRATES: But will he also escape from doing infurylust not the very

opposite be true,—if he is to be like the tyranthis injustice, and to have
influence with him? Will he not rather contrivedo as much wrong as possible,
and not be punished?

CALLICLES: True.

SOCRATES: And by the imitation of his master andttey power which he thus
acquires will not his soul become bad and corryptedl will not this be the
greatest evil to him?

CALLICLES: You always contrive somehow or other, cBdes, to invert
everything: do you not know that he who imitates tyrant will, if he has a mind,
kill him who does not imitate him and take away dgu®ds?

SOCRATES: Excellent Callicles, | am not deaf, andale heard that a great
many times from you and from Polus and from neavigry man in the city, but |
wish that you would hear me too. | dare say thawikekill him if he has a
mind—the bad man will kill the good and true.

CALLICLES: And is not that just the provoking thihg

SOCRATES: Nay, not to a man of sense, as the angusi®ws: do you think
that all our cares should be directed to prolondjfiegto the uttermost, and to the
study of those arts which secure us from dangeaydwiike that art of rhetoric
which saves men in courts of law, and which yousalme to cultivate?



CALLICLES: Yes, truly, and very good advice too.

SOCRATES: Well, my friend, but what do you thinksswimming; is that an art
of any great pretensions?

CALLICLES: No, indeed.

SOCRATES: And yet surely swimming saves a man fowath, and there are
occasions on which he must know how to swim. Andyou despise the
swimmers, | will tell you of another and greatet, #ine art of the pilot, who not
only saves the souls of men, but also their bo@ied properties from the
extremity of danger, just like rhetoric. Yet hid & modest and unpresuming: it
has no airs or pretences of doing anything extiaarg, and, in return for the
same salvation which is given by the pleader, delmamnly two obols, if he
brings us from Aegina to Athens, or for the longeyage from Pontus or Egypt,
at the utmost two drachmae, when he has savedwas just now saying, the
passenger and his wife and children and goods safely disembarked them at
the Piraeus,—this is the payment which he asksturm for so great a boon; and
he who is the master of the art, and has dondisall gets out and walks about on
the sea-shore by his ship in an unassuming wayh€&as able to reflect and is
aware that he cannot tell which of his fellow-paggs he has benefited, and
which of them he has injured in not allowing thesrbe drowned. He knows that
they are just the same when he has disembarkedabkevhen they embarked, and
not a whit better either in their bodies or in thuls; and he considers that if a
man who is afflicted by great and incurable bodilseases is only to be pitied for
having escaped, and is in no way benefited by mrhaving been saved from
drowning, much less he who has great and incudibtsases, not of the body, but
of the soul, which is the more valuable part of hmaither is life worth having
nor of any profit to the bad man, whether he bevdetd from the sea, or the
law-courts, or any other devourer;—and so he reflétat such a one had better
not live, for he cannot live well. (Compare Repadli

And this is the reason why the pilot, although seourr saviour, is not usually
conceited, any more than the engineer, who is nall &#ehind either the general,
or the pilot, or any one else, in his saving povier,he sometimes saves whole
cities. Is there any comparison between him andoteader? And if he were to
talk, Callicles, in your grandiose style, he woblgry you under a mountain of
words, declaring and insisting that we ought aluefto be engine-makers, and
that no other profession is worth thinking abouw; wmould have plenty to say.
Nevertheless you despise him and his art, and isghercall him an
engine-maker, and you will not allow your daughtersnarry his son, or marry
your son to his daughters. And yet, on your prilgipvhat justice or reason is
there in your refusal? What right have you to despghe engine-maker, and the



others whom | was just now mentioning? | know thaa will say, ‘I am better,
and better born.” But if the better is not whatysand virtue consists only in a
man saving himself and his, whatever may be hisacher, then your censure of
the engine-maker, and of the physician, and of dtieer arts of salvation, is
ridiculous. O my friend! | want you to see that theble and the good may
possibly be something different from saving ancdhgesaved:—May not he who is
truly a man cease to care about living a certame®—he knows, as women say,
that no man can escape fate, and therefore ha fomd of life; he leaves all that
with God, and considers in what way he can besinagphkis appointed
term;—whether by assimilating himself to the camgion under which he lives,
as you at this moment have to consider how you lmeapme as like as possible to
the Athenian people, if you mean to be in theirdygoaces, and to have power in
the state; whereas | want you to think and see vendhis is for the interest of
either of us;—I would not have us risk that whishdearest on the acquisition of
this power, like the Thessalian enchantresses, ahdhey say, bring down the
moon from heaven at the risk of their own perditiBat if you suppose that any
man will show you the art of becoming great in titg, and yet not conforming
yourself to the ways of the city, whether for betbe worse, then | can only say
that you are mistaken, Callides; for he who woutdatve to be the true natural
friend of the Athenian Demus, aye, or of Pyrilamipkling who is called after
them, must be by nature like them, and not an torntanly. He, then, who will
make you most like them, will make you as you desarstatesman and orator: for
every man is pleased when he is spoken to in his lawguage and spirit, and
dislikes any other. But perhaps you, sweet Callickeay be of another mind.
What do you say?

CALLICLES: Somehow or other your words, Socratdsags appear to me to be
good words; and yet, like the rest of the worldm not quite convinced by them.
(Compare Symp.: 1 Alcib.)

SOCRATES: The reason is, Callicles, that the loffé®emus which abides in
your soul is an adversary to me; but | dare say itheve recur to these same
matters, and consider them more thoroughly, you beagonvinced for all that.
Please, then, to remember that there are two mesesf training all things,
including body and soul; in the one, as we said,treat them with a view to
pleasure, and in the other with a view to the hsglgood, and then we do not
indulge but resist them: was not that the distorctvhich we drew?

CALLICLES: Very true.

SOCRATES: And the one which had pleasure in views wast a vulgar
flattery:—was not that another of our conclusions?



CALLICLES: Be it so, if you will have it.

SOCRATES: And the other had in view the greategiravement of that which
was ministered to, whether body or soul?

CALLICLES: Quite true.

SOCRATES: And must we not have the same end in inetlve treatment of our
city and citizens? Must we not try and make theng@sd as possible? For we
have already discovered that there is no use imitimg to them any other good,
unless the mind of those who are to have the gabdther money, or office, or
any other sort of power, be gentle and good. Stesay that?

CALLICLES: Yes, certainly, if you like.

SOCRATES: Well, then, if you and I, Callicles, wenéending to set about some
public business, and were advising one anothemtterake buildings, such as
walls, docks or temples of the largest size, owghtnot to examine ourselves,
first, as to whether we know or do not know thedrbuilding, and who taught
us?—would not that be necessary, Callicles?

CALLICLES: True.

SOCRATES: In the second place, we should have tsider whether we had

ever constructed any private house, either of aun or for our friends, and

whether this building of ours was a success or aod if upon consideration we
found that we had had good and eminent mastershaddbeen successful in
constructing many fine buildings, not only with ithassistance, but without them,
by our own unaided skill—in that case prudence wooubt dissuade us from

proceeding to the construction of public works. Buwe had no master to show,
and only a number of worthless buildings or nonalktthen, surely, it would be

ridiculous in us to attempt public works, or to m#vone another to undertake
them. Is not this true?

CALLICLES: Certainly.

SOCRATES: And does not the same hold in all otlzeses? If you and | were
physicians, and were advising one another that @ wompetent to practise as
state-physicians, should | not ask about you, andldvyou not ask about me,
Well, but how about Socrates himself, has he gaalth? and was any one else
ever known to be cured by him, whether slave arfren? And | should make the
same enquiries about you. And if we arrived at taclusion that no one,
whether citizen or stranger, man or woman, had been any the better for the
medical skill of either of us, then, by Heaven,liCks, what an absurdity to think



that we or any human being should be so silly esetaip as state-physicians and
advise others like ourselves to do the same, withh@aving first practised in
private, whether successfully or not, and acquérgakrience of the art! Is not this,
as they say, to begin with the big jar when youl@aening the potter’'s art; which
is a foolish thing?

CALLICLES: True.

SOCRATES: And now, my friend, as you are alreadgifo@ng to be a public
character, and are admonishing and reproachingomeadt being one, suppose
that we ask a few questions of one another. Te|l tihren, Callicles, how about
making any of the citizens better? Was there eveaa who was once vicious, or
unjust, or intemperate, or foolish, and becameheyhtelp of Callicles good and
noble? Was there ever such a man, whether citizetranger, slave or freeman?
Tell me, Callicles, if a person were to ask thesestjons of you, what would you
answer? Whom would you say that you had improvedydayr conversation?
There may have been good deeds of this sort wherk @one by you as a private
person, before you came forward in public. Why wau not answer?

CALLICLES: You are contentious, Socrates.

SOCRATES: Nay, | ask you, not from a love of cotitam but because | really
want to know in what way you think that affairs altbbe administered among
us—whether, when you come to the administratiothem, you have any other
aim but the improvement of the citizens? Have we alceady admitted many
times over that such is the duty of a public ma@ay,Nve have surely said so; for
if you will not answer for yourself | must answer fyou. But if this is what the

good man ought to effect for the benefit of his astate, allow me to recall to you
the names of those whom you were just now mentgyriericles, and Cimon,

and Miltiades, and Themistocles, and ask whetharstdl think that they were

good citizens.

CALLICLES: I do.

SOCRATES: But if they were good, then clearly eatlthem must have made
the citizens better instead of worse?

CALLICLES: Yes.

SOCRATES: And, therefore, when Pericles first betgaspeak in the assembly,
the Athenians were not so good as when he spoke las

CALLICLES: Very likely.

SOCRATES: Nay, my friend, ‘likely’ is not the worthr if he was a good citizen,



the inference is certain.
CALLICLES: And what difference does that make?

SOCRATES: None; only I should like further to knevhether the Athenians are
supposed to have been made better by Periclesndhe contrary, to have been
corrupted by him; for | hear that he was the fik$to gave the people pay, and
made them idle and cowardly, and encouraged thdheitove of talk and money.

CALLICLES: You heard that, Socrates, from the ldsong set who bruise their
ears.

SOCRATES: But what | am going to tell you now is meere hearsay, but well
known both to you and me: that at first, Periclesswglorious and his character
unimpeached by any verdict of the Athenians—this waring the time when
they were not so good—yet afterwards, when theydesth made good and gentle
by him, at the very end of his life they convictach of theft, and almost put him
to death, clearly under the notion that he was lefactor.

CALLICLES: Well, but how does that prove Periclesidness?

SOCRATES: Why, surely you would say that he wasad imanager of asses or
horses or oxen, who had received them originallthee kicking nor butting nor
biting him, and implanted in them all these savigpis? Would he not be a bad
manager of any animals who received them gentlé,rmade them fiercer than
they were when he received them? What do you say?

CALLICLES: | will do you the favour of saying ‘yes.

SOCRATES: And will you also do me the favour of isgywhether man is an
animal?

CALLICLES: Certainly he is.
SOCRATES: And was not Pericles a shepherd of men?
CALLICLES: Yes.

SOCRATES: And if he was a good political shephergght not the animals who
were his subjects, as we were just now acknowlgggmmhave become more just,
and not more unjust?

CALLICLES: Quite true.

SOCRATES: And are not just men gentle, as Homessayr are you of another
mind?



CALLICLES: | agree.

SOCRATES: And yet he really did make them more gavihan he received
them, and their savageness was shown towards lijméeth he must have been
very far from desiring.

CALLICLES: Do you want me to agree with you?
SOCRATES: Yes, if | seem to you to speak the truth.
CALLICLES: Granted then.

SOCRATES: And if they were more savage, must tle#yhave been more unjust
and inferior?

CALLICLES: Granted again.
SOCRATES: Then upon this view, Pericles was nat@gtatesman?
CALLICLES: That is, upon your view.

SOCRATES: Nay, the view is yours, after what youehadmitted. Take the case
of Cimon again. Did not the very persons whom he s&rving ostracize him, in
order that they might not hear his voice for tearg@ and they did just the same
to Themistocles, adding the penalty of exile; amelytvoted that Miltiades, the
hero of Marathon, should be thrown into the pidefth, and he was only saved
by the Prytanis. And yet, if they had been realbpd) men, as you say, these
things would never have happened to them. For dloel gharioteers are not those
who at first keep their place, and then, when theye broken-in their horses, and
themselves become better charioteers, are throwntbat is not the way either
in charioteering or in any profession.—What do jloiak?

CALLICLES: | should think not.

SOCRATES: Well, but if so, the truth is as | hawdsalready, that in the

Athenian State no one has ever shown himself t@ lgpod statesman— you
admitted that this was true of our present statesioet not true of former ones,
and you preferred them to the others; yet they hanreed out to be no better than
our present ones; and therefore, if they were rtegdos, they did not use the true
art of rhetoric or of flattery, or they would nadve fallen out of favour.

CALLICLES: But surely, Socrates, no living man egame near any one of them
in his performances.

SOCRATES: O, my dear friend, | say nothing agaitm regarded as the



serving-men of the State; and | do think that tiveye certainly more serviceable
than those who are living now, and better ablerstify the wishes of the State;
but as to transforming those desires and not atigwhem to have their way, and
using the powers which they had, whether of pefsnaer of force, in the
improvement of their fellow citizens, which is theme object of the truly good
citizen, |1 do not see that in these respects theng\a whit superior to our present
statesmen, although | do admit that they were rolaeer at providing ships and
walls and docks, and all that. You and | have &uidus way, for during the
whole time that we are arguing, we are always godumd and round to the same
point, and constantly misunderstanding one anotiidram not mistaken, you
have admitted and acknowledged more than once,thiea¢ are two kinds of
operations which have to do with the body, and woch have to do with the
soul: one of the two is ministerial, and if our Eglare hungry provides food for
them, and if they are thirsty gives them drink,ifothey are cold supplies them
with garments, blankets, shoes, and all that thayec | use the same images as
before intentionally, in order that you may undanst me the better. The purveyor
of the articles may provide them either wholesaleetail, or he may be the maker
of any of them,— the baker, or the cook, or theweeaor the shoemaker, or the
currier; and in so doing, being such as he issheaturally supposed by himself
and every one to minister to the body. For nonghem know that there is another
art—an art of gymnastic and medicine which is tlie iminister of the body, and
ought to be the mistress of all the rest, and ® their results according to the
knowledge which she has and they have not, of ¢aé good or bad effects of
meats and drinks on the body. All other arts whialre to do with the body are
servile and menial and illiberal; and gymnastic ametlicine are, as they ought to
be, their mistresses. Now, when | say that all ihisqually true of the soul, you
seem at first to know and understand and assemtytavords, and then a little
while afterwards you come repeating, Has not theteShad good and noble
citizens? and when | ask you who they are, yowregglemingly quite in earnest,
as if | had asked, Who are or have been good tsi#treand you had replied,
Thearion, the baker, Mithoecus, who wrote the Bicicookery-book, Sarambus,
the vintner: these are ministers of the body, -fisse¢ in their art; for the first
makes admirable loaves, the second excellent distied the third capital
wine;—to me these appear to be the exact pardiléhe statesmen whom you
mention. Now you would not be altogether pleasdd#id to you, My friend, you
know nothing of gymnastics; those of whom you greaking to me are only the
ministers and purveyors of luxury, who have no goodoble notions of their art,
and may very likely be filling and fattening ment®dies and gaining their
approval, although the result is that they loser theginal flesh in the long run,
and become thinner than they were before; andhgst, in their simplicity, will
not attribute their diseases and loss of flesléar tentertainers; but when in after
years the unhealthy surfeit brings the attendanalpeof disease, he who happens



to be near them at the time, and offers them agvécaccused and blamed by
them, and if they could they would do him some hawhile they proceed to
eulogize the men who have been the real authorthefmischief. And that,
Callicles, is just what you are now doing. You peathe men who feasted the
citizens and satisfied their desires, and peopjetisat they have made the city
great, not seeing that the swollen and ulceratedliton of the State is to be
attributed to these elder statesmen; for they tidhee the city full of harbours
and docks and walls and revenues and all thathamd left no room for justice
and temperance. And when the crisis of the disarderes, the people will blame
the advisers of the hour, and applaud ThemistaesCimon and Pericles, who
are the real authors of their calamities; and if yoe not careful they may assail
you and my friend Alcibiades, when they are losingt only their new
acquisitions, but also their original possessiaons; that you are the authors of
these misfortunes of theirs, although you may gesh@e accessories to them. A
great piece of work is always being made, as las®kam told, now as of old;
about our statesmen. When the State treats arheof is malefactors, | observe
that there is a great uproar and indignation astimposed wrong which is done to
them; ‘after all their many services to the Stateat they should unjustly
perish,’—so the tale runs. But the cry is all g f&r no statesman ever could be
unjustly put to death by the city of which he ig thead. The case of the professed
statesman is, | believe, very much like that of fvefessed sophist; for the
sophists, although they are wise men, are nevegheuilty of a strange piece of
folly; professing to be teachers of virtue, theyl witen accuse their disciples of
wronging them, and defrauding them of their pay ahowing no gratitude for
their services. Yet what can be more absurd thanntten who have become just
and good, and whose injustice has been taken amaythem, and who have had
justice implanted in them by their teachers, shadtunjustly by reason of the
injustice which is not in them? Can anything be eniorational, my friends, than
this? You, Callicles, compel me to be a mob-ordiecause you will not answer.

CALLICLES: And you are the man who cannot spealesslthere is some one to
answer?

SOCRATES: | suppose that | can; just now, at aty, the speeches which | am
making are long enough because you refuse to amaeeBut | adjure you by the
god of friendship, my good sir, do tell me whettieere does not appear to you to
be a great inconsistency in saying that you havdenma man good, and then
blaming him for being bad?

CALLICLES: Yes, it appears so to me.

SOCRATES: Do you never hear our professors of ddutapeaking in this
inconsistent manner?



CALLICLES: Yes, but why talk of men who are good fmthing?

SOCRATES: | would rather say, why talk of men whofpss to be rulers, and
declare that they are devoted to the improvemerthefcity, and nevertheless
upon occasion declaim against the utter vilenegbeftcity.: —do you think that
there is any difference between one and the othlgrgood friend, the sophist
and the rhetorician, as | was saying to Polustteesame, or nearly the same; but
you ignorantly fancy that rhetoric is a perfecinthi and sophistry a thing to be
despised; whereas the truth is, that sophistrysisnach superior to rhetoric as
legislation is to the practice of law, or gymnadticmedicine. The orators and
sophists, as | am inclined to think, are the odgs who cannot complain of the
mischief ensuing to themselves from that which tteach others, without in the
same breath accusing themselves of having doneoad tp those whom they
profess to benefit. Is not this a fact?

CALLICLES: Certainly it is.

SOCRATES: If they were right in saying that theykaanen better, then they are
the only class who can afford to leave their rematien to those who have been
benefited by them. Whereas if a man has been bedefi any other way, if, for
example, he has been taught to run by a trainemigbkt possibly defraud him of
his pay, if the trainer left the matter to him, andde no agreement with him that
he should receive money as soon as he had givertheimtmost speed; for not
because of any deficiency of speed do men act tlyjbsit by reason of injustice.

CALLICLES: Very true.

SOCRATES: And he who removes injustice can be imamger of being treated
unjustly: he alone can safely leave the honorariarhis pupils, if he be really
able to make them good—am | not right? (Compar¢agrp

CALLICLES: Yes.

SOCRATES: Then we have found the reason why tlsen® idishonour in a man
receiving pay who is called in to advise aboutding or any other art?

CALLICLES: Yes, we have found the reason.

SOCRATES: But when the point is, how a man may bexdest himself, and
best govern his family and state, then to sayybatwill give no advice gratis is
held to be dishonourable?

CALLICLES: True.

SOCRATES: And why? Because only such benefitsfodalh a desire to requite



them, and there is evidence that a benefit has taferred when the benefactor
receives a return; otherwise not. Is this true?

CALLICLES: ltis.

SOCRATES: Then to which service of the State do ipette me? determine for

me. Am | to be the physician of the State who siitive and struggle to make the
Athenians as good as possible; or am | to be thestand flatterer of the State?
Speak out, my good friend, freely and fairly as yhd at first and ought to do

again, and tell me your entire mind.

CALLICLES: | say then that you should be the setw#Hrihe State.
SOCRATES: The flatterer? well, sir, that is a nablatation.

CALLICLES: The Mysian, Socrates, or what you pledser if you refuse, the
consequences will be—

SOCRATES: Do not repeat the old story—that he wkeslwill kill me and get
my money; for then | shall have to repeat the olshger, that he will be a bad man
and will kill the good, and that the money will bEno use to him, but that he will
wrongly use that which he wrongly took, and if wgbn basely, and if basely,
hurtfully.

CALLICLES: How confident you are, Socrates, thatl yall never come to harm!
you seem to think that you are living in anothewrtdoy, and can never be brought
into a court of justice, as you very likely may l®ught by some miserable and
mean person.

SOCRATES: Then | must indeed be a fool, Calliclesdo not know that in the

Athenian State any man may suffer anything. Andl am brought to trial and

incur the dangers of which you speak, he will bgilin who brings me to

trial—of that | am very sure, for no good man woalccuse the innocent. Nor
shall I be surprised if | am put to death. Shadllll you why | anticipate this?

CALLICLES: By all means.

SOCRATES: | think that 1 am the only or almost thdy Athenian living who
practises the true art of politics; | am the ondjiician of my time. Now, seeing
that when | speak my words are not uttered with\aew of gaining favour, and
that | look to what is best and not to what is ngetisant, having no mind to use
those arts and graces which you recommend, | slaak nothing to say in the
justice court. And you might argue with me, as bvaaguing with Polus:—I shall
be tried just as a physician would be tried in artof little boys at the indictment
of the cook. What would he reply under such circiamses, if some one were to



accuse him, saying, ‘O my boys, many evil things thés man done to you: he is
the death of you, especially of the younger onesranyou, cutting and burning
and starving and suffocating you, until you know wbat to do; he gives you the
bitterest potions, and compels you to hunger amdttiHow unlike the variety of

meats and sweets on which | feasted you" What do guppose that the
physician would be able to reply when he found leilfng such a predicament? If
he told the truth he could only say, ‘All theselakiings, my boys, | did for your

health,” and then would there not just be a clamauong a jury like that? How

they would cry out!

CALLICLES: | dare say.
SOCRATES: Would he not be utterly at a loss foe@y?
CALLICLES: He certainly would.

SOCRATES: And | too shall be treated in the samg, wa | well know, if | am
brought before the court. For | shall not be alleghearse to the people the
pleasures which | have procured for them, and whatthough |1 am not disposed
to envy either the procurers or enjoyers of thene, @deemed by them to be
benefits and advantages. And if any one says thairdupt young men, and
perplex their minds, or that | speak evil of oldmmand use bitter words towards
them, whether in private or public, it is useless e to reply, as | truly
might:—"All this | do for the sake of justice, andth a view to your interest, my
judges, and to nothing else.” And therefore therea saying what may happen to
me.

CALLICLES: And do you think, Socrates, that a mamows thus defenceless is in
a good position?

SOCRATES: Yes, Callicles, if he have that defengbich as you have often
acknowledged he should have—if he be his own defeaed have never said or
done anything wrong, either in respect of gods @anmand this has been
repeatedly acknowledged by us to be the best $odefence. And if any one

could convict me of inability to defend myself athers after this sort, | should
blush for shame, whether | was convicted beforeyman before a few, or by

myself alone; and if | died from want of ability ¢ so, that would indeed grieve
me. But if | died because | have no powers ofdigttor rhetoric, | am very sure
that you would not find me repining at death. Fomman who is not an utter fool
and coward is afraid of death itself, but he isiafrof doing wrong. For to go to
the world below having one’s soul full of injustice the last and worst of all

evils. And in proof of what | say, if you have nbjection, | should like to tell you

a story.



CALLICLES: Very well, proceed; and then we shalVbalone.

SOCRATES: Listen, then, as story-tellers say, tewy pretty tale, which | dare
say that you may be disposed to regard as a falbyelmut which, as | believe, is a
true tale, for | mean to speak the truth. Homelstek (Il.), how Zeus and
Poseidon and Pluto divided the empire which théweiited from their father.
Now in the days of Cronos there existed a law retapg the destiny of man,
which has always been, and still continues to béléaven,—that he who has
lived all his life in justice and holiness shall, gghen he is dead, to the Islands of
the Blessed, and dwell there in perfect happines®ithe reach of evil; but that
he who has lived unjustly and impiously shall gate house of vengeance and
punishment, which is called Tartarus. And in theeiof Cronos, and even quite
lately in the reign of Zeus, the judgment was gieanthe very day on which the
men were to die; the judges were alive, and the mvere alive; and the
consequence was that the judgments were not wadingiThen Pluto and the
authorities from the Islands of the Blessed camgeios, and said that the souls
found their way to the wrong places. Zeus saicshdll put a stop to this; the
judgments are not well given, because the persdms ave judged have their
clothes on, for they are alive; and there are mahyg, having evil souls, are
apparelled in fair bodies, or encased in wealthramk, and, when the day of
judgment arrives, numerous witnesses come forwadltastify on their behalf
that they have lived righteously. The judges areecavby them, and they
themselves too have their clothes on when juddimgr eyes and ears and their
whole bodies are interposed as a veil before tbain souls. All this is a
hindrance to them; there are the clothes of thggasdand the clothes of the
judged.—What is to be done? | will tell you:—In tkiest place, | will deprive
men of the foreknowledge of death, which they pess® present: this power
which they have Prometheus has already receivedrders to take from them: in
the second place, they shall be entirely strippefdre they are judged, for they
shall be judged when they are dead; and the judlgeshall be naked, that is to
say, dead—he with his naked soul shall piercetimoother naked souls; and they
shall die suddenly and be deprived of all theidked, and leave their brave attire
strewn upon the earth—conducted in this mannerjutigment will be just. |
knew all about the matter before any of you, aratdfore | have made my sons
judges; two from Asia, Minos and Rhadamanthus, @r&lfrom Europe, Aeacus.
And these, when they are dead, shall give judgnmetite meadow at the parting
of the ways, whence the two roads lead, one tdstaads of the Blessed, and the
other to Tartarus. Rhadamanthus shall judge thdse eome from Asia, and
Aeacus those who come from Europe. And to Mindsallgyive the primacy, and
he shall hold a court of appeal, in case eithethef two others are in any
doubt:—then the judgment respecting the last jopwfemen will be as just as
possible.’



From this tale, Callicles, which | have heard amdidve, | draw the following
inferences:—Death, if | am right, is in the firdape the separation from one
another of two things, soul and body; nothing eksed after they are separated
they retain their several natures, as in life;libdy keeps the same habit, and the
results of treatment or accident are distinctlyblesin it: for example, he who by
nature or training or both, was a tall man whilewes alive, will remain as he
was, after he is dead; and the fat man will renfainand so on; and the dead
man, who in life had a fancy to have flowing hairll have flowing hair. And if
he was marked with the whip and had the printdhefdcourge, or of wounds in
him when he was alive, you might see the samedardéad body; and if his limbs
were broken or misshapen when he was alive, thes sgppearance would be
visible in the dead. And in a word, whatever waes lthbit of the body during life
would be distinguishable after death, either pélsfeor in a great measure and for
a certain time. And | should imagine that thisgsi@ly true of the soul, Callicles;
when a man is stripped of the body, all the natarahcquired affections of the
soul are laid open to view.— And when they comehi® judge, as those from
Asia come to Rhadamanthus, he places them neamahthninspects them quite
impartially, not knowing whose the soul is: perhagsmay lay hands on the soul
of the great king, or of some other king or potemtavho has no soundness in
him, but his soul is marked with the whip, andudl df the prints and scars of
perjuries and crimes with which each action hasmethhim, and he is all crooked
with falsehood and imposture, and has no straigtnbecause he has lived
without truth. Him Rhadamanthus beholds, full ¢fd&formity and disproportion,
which is caused by licence and luxury and insoleand incontinence, and
despatches him ignominiously to his prison, andrethbe undergoes the
punishment which he deserves.

Now the proper office of punishment is twofold: ko is rightly punished ought
either to become better and profit by it, or hetdug be made an example to his
fellows, that they may see what he suffers, anddad become better. Those who
are improved when they are punished by gods and arerthose whose sins are
curable; and they are improved, as in this worldalso in another, by pain and
suffering; for there is no other way in which thean be delivered from their evil.
But they who have been guilty of the worst crimaas] are incurable by reason of
their crimes, are made examples; for, as theyremgrable, the time has passed at
which they can receive any benefit. They get nodgib@mselves, but others get
good when they behold them enduring for ever thstrterrible and painful and
fearful sufferings as the penalty of their sins—+¢héhey are, hanging up as
examples, in the prison-house of the world belogpectacle and a warning to all
unrighteous men who come thither. And among them canfidently affirm, will
be found Archelaus, if Polus truly reports of himmd any other tyrant who is like
him. Of these fearful examples, most, as | beliare, taken from the class of



tyrants and kings and potentates and public menthi®y are the authors of the
greatest and most impious crimes, because they thevgpower. And Homer

witnesses to the truth of this; for they are alwhygys and potentates whom he
has described as suffering everlasting punishnretite world below: such were
Tantalus and Sisyphus and Tityus. But no one eescribed Thersites, or any
private person who was a villain, as suffering &stng punishment, or as
incurable. For to commit the worst crimes, as liaatined to think, was not in his

power, and he was happier than those who had therp&o, Callicles, the very

bad men come from the class of those who have p(eenpare Republic). And

yet in that very class there may arise good meah veorthy of all admiration they

are, for where there is great power to do wrondiveand to die justly is a hard

thing, and greatly to be praised, and few therevdre attain to this. Such good
and true men, however, there have been, and widlgaé, at Athens and in other
states, who have fulfilled their trust righteousiyyd there is one who is quite
famous all over Hellas, Aristeides, the son of byathus. But, in general, great
men are also bad, my friend.

As | was saying, Rhadamanthus, when he gets adothle bad kind, knows
nothing about him, neither who he is, nor who tasepts are; he knows only that
he has got hold of a villain; and seeing this, taenps him as curable or incurable,
and sends him away to Tartarus, whither he goes randives his proper
recompense. Or, again, he looks with admiratiothersoul of some just one who
has lived in holiness and truth; he may have be@niate man or not; and |
should say, Callicles, that he is most likely tovdndeen a philosopher who has
done his own work, and not troubled himself witk thoings of other men in his
lifetime; him Rhadamanthus sends to the Islandh@Blessed. Aeacus does the
same; and they both have sceptres, and judge; lmdbsMValone has a golden
sceptre and is seated looking on, as OdysseusnteHdeclares that he saw him:

‘Holding a sceptre of gold, and giving laws to thead.’

Now I, Callicles, am persuaded of the truth of éh#dsngs, and | consider how |
shall present my soul whole and undefiled before jhdge in that day.

Renouncing the honours at which the world aimsdir@ only to know the truth,
and to live as well as | can, and, when | die,imab well as | can. And, to the
utmost of my power, | exhort all other men to de #ame. And, in return for your
exhortation of me, | exhort you also to take parthe great combat, which is the
combat of life, and greater than every other egartanflict. And | retort your

reproach of me, and say, that you will not be ableelp yourself when the day of
trial and judgment, of which | was speaking, compen you; you will go before

the judge, the son of Aegina, and, when he hayaoin his grip and is carrying
you off, you will gape and your head will swim rajrjust as mine would in the
courts of this world, and very likely some one wahamefully box you on the



ears, and put upon you any sort of insult.

Perhaps this may appear to you to be only an ofd’siale, which you will
contemn. And there might be reason in your contamrsuch tales, if by
searching we could find out anything better or trbb&t now you see that you and
Polus and Gorgias, who are the three wisest oGtieeks of our day, are not able
to show that we ought to live any life which doex profit in another world as
well as in this. And of all that has been saidhimg remains unshaken but the
saying, that to do injustice is more to be avoittexh to suffer injustice, and that
the reality and not the appearance of virtue ibeddollowed above all things, as
well in public as in private life; and that whenyaaone has been wrong in
anything, he is to be chastised, and that the Inest thing to a man being just is
that he should become just, and be chastised amdhmd; also that he should
avoid all flattery of himself as well as of othed$,the few or of the many: and
rhetoric and any other art should be used by himd, @l his actions should be
done always, with a view to justice.

Follow me then, and | will lead you where you vk happy in life and after
death, as the argument shows. And never mind iesome despises you as a fool,
and insults you, if he has a mind; let him strikeiyby Zeus, and do you be of
good cheer, and do not mind the insulting blow,you will never come to any
harm in the practice of virtue, if you are a reajlyod and true man. When we
have practised virtue together, we will apply olwse to politics, if that seems
desirable, or we will advise about whatever elsg seem good to us, for we shall
be better able to judge then. In our present cmmditve ought not to give
ourselves airs, for even on the most importantexibjwe are always changing
our minds; so utterly stupid are we! Let us, thiake the argument as our guide,
which has revealed to us that the best way ofidif® practise justice and every
virtue in life and death. This way let us go; andhis exhort all men to follow,
not in the way to which you trust and in which yexhort me to follow you; for
that way, Callicles, is nothing worth.

THE END
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